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Die Verneinung der Mitteilung der Cigen|daften 
feitens der Bapijten. 


Durd Luthers flare, fdarfe und durdhiweg fdlagende Betweis- 
fiifrung in der Darlegung der Lehre bon der Perfon Chrifti, ins- 
bejonder3 de3 genus maiestaticum und der vera et substantialis 
praesentia carnis Christi im heiligen Whendmabhl, wurde Bwingli ge- 
notigt, gu diefen Schrifilehren Stellung gu nehmen. Wm Tiebjten hatte 
wohl der in Lehrfaden nicht gerade getwiffenhafte jchtweigerifde Prote- 
ftant diefe Fragen offen gelajfen, denn abfolute Cinigfeit in begug auf 
Dieje Punkte hielt er nicht fiir ndtig. Sein gewaltiger, griindlider und 
{chriftfefter Gegner aber gang ihn, entweder ja oder nein gur Sdprift- 
Tehre gu fagen. 

Go fagte denn endlich Biwingli gu der bon Luther auf Grund des 
flaren Wortes Gottes dargelegten Lehre in beiden Fallen nein und 
Teugnete beibe daS genus maiestaticum und die vera, realis et sub- 
stantialis praesentia de3 Leibes Chrijti im Wbendmahl. GSeine Bez 
gtiindDung tar durch und durd) rationalijtijd, fajt michte man fagen, 
findifd: weil Chrifti menfdlide Nature eine mahrhaft und mirklid 
tmenfdlidje fei, fo finne Chriftus nach feiner menfdliden Natur gu 
einer Zeit nur an einem Ort gegentwartig fein; felbft im Stande 
der Erhihung habe Chrijtus nach feiner menfdliden Natur nur eine 
localis praesentia und fei daber nach feiner Simmelfahrt im Simmel 
eingeldloffen. Bmwinglis Lehre ijt wefentlicd im Heidelberger Katechis- 
mus tiedergegeben, wo e8 heift: ,,Nacd feiner menfdliden Natur ift 
ec [Chriftus] jebt nicht auf GErden; aber nad feiner Gottheit, 

Majeftat, Gnade und Geift weidht er nimmer von uns.” (GS. 695, 2.) 
Diefe Lehre Hat auch Bwinglis Nachfolger Calvin feftgehalten. 


On feinem Lehrbuch der Symbolit” urteilt Prof. D. Dr. Wilh. Walther, 

der fonjt nicht gerade immer eine gang guberlaffige Uutoritat ijt und 

dem befonders bei der Darlegung der Iutherifdjen Lehre von der Yn- 

fixation der Schrift mandes Yrrige mituntergefdliipft ijt, gang mit Redht 

iiber Calving Stellung gu der genannten Lehre: ,,Gbenfo ift e3 aud 
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nad Calvin ein nefas, ,eine lofale Gegenwart de$ Leibes Chrijti, sc., 
im §eiligen AWhendmabhl, angunehmen‘’. Er ijt vielmehr im Himmel.“ 
(S. 288.) Das war allerdings Calvins Stellung. Auch Calvin nahm 
im beiligen Whendmabhl nur eine praesentia spiritualis, da3 heift, eine 
geiftlidje, Durd) Den Glauben bewirkte Gegenwart, an, obtwoh! er bejtimmt 
bon Ddiefer alS bon einer realis praesentia redete. Das Hiek bet ihm 
aber nicht8 anderes al bei Bivingli, dab fich Der glaubige Rommunifant 
durd den Glauben mit dem fich im Himmel befindlicden Chriftus nad 
feiner menfdlicjen Natur vereinige. Calvin ijt jomit ber Bringli nidt 
hinausgefommen. 

iibrigenS haben lutherifde Lehrer — um DdieS gleich hier gurecdht- 
guftellen — niemal$ eine praesentia localis de3 Leibes Chrifti im heili- 
gen Wbhendmabhl, die Bwingli Luther imputierte, gelehrt, fondern haben 
fort und fort darauf bingetwiefen, dak die Gegenwart de3 Leibes Chrijti 
im beiligen Whendmabl allerdings realis, aber doch gu gleicer Zeit aud 
supernaturalis oder illocalis fei. Das meinte Luther, twenn er bon 
einer praesentia spiritualis de Leibes Chrijti im Wbendmabh! redete; 
fiic ihn waren die Ausdriide spiritualis und supernaturalis oder 
illocalis fynonym; fie dienten ihm dagu, die fapernaitijde Vorftellung 
bon der Gegentwart deS Leibes Chrifti abgutveifen. Luther betonte eS 
immer twieder, dak man fich die Gegenwart de3 Leibes und Blutes 
Chrifti nicht fo gu denfen habe wie die de3 Brote3 oder Weins, aljo 
nist ortlid. 

Calvin’ CinfluR geniigte, um feine und Biwinglis Lehre der gangen 
reformierten Kirche permanent aufgudriiden. Nach orthodoy-reformierter 
Anfdhauung ijt die menfechliche Natur CHhrijtt auch nach der Himmelfahrt 
durdaus nicht allmadtig, allwiffend und allgegentwartig. Kurz, e3 gibt 
in der reformierten Theologie fein genus maiestaticum und feine vera 
et realis praesentia, eben tveil e3 dort feine communio naturarum und 
feine communicatio idiomatum gibt. Cbriftit menfchliche Natur hat mit 
fener gottliden feine Gemeinfdaft; fie ift Daher jebt, nach der Er- 
hdhung, im Himmel eingefdlofien. (Val. Walther, Symbolif, S. 200 ff.) 

Diefe Tatfache ijt allgemein befannt. Weniger befannt bdiirfte 
aber fein, dDaf fich auch die rimifde Theologie in dem Grundirrtum 
Zwinglis und Calvins bewegt. Aber Tatfadhe ijt, dak auch die rimifde 
Theologie die communio naturarum und die communicatio idiomatum 
verivirft. Go gibt e3 auch fiir die rimifche Theologie fein genus 
maiestaticum; ja fiir Die rimifde Theologie gibt e3 auch feine vera et 
substantialis praesentia de3 Leibes Chriftt im heiligen Wbendmahl, das 
heift, im lutherifdjen Sinn. Das ift feftgubalten, obmwobhl die romifde 
Rirdhe behauptet, die Lehre von der Prafengz des Leibes Chrifti in der 
Cucariftie al doctrina praecipua gu bertreten. Wie grundverfdieden 
aber die rémifde Transfubjtantiationslehre von der Lutherifden Whend- 
mablslehre mit ifrer Betonung der realen Prafeng ift und aud not 
gedrungen fein muh, wird einem erft dann recht lar, wenn man die 











. * 
nel.“ 
1ahm 
eine 
imintt 
ihm 
ifant 
nad 
nidt 


recht: 
heili- 
haben 
Hrijti 
- aud 
¢ bon 
dete; 

oder 
Tung 
tte eS 
sTutes 
, alfo 


angen 
ierter 
Tfabrt 
8 gibt 
> vera 
n und 
at mit 
t rz 
00 ff.) 
diirfte 
rrtum 
mif che 
natum 
genus 
era et 
I, das 
mifdje 
in det 
Hieden 
Ibend- 
h not 
an Die 


Die papiftifde Verneinung der Mitteilung der Cigenfdaften. 723 


Verneinung de3 genus maiestaticum rimifderfeits im Auge bebalt. 
Mit Recht befdhuldigten die lutherifden Dogmatifer die rimifden Geg- 
ner, in Ddiefem Punt Wliierte der Biwinglianer gu fein. 

Diefe VBefdhuldigung driiden die lutherifden Dogmatifer in fehr 
flaren Worten aus. Ouenjtedt 3.B. recdhnet gu den Leugnern der 
communicatio idiomatum immer aud die Rimifden. Yn feincr Ab- 
weifung der Yrrlehren an diefem Punt fdreibt er: ,,Antithesis .. . 
2. pontificiorum, qui, si non directe, saltem oblique,1) subsistentiae 
communicationem negant.“ Daf diefe Anflage auf Yrrlehre wahr 
ijt, betwetjt er, tvie folgt: ,,1. Enim omnium in universum propriorum 
communicationem negant et impossibilem pronuntiant.... 2. Actum 
personalem humanae naturae derogant. 3. Totam déyov subsistentiam 
ponunt extra humanam naturam. 4. Humanam naturam unum cum 
iéym constituere iquorduevoy, negant. 5. Unionem definiunt per nudam 
sustentationem. ... (Bit. bet Baier, ed. Walther, P.III, cap. II, 
sec. I, § 11, p.34.) Hiernad leugnen die Romifchen, gerade twie die 
Reformierten, Die communio naturarum ebenfo twie die fic) Daraus er- 
gebendDe communicatio idiomatum, Daher fonfequentertveife auch das 
genus maiestaticum. Das legt Quenjtedt noch genauer dar, tenn er 
{dreibt: ,,Antithesis .. . 2. pontificiorum, iuxta quorum sententiam 
Filius Dei olim tantum in terris, nunc tantum in coelis sibi sub- 
stantialiter et indistanter habet praesentem suam humanitatem.“ 
(Baier, ©.38.) Das ift mefentlic) Bwinglis Brrlehre; denn auch 
Zwingli behauptete, Chrifti Leib, der in den Tagen feiner Erniedrigung 
nur auf Erden war, fet nach der Erhdhung im Himmel eingefdloffen. 
Uber Ouenftedt geht noc weiter. Go jdreibt er: ,,Antithesis .. . 
3. scholasticorum et pontificiorum, qui propositiones personales minus 
recte resolvunt et labefactant.“ (Baier, ©.41.) uenjtedts Sprache 
ift hier gemagigt, aber exatt. Die Calvinijten erflarten die proposi- 
tiones personales fdjledthin fiir berbal (propositiones verbales). 
Das wollten aber die rimifdjen Theologen ihren Gegnern nicht direkt 
augeben. Mach Occam erflarten fie die propositiones personales eher 
fix afgidental (propositiones accidentales), und died de8halb, ,,quia 
humana natura est extra essentiam tod Adyou“. (Bgl. Baier, S. 41.) 
Cin wefentlidjer Unterfdied gwifden den Reformierten und den Rapiften 
fommt aber dabei nicjt heraus. Beide leugnen gleich fdarf die Mit- 
teilung der Gigenfdaften. 

Weitere Anklagen Quenjtedts gegen die Rimifdjen lauten: ,,Anti- 
thesis: 1. pontificiorum, qui, realem hanc divinorum idiomatum com- 
municationem carni Christi esse factam, negant.“ (Saier, S. 56.) 
»3. Iesuitarum, qui, ut in genere negant, assumptae humanitati per 
unionem personalem realiter communicata esse divina idiomata, ita 
Im specie infitiantur datam Christo homini potestatem Savuatovoyixiy, 
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1) Bon uns durd) den Drud hervorgehoben. 
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Cwonointuxny, xadaouxyy, xoiuxny etc.“ (Baier, ©.60.) Wabhrend die 
rimifden Theologen fo dem Mtenfdenfohn twundertatige, lebendig- 
madende, reinigende, richtende Kraft abjpraden, leugnen fie, dak der 
menfdliden Natur Chrijti divina potestas gufomme. — ,,Antithesis... 
2. pontificiorum, easdem cum Calvinianis tibias inflantium.“ Was 
Ouenjtedt hier meint, ijt dak die romifden Theologen den Meformierten 
poll und gang guftimmten, tenn Ddiefe, die Tutherifdhe Lehre bon der 
Omniprajeng de Leibes Chrijfti verfpotiend, die Wlgegentwart des 
Reibes Chrifti cin morstrum und eine chimaericam et futilem omni- 
praesentiam (Sega) nannten. (Bgl. Baier, S.65.) ,,Antithesis ... 
2. pontificiorum, qui, nter dazosiay et ixeodovieiay distinguentes, soli 
Deo iazosiav, angelis 1+ hominibus dovde‘ay, humanitati vero Christi 
et beatae Virgini ix pdovieiac cultum tribuunt.“ (Baier, S. 67.) 
Die rimifden Theoloyen ftellen gang fonfequent Chrifti menfdlice 
Natur mit der ,,beata Virgo“, twas Unbetung betrifft, auf gleiche Stufe; 
gang fonfequent, jfagen wir, denn fie leugnen ja da genus maiestaticum 
und behaupten, die menjcjlide Natur Chrifti fet augerhalb de Wefens 
dDeS Logos, das Heift, e3 gebe feine communio naturarum und feine 
communicatio idiomatum. Go fommt der menjfcblichen Natur Chrifti 
nur die Anbetung gu, die man etiva der Maria ertveift. 

Diefe Bitate aus Quenjtedt moigen geniigen, um Ddargutun, mit 
welcher Griindlicfeit die Lutherijden Theologen auf Sdhritt und Tritt 
Die romijden Yrrlehren in begug auf die Perfon Chrifti nachgeiviefen 
haben. Wir heutigen Dogmatifer finnen un3 daber nicht ent{chuldigen, 
wenn bei un$ die romifden Jrrlehren in begug auf die Perfon Chrifti 
in Vergefjenheit geraten. 

Wher haben nicht etwwa unjere alten Iutherijden Lehrer der 
rimifden Theologie gu viel am Beug geflidt? C3 ijt wabhr, das Triden- 
tinum hat fich auch in diefem Punkt mit AWigemeinheiten gufrieden ge- 
geben, und auch die mittelalterlide rimifche Scholajtif redet nur gar gu 
oft eine hidchjt inadaquate und giveideutige Sprache; aber die rimifden 
Polemifer muten in ihrer Vefampfung der Lutherifden Lehre ihren 
Standpunkt in unmifberftandlider Spracje dartun. Go gum Beifpiel 
Vellarmin. Gerade mit diefem wudtigen Gegner der Reformation be- 
fagt fich Quenjtedt, und ibn gitiert er, wenn er die romifden Yrrlehren 
riigt. Durdhiweg aber hat Vellarmin die communio naturarum und die 
communicatio idiomatum geleugnet. Sellarmin lehrte eine Tren- 
nung der beiden Naturen ebenfo Har wie Biwingli, und er berneinte 
Die Omniprafeng der menfdliden Natur Chrifti ebenfo fdarf wie fein 
reformierter Gegner. Cinige Bitate, die auch Quenftedt bringt, mogen 
geniigen, um died gu betweifen. Go fchreibt 3.6. Bellarmin: ,,Licet 
alicubi sit Verbum, ubi non sit humanitas, tamen etiam ibi Verbum 
est homo, quia Verbum ibi existens sustentat humanitatem, uti suam 
et propriam, licet alibi existentem.“ (Zit. bei Baier, P. III, cap. I, 
sec. I, p.34.) Gleich der erjte Sak Bellarmins ijt widtig; denn da 
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fagt fie) Bellarmin bon dem lutherifden Axiom ,,Neque Adyoc extra 
carnem, neque caro extra Adyor“ 108, indem er Dem Adyoc eine bon der 
menjdliden Natur getrennte Erijteng gufdreibt. Bellarmin fennt feine 
perfonlice Vereinigung der beiden Naturen in Chrifto im Lutherifden 
Ginn, fondern nur eine sustentatio der menfdliden Natur durd) die 
gottlicde. Cbhenfo redet auch BVellarmins Mitftreiter Bufaus. Er 
{reibt: ,,Divinitas infinitis locis est, ubi non est humanitas.“ (Bit. 
bet Baier, P. III, p.38.) Nach Bufaus ijt Chrijtus nicht iiberall Gott- 
menfc, fondern ,,infinitis locis“ ift Der Adyoc extra carnem. Das ift aber 
nits anderes al8 eine ganglide BVerneinung der perfonliden Ver- 
einigung mit allem, twas fich Daraus ergibt, und ftbertritt ins gwinglifde 
Lager. Noch Harer aber driict Bellarmin feine Verneinung der Mit- 
teilung der Cigenfdhaften aus, wenn er fchseibt: ,,Communicatio 
idiomatum, ex unione hypostatica secuta, mpn est realis respectu 
ipsarum naturarum,) ut volunt Lutherani, nec est plane verbalis, ut 
volunt Beza et Petrus Martyr, sed est realis respectu hypostaseos 
utriusque naturae, non autem respectu duarum naturarum.“ (Zit. 
bei Baier, P. III, p.50.) Hiernach fennt Vellarmin hichftens nur eine 
Mitteilung der Cigenfdhaften von der Natur an die Perfon, nicht aber 
bon der Natur an die Natur; jo mu bet ihm das genus maiestaticum 
notgedDrungen binfallen. Go febr ijt Bellarmin bon feinem Vorurteil 
gegen die lutherifde Lehre eingenommen, dag er (Lib. III, cap. I) 
die Qutheraner ausdriidlich befchuldigt, fie feten Eutychiani vel Nesto- 
riani [sic], vel monstrum ex utraque haeresi temperatum, tweil fie die 
Mitteilung der maiestas divina an die menfdlide Natur Chrifti lehren. 
(Bgl. Hinece, Dogmatif, ITI, S. 101.) Allerdings reden rimifde 
Theologen gutveilen aud) bon einer Mitteilung der Proprietaten der 
gottliden Natur an die menjfdlice, aber wie dies gemeint ijt, erflart 
der Yefuit Tannerus, wenn er fagt, ,non quod et ipsa humana natura 
particeps earum facta sit, sed quia divina natura unita humanae 
naturae non est sine suis proprietatibus“. (Tom. IV, Theol. Scholast., 
Disp. I, Qu. 6.7. Bitiert bet Sinede, ITI, S101.) Tannerus fann 
fi nach diefer Wusfage alfo eine Vereinigung der gottlicjen und der 
menjdliden Natur denfen, in der die menfdlice Natur der gottliden 
Cigenfdhaften nidt teilhaftig wird. Dah fich die rimifden Theologen 
fo angftlic) gegen da3 genus maiestaticum ftemmen, fommt daber, dak 
aud) fie bem calviniftifden Grundfas huldigen: ,,Finitum non est 
capax infiniti.“ 

Weil die rémifden Theologen da3 genus maiestaticum fo ent- 
{dieden Teugnen, fo fpredjen fie der menfdhliden Natur aud) die gittlice 
Omnipoteng ab. Go fdjreibt Bellarmin: ,,Potentia collata Christi 
humanitati non est absolute omnipotentia.“ (Lib. III, De Christo, 
cap. 16. Bitiert bet Baier, P. ITI, p.59.) Die Siindenvergebung des 
Menfdenfohus auf Erden aus eigener Macht leugnet Bellarmin und 





2) Von un herborgehoben. 
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erflart: ,,Christus ut homo remittebat peccata ut instrumentum 
divinitatis, quod non requirit infinitam virtutem.“ (SgI. Baier, P. ITI, 
p. 60.) MaturgemagR folgt der Verneinung der Omnipoteng aud die 
der AWigegentwart der menfdliden Natur Chrifti. Nach romifder Lehre 
twar Chrijtus nach feiner menfdliden Natur in den Tagen jfeines 
Fleifdhes auf Erden, und fo ift er jest nach feiner Erhdhung im Himmel. 
Smmer ijt die menfdlice Natur Chrifti als irgendiwo lofal gegen- 
twartig gedadt. So lehrte fchon Lombardus (Lib. 3, sent. D., 22, § 6): 
»Christum non, ubicunque est, hominem fuisse vel esse, quia ubique 
est secundum deitatem, non ubique homo, quia non ubique homini 
unitus.“ (Zit. bet Baier, P. III, p. 38.) Dagu bemerft OQuenfjtedt: 
»ldem cum illo statuit tota cohors scholasticorum et Iesuitarum.“ 

Wher wie fteht e3 nun mit der wahren Gegeniwart de3 Leibes 
Chrijti im heiligen Whendmahl? Wie fann der Leib Chrifti, der dod 
im Gimme! ijt, auch in der Cucharijtie fein? Bei diefem Punkt fteht 
man allerdingS bor einem ftwabren Labyrinth bon Ratfeln und 
Widerfpriiden, mit denen man nichts Redhtes angufangen weiR. Ger- 
hard ijt gewifR nicht gu tadeln, wenn er den Rimifchen boriwirft, dak 
fie Dem Logos giwei Leiber gujdhrieben, einen, den er bon der Maria 
angenommen abe, und einen andern, den der Priefter aus dem Brot 
made. Cr fejreibt: ,,Posita transsubstantiatione, . . . sequitur, 
Christum habere duo corpora, alterum, quod ex Maria assumsit, 
alterum, quod ex pane formatur.“ (L. de S.C., § 130. Set Saier, 
P. III, cap. XI, p. 499.) Quenftedt tweift den rimifden Theologen 
fdlagend nad, dag ibre Transfubjtantiation nicht eine conversio, fon- 
Dern eine annihilatio fei; denn bei einer conversio bleibe dod dad 
Wefen (materia), aber den rimifden Theologen gufolge hire doch in 
Der Cucharijtie materia panis auf. Er fdhreibt: ,, Transsubstantiationem 
pontificiam non esse substantialem conversionem, sed annihilationem, 
inde probatur, quia in substantiali conversione materia manere debet 
tanquam subiectum conversionis utriusque termini a quo et ad quem; 
sed iuxta pontificios materia panis non manet.“ (Sei Baier, ibid.) 

Sn feiner ,Symbolif” findet fic) Prof. D. Walther fo mit dem 
romifden Transfubjtantionsratjel ab: ,Durch die Konfefration ge- 
fdieht eine conversio totius substantiae, twas die heilige Rirdje trans- 
substantiatio genannt Hat... . Wie aber jene Wandlung vorguftellen 
ift, wird nicht Har. Der Leib Chrifti foll namlich nicht iiberall, fondern 
im Simmel fein; aber sacramentaliter foll er nach feiner substantia 
iiberall fein, wo Abendmabl gefeiert wird. Auch foll nicht fein Leib 
jedeSmal neu erfcaffen werden; e3 ift nach Bellarmin nicht eine con- 
versio productiva, fondern adductiva: C§rifti Leib und Blut, jest im 
Simmel befindlid, wird durch den Priefter ,gegeniwartig gemadt‘ auf 
Erden.“ (©. 95 ff.) 

Das ift die rimifehe Lehre iiber diejen Punkt in nuce. Wie bei 
andern rimifden Dogmen, fo haben wir auc bier ein Gammelfurium 





ae aN NCO OO OS NY 


Cad 


Die papiftifdhe Verneinung der Mitteilung der Cigenfcaften. 727 


bon Unflarheiten und Widerjpriiden. Diefe haben ihren Grund darin, 
dak auf der einen Seite die rimifdhe Theologie entjdieden die nach der 
Schrift der menfdliden Natur Chrifti mitgeteilte Wigegenwartigfeit 
Yeugnet und dod) auf der andern Geite den Leib Chrifti iiberall, wo die 
Cucarijtie gefeiert wird, gegenwartig fein laRt. Und mweder nach der 
einen noch nach der andern Geite darf fie nachgeben. Chrijti Leib fann 
nicht allgegentwartig fein, fonft tare er fein menjfdlider Leib; nad 
diefer Seite hin firrchtet die rimifdje Theologie den Cuthchianismus; 
der Leib Chrijti mupZR aber auch allgegentwartig fein, fonjt gabe e3 
feine Cucharijtie. Denn twas nach romijcher Lehre die ,,allerheilighte 
€Eucarijtie” gur excellens et singularis unter allen Gaframenten madt, 
ijt eben die leibliche Gegenwart Chrifti. Und hier zeigt fich fo recht 
flar, twie fich Die romifche Rirde die beiden Gegenfabe — da3 Cinge- 
fehloffenfein der menjdliden Natur im Himmel und ifre wahre und 
wefentlide Prajeng in der Cucharijtie — denft. Der erjte Zine Chrifti 
bet feiner Cinfebung der Cuchariftie ijt namlich der: ,um nad 
feiner Menfamheit allegeit bei uns gegenmwartig gu 
fein”. Grft hieraus erfolgt der giweite Biwed, namlid der: ,,damit 
die Kirche ein fortiwahrendes Opfer hatte, todurd unjere Siinden ber- 
fohnt werden”. (Cat. Rom. II, 4,54.) Gedacht ift fomit der Leib Chrifti 
gunadjt alg im Simmel befindlid; er erfdeint aber auf Erden als 
befonderes Gnadentounder in der ,,allerheiligiten Cucharijtie”. (Walther, 
Symbolif, S. 96 ff.) 

Nur wenn dies im Auge behalten wird, wird e3 dem proteftan- 
tifdhen Theologen verftandlid, marum man in der romifchen Kirche der 
getveiften Oojftie eine fo gang twunderjame Verehrung entgegenbringt. 
Nach rimifdher Lehre haben alle andern Gaframente ihre heiligende 
Kraft erjt, wenn man fie gebraudt; in der Cucharijtie dagegen ijt der 
Urheber der Heiligkeit felbjt gegenwwartig, namic) Chriftus nad feiner 
menfdliden Natur, und gwar fcjon bor dem Gebraucd. Bu dem ante 
usum und dem in usu fommt dazu noch da3 post usum. Sit die Weih- 
handlung einmal vollgogen, fo ijt ein Wunder gefdhehen, das ebenjfo 
gtoR ift wie die incarnatio: der gange Chriftus, nach feiner gittlidjen 
und menfdliden Natur, ijt bleibend in der vbermandelten GHoftie gegen- 
wartig. Chrijtus ift gleidhjam nad feiner menfdliden Natur bom 
Himmel herabgefahren, um permanent im sanctissimum der Rirde gu 
fein. Der eudharijtifde Chrijtus thront nun im SHeiligtum, und hier 
betet ifn die Schar der Glaubigen an. Hier ijt er gu finden mit feinem 
eudjariftifdjen GSegen. Aber auch nur Hier. MNirgends fonft. Nur die 
romifde Rirde ijt ,Snhaberin der leiblicjen Gegenwart des HErrn”. 
Das ijt nad rdmifher Anfchhauung das Wunder der Cuchariftie. 

Die geweihte Hoftie muk daher auch angebetet werden. Yhr fommt 
gu nicht nur veneratio, fondern adoratio, ,twie fie dem twabren Gott 
gebiithrt” (Tridentinum). Chriftus ijt namlich leiblich und srtliG in 
der Cudariftie prafent. Sier madjt darum auch der rimifee Glaubige 
HBefude bet YEfu". Gier teilt der leiblid) vorhandene Chrijtus die 
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benedictio eucharistica au8, tie er in Den Tagen feines Fleifdhes srtlid 
feinen Gegen fpendete. ier mu daber auch die ,ewige Unbetung” 
des nur hier gegentwartigen Chrijtus gefdehen. Wus diefer Ydee ent- 
twicelte fich die des FronleidnamSfeftes (festum corporis Christi), an 
tweldem der Leib Chrijtt in moglicdft feierlider und prunfhafter Pro- 
geffion ,durd die Stragen und offentlide Plabe” getragen wird. Der 
Bwed dicfes Feftes ijt nad dem Tridentinum der: ,,die Gegner der 
Kirche follen bet dem Anblid fo grofen Glanges und fo groper Freude 
Der Kirche entiveder fdivach und gebroden dabinfdwinden oder, bon 
Sdam und WVertvirrung ergriffen, endlid gur Cinfidt fommen’. 
Schlieblich beruhen auch auf der romifden Vorjtellung bon der euchari- 
ftifden Gegenwart Chrijtt die feit 1881 eingefiihrten Cuchariftifden 
Rongrefie. Sie follen der gangen Welt begeugen, dak Chrijtus, der 
fonft nach feiner menfdlicden Natur nur im Himmel ijt, in der romifden 
Eucharijtie leiblidh und wirklid auf Crden gegeniwartig ijt und da feinen 
Segen erteilt. 

Wus diefem allem ergibt fic die groge Mbereinftimmung, die fid 
bet aller Differeng und Antithefe agwifchen den Reformierten und den 
Rimifden findet. Beide find Leugner der Nitteilung der Cigenfchaften. 
Beide laffen Chrijtum nach feiner menfdliden Natur srtlich einge- 
fGloffen fein. Nach reformierter Lehre ijt Chrijtus nach feiner menjfd- 
lichen Natur nur im Himmel eingefdlofjen, fo dak jeder, dex mit ihm in 
Gemeinjdaft treten will, fich im Glauben gum Himmel emporfdiwingen 
mugp. Mach romifder Lehre ijt Chrifti menfdlice Natur allerdings im 
Himmel eingefdlojien, aber fie erlaubt fic doch eine Ausnahme: fie 
lagt fich durch das Wunder der TranSfubjtantiation auf Erden srtlid 
gegentvartig machen in der ,allerheiligften Cucharijtie”. Beide, Refor- 
mierte wie Rimifde, denfen fich Chrifti Gegenwart nad feiner menfdj- 
lichen Natur immer nur [ofal, die einen nur im Himmel, die andern 
im Simmel plus im sanctissimum der Cudchariftie. 

Wie ganz anders hat doch Luther die Schriftlehre bon der Omni- 
prafeng der menjfdliden Natur Chrifti auf Grund der Haren Gottes- 
worte dargelegt! Hiren wir nur einige Bitate! Cr fdreibt: ,Zum 
erften nehmen wir bor den Artifel, dak Chrijtus fike gur rechten Hand 
Gottes, twwelchen die Schiwarmer halten, er leide nicht, dak Chrijti Leib 
im Whendmabhl auch fein fonnte. Wenn wir fie nun Hier fragen, mwas 
fie Gottes recdhte Hand heigfen, da Chriftus fist, adhte ich, fie werden 
un8 daberfhiwarmen, wie man den Rindern pflegt fiirgubilden einen 
Gaufelhimmel, darin ein giilbener Stub! ftehe und Chriftus neben dem 
Vater fie in einer Chorfappe und giildenen Krone, gleidiwie e3 die 
Maler malen. Denn two fie nicht folde findifde, fleifdhlide Gedanken 
Hatten bon der rechten Sand Gottes, twiirden fie freilic&h fich nicht fo 
laffen anfedjten den Leib Chriftt im Abendmabhl oder fich fo bleuen mit 
dem Spruch Auguftini (welchem fie doch fonft nichts glauben nod) feinem 
anbdern), Chrijtus mug an einem Ort leiblic fein, aber feine Wahrheit 
ift allenthalben uf. Aus weldhem findifden Gedanfen muh denn weiter 
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folgen, dak fie auch Gott felber an einem Ort im Himmel auf den- 
feibigen giilbenen Stub! binden, weil auger Chrijto fein Gott ijt, und 
foo Chrijtus ift, da ijt die Gottheit gang und gar, mie Paulus fagt 
Rol. 2,9: ,€S wohnet in ihm die gange Gottheit leibhaftig.. ... Die 
Sdrift aber lehrt uns, dak Gottes recdhte Hand nicht fei ein fonderlider 
Ort, da ein Leib folle oder mige fein, al3 auf einem giildenen Stubl, 
fondern fei die allmachtige Getwalt Gotte3, welche gugleich nirgend fein 
fann und doch an allen Orten fein mug. MNirgend fann fie an einigem 
Ort fein, fpreche ich; denn two fie irgend an etlidjen Orten tare, miifte 
fie Dafelbjt begreiflid und befdloffen fein, wie alle dasjenige, fo an 
einem Ort ift, mug an demfelbigen Ort befchloffen und abgemejjen fein, 
alfo Dak e8 Ddietveil an feinem andern Ort fein fann. Die gottliche 
Getwalt aber mag und fann nicht alfo befdlofjen und abgemeffen fein. 
Denn fie ijt unbegreiflich und unermeflich, auger und iiber alles, da3 da 
ijt und fein fann. Wiederum, muf fie an allen Orten mefentlid) und 
gegeniwartig fein, auch in dem geringjten Saumblatt. Urjach’ ijt die: 
denn Gott ift’3, der alle Dinge fdafft, wirkt und erhalt durch feine 
allmachtige Getwalt und rechte Hand, wie unfer Glaube befennet; denn 
er fchict feine Wmtleute oder Engel aus, wenn er etwas fchaffet oder 
erhalt, fondern folches alles ijt jeiner gittliden Getwalt felbjt eigen 
Werf. Goll er’s aber fchaffen und erhalten, jo mu er dajelbjt fein 
und feine Rreatur fo toh! im Wlerinwendigiten als im Wlerauswendig- 
ften maden und erhalten. Darum muf er ja in einer jegliden RKreatur 
in ihrem Wllerinwendigiten, Wuswendigiten, um und um, durd und 
durd, unten und oben, born und inten felbft da fein, dak nicht Gegen- 
wartigeres noc) Snnerliceres fein fann in allen Rreaturen denn Gott 
felbft mit fetner Getwalt. Denn er ift’3, der die Gaut machet; er ift’3, der 
auch Die Gebeine madjet; er ijt’, der die Haare auf dem Haupt madet; 
er ift’3 auch, der Das Mark in den Gebeinen macht; er ijt’3, der ein 
jeglich Stiiclein am Saar madt; er ift’3, der ein jeglid) Stiidlein am 
Mark madet; er muh ja alles madjen, beide Stiide und Ganges; fo 
mus ja feine Hand da fein, die e3 made, da8 fann nicht feblen.“ (Daf 
dDiefe Worte Chrijtt Das ijt mein Leib‘ noch fefte ftehen.“ Bitat bei 
Baier, P. ITI, cap. II, sec. II, p. 98.) — Stem: ,,Was fann ,zu meiner 
Rechten fiben’ (Pj. 110, 1) anders heifen denn Gott gleid fizen? Denn 
ex fibt ihm nit gu’n Haupten noch gu’n Fiiken, tweder hoher nod 
niedriger, fondern gur Rechten, ihm gleich, dah der Simmel ebenfotwohl 
fein Stuhl und die Erde feine Fupbank ijt, wie er fpricht Matthai am 
lebten, @.18: Mir ift gegeben alle Getwalt im Simmel und auf 
Erbden.‘“ (Ibid.) 

Und mit Luther lehrt die Iutherifde Kirche: ,,Chrijtus hat fich, 
naddem er gen Simmel gefabren ijt, nad feiner menfdliden Natur auf 
den Thron der gottlicen Majeftat gefebt und herrfeht und regiert gegen- 
wartig mit unendlider Macht iiber alle Rreaturen im Himmel und auf 
Erden.“ (Giinther, Symbolif, S209.) Und nur dad ift Schriftlehre! 

%. ©. Miller. 
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Does the Bible Teach that Only Christians of the 
Apostolic Age Would Possess Miraculous Powers? 
(A Conference Paper.) 


The question is frequently asked, Are there Scripture-passages 
by means of which we can prove that the extraordinary gifts possessed 
by Christians in apostolic times, like those of healing, prophesy- 
ing, etc., were intended for, and given to, the Church of early New 
Testament times only? The reply has to be, There are no such 
Scripture-passages. Our Lord at various times conferred upon His 
disciples the power to do miraculous works. The best-known occasion 
is one of the meetings which He held with His disciples prior to His 
ascension. According to Mark He said at that time: “And these 
signs shall follow them that believe. In My name shall they cast out 
devils, they shall speak with new tongues, they shall take up serpents, 
and if they drink anything deadly, it shall not hurt them, they shall 
lay hands on the sick, and they shall recover,” Mark 16,17.18. Jesus, 
it will be observed, is not merely speaking of the Eleven, but of be- 
lievers in general. He does not say, These signs will follow you, but, 
These signs will follow “them that believe.” It will be noticed, too, 
that Jesus does not add a limitation. He does not say, For a short 
time these signs will follow, ete. His promise is very broad. The 
unprejudiced reader will think that the faculty to perform these signs 
was given to the believers of all times. As long as there will be 
believers, this promise will stand. Incidentally it might be remarked 
that the five miracles which Jesus mentions here, namely, the casting 
out of devils, the speaking with new tongues, the taking up of serpents, 
the drinking of deadly things without hurt, and the healing of the 
sick, can well be looked upon as representing miracles in general and 
that it is not doing violence to the words of Jesus if we understand 
Him here simply as endowing His followers with miraculous powers. 

It is true, Scripture-proof has been submitted for the position 
that these extraordinary so-called charismatic gifts can no longer 
occur. 1 Cor. 12,11 is quoted, where Paul, speaking of the spiritual 
endowments of the church in Corinth, says: “But all these worketh 
that one and the selfsame Spirit, dividing to every man severally as 
He will.” The point of the argument is that the Spirit divides as 
He will; He is not bound, or compelled, to equip people with these 
miraculous faculties in our day and age. Certainly, that is true; 
but it does not show that the Spirit would not grant miraculous en- 
dowments beyond the limits of the Apostolic Age. 1 Cor. 13,13 is 
adduced: “And now abideth faith, hope, charity, these three.” The 
stress is laid on “abideth.” People who use this passage in the argu- 
ment we are considering say that Paul declares faith, hope, and love 
are abiding, that is, remaining, virtues, while the miraculous gifts 
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cease. Again quite true, but the argumentation is deficient because 
it does not prove just what is to be proved, namely, that these miracu- 
lous gifts did not last longer than about the first century. Paul evi- 
dently is contrasting the present world with the future one of glory. 
The miraculous gifts have their sphere here. They cease at the grave. 
In yonder world they are not found. But faith, hope, charity, are 
abiding virtues, forming a golden diadem whose luster will not be 
dimmed during the vast cycles of eternity. 


Deut. 18, 1—3 is at times thought to furnish an argument showing 
that Christians nowadays cannot possess charismatic gifts. Moses 
says there: “If there arise among you a prophet or a dreamer of 
dreams and giveth thee a sign or a wonder and the sign or the wonder 
come to pass whereof he spake unto thee, saying, Let us go after other 
gods, which thou hast not known, and let us serve them, thou shalt 
not hearken unto the words of that prophet or that dreamer of dreams, 
for the Lord, your God, proveth you to know whether ye love the Lord, 
your God, with all your heart and with all your soul.” Now, evi- 
dently, there is no argument for the position in question contained 
here. The Lord warns against false prophets who work miracles. It 
is an important warning. But there is in it not a scintilla of proof 
showing that only the Christians of the first century were super- 
naturally endowed. 


We turn to Acts 2,16.17 as another passage cited in this con- 
nection. Peter says there: “But this is that which was spoken by 
the prophet Joel, And it shall come to pass in the last days, saith God, 
I will pour out of My Spirit upon all flesh, and your sons and your 
daughters shall prophesy, and your young men shall see visions, and 
your old men shall dream dreams,” etc. The argument based on this 
runs thus: Joel had prophesied a miraculous outpouring of the Holy 
Spirit. Now, Peter says that this prophecy was fulfilled on the first 
day of Pentecost, hence it would be wrong to think that the Spirit 
would be poured out miraculously at a later time. That is an argu- 
ment which falls to pieces the minute you look at it a little more 
closely. It would mean that only those present in Jerusalem at the 
first Christian Pentecost received that great endowment, the extraor- 
dinary communication of the Spirit; and this, again, would imply 
that the Christians in Corinth who had special endowments were not 
living in the era spoken of by Joel, hence that their gifts were not of 
the Holy Spirit, but that their charismatic faculties were a deception. 
It would imply that Paul was not equipped with the power of the 
Spirit, in spite of his specific declaration that he had performed mir- 
acles in his congregations. No, the exegesis underlying this argument 
is entirely faulty. True it is that the prophecy of Joel was fulfilled 
on the first Christian Pentecost Day, but not exclusively on that day. 
That great day marked the beginning of the era of the Spirit, as has 
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well been said. The dam was opened, and the refreshing waters began 
to flow in a wide and ever-spreading stream to cover the world, and 
the blessed floods have not yet receded. 

The argument which is usually advanced is that these gifts were 
needed in the early Church to establish Christianity and that, since 
this has been accomplished, God withholds these special endowments. 
I might present it in the words of Gregory the Great, quoted by Nebe, 
Evangelische Perikopen, TI, p.487: “These things were necessary in 
the beginning of the Church, for in order that faith might grow, it 
had to be nourished by miracles; for we, too, when we plant shrubs, 
pour water on them till we see that they have gotten a strong hold 
on the ground; and when once they are firmly rooted, we stop the 
watering. For this reason Paul says: “Tongues are for a sign, not to 
them that believe, but to them that believe not,’ 1 Cor. 14, 22.” We see 
a twofold argument here. The one is taken from human reason. The 
gifts were intended merely for the first age of the Church because at 
that time they were needed. The necessity no longer exists, hence this 
endowment is no longer granted. Strictly speaking, we ought not to 
call it an argument which proves that the extraordinary gifts were 
meant for the early Church only. It does not furnish any such proof. 
It merely explains the absence of these gifts in our days and hence has 
an apologetic value. Moreover, it does not rest on revelation, on 
a word of God, but, as has been stated before, simply on our own 
reason and constitutes merely a plausible conjecture on our part, 
which I, for my part, am very willing to accept for what it is worth. 

The other argument of Gregory is taken from 1 Cor. 14, 22: 
“Tongues are for a sign, not to them that believe, but to them that 
believe not.” What Gregory wishes to deduce from this evidently is: 
Miracles are to help in converting unbelievers. In the first century 
the Church was surrounded by unbelievers on all sides, and therefore 
God gave the Christians the power to perform miracles. Now there 
are not many unbelievers any more, speaking by comparison, hence 
God has withdrawn this power. In arguing thus, he, of course, gets 
more out of the words of Paul than they contain. What Paul wishes 
to inculcate is the proper evaluation of the spiritual gifts. Speaking 
with tongues—such is the meaning of the apostle — impresses the 
outsider, the unbeliever, it does not edify the Church; hence strive 
after something else, something higher, namely, prophesying. That 
is a gift which really benefits the Church. It is clear that this pas- 
sage, too, does not limit the charismatic gifts to the Apostolic Age. 

As far as I know, there is no argument from Scripture by which 
we could show that the charismatic gifts of the Spirit were intended 
only for the early Christians. Now, does that not put us into a rather 
deplorable situation? We are plagued by various very active sects 
which maintain that they possess the extraordinary spiritual gifts 
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which the early Church possessed. They stress possession of these 
gifts as evidence of the superior character of their religion, and over 
against them we have to admit that we cannot show from Scripture 
that such charismatic endowments are impossible in our day. It 
would be a beautiful cutting of the Gordian knot with the sword of 
Alexander, I grant, if we had Scripture-passages showing unmistak- 
ably that such gifts are a thing of the past. But in the Church here 
on earth knots are not cut in that way. We see it in the present 
financial situation in our Synod. How fine if we could stamp our 
feet and instantly produce the millions of dollars we need! In the 
divine revelation as given in our Bible there are many matters on 
which we, according to our reason, think we ought to have more light. 
God has not given it to us. How fine if we had that light! How 
easily could we not then refute heretics! we say. But God has not 
given us the light our reason clamors for. We find that there are 
passages which errorists quote to bolster up their wrong teaching. 
Perhaps the wicked thought has come to us, Too bad that such and 
such a passage is found in Holy Writ. Well, that is God’s way of 
dealing with us. He has not taken away all Gordian knots, and He 
has not given us a sword to cut these knots in short fashion. In all 
humility, with fear and trembling, we have to proceed on our way. 
And as we despair of our own strength and wisdom, a Mightier One 
than we are will find us and lead us upward, and when He surrounds 
us with His heavenly light, then our difficulties take on a brighter 
hue, obscure texts become illumined, and we see blessings in the very 
things we deplored. — This is a digression which had no other purpose 
than to emphasize that certain things which we, according to our own 
little human wisdom, might wish to find in the Bible are not con- 
tained there. 


Let us not say: The Bible teaches that the charismatic gifts were 
confined to the early Church. In my conviction we cannot prove that 
the Bible carries such teaching. No, it is in an altogether different 
way that we have to approach the problem which is here facing us. 
I think that Luther in this case, as usual, takes the right position. 
He writes in the Kirchenpostille with reference to Mark 16, 19 
(XI, 988f.): “Hier haben die Rotten auch zu gruebeln von den 
Zeichen mit unnuetzen Fragen, ob sie aufgehoert haben und warum 
sie nicht noch durch uns geschehen. Es ist aber hiervon auch genug 
zu wissen, dass solche Zeichen gegeben sind zum Zeugnis und oeffent- 
licher Beweisung dieser Predigt des Evangeliums, wie sie denn sonder- 
lich im Anfang desselben stark haben gehen muessen, bis das Evan- 
gelium in die Welt ausgebreitet worden, da sie nicht mehr so gemein 
sind; wie auch nicht not ist, nun diese Predigt schon durch alle Lande 
und Sprachen gangen. Wiewohl es wahr ist, dass allezeit dieselbe 
Kraft und Wirkung Christi in der Christenheit bleiben, dass, wo es 
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not waere, auch wohl noch soleche Wunder geschehen koennen. Wie 
denn auch oft geschehen ist und noch geschieht, dass in Christi 
Namen der Teufel ausgetrieben, item, durch Anrufung desselben 
Namens und Gebet die Kranken gesund werden und vielen in grossen, 
beide leiblichen und geistlichen, Noeten geholfen wird; so wird auch 
jetzt noch das Evangelium mit neuen Sprachen verkuendigt, da es 
zuvor unbekannt gewesen. Denn solche Zeichen sind der ganzen 
Christenheit gegeben, wie er hier sagt ‘denen, die da glauben,’ ob man 
gleich nicht allezeit bei einzelnen Personen solche Gaben sieht, wie sie 
auch die Apostel nicht alle gleich getan haben.” Again he writes 
(XI, 956): “Etliche fahren hie zu und legen diese Zeichen geistlich 
aus, damit sie der Heiligen Ehre erhalten.... Aber solche Auslegung 
leiden diese Worte nicht; denn damit macht man uns die Schrift 
wanken und unbestaendig. Etliche fahren zu und sagen, dass, wie- 
wohl diese Zeichen nicht jedermann hat und tut, so sind sie doch der 
ganzen Gemeinde, dem ganzen Haufen der Christenheit gegeben, dass 
der die Teufel austreibe, der andere die Kranken gesund mache und 
sofort an. Darum sagen sie, dass soleche Zeichen seien eine Offen- 
barung des Geistes, dass, wo die Zeichen sind, sei auch die christliche 
Kirche, und wiederum. Aber diese Worte wollen nicht gehen auf die 
Gemeinde, sondern auf einen jeglichen insonderheit, dass die Meinung 
sei: Wenn ein Christenmensch ist, der den Glauben hat, der soll Ge- 
walt haben, diese nachfolgenden Zeichen zu tun, und sollen ihm folgen, 
wie Christus im Johannes, Kap. 14, 12, sagt: ‘Wahrlich, wahrlich, ich 
sage euch: Wer an mich glaubet, der wird die Werke auch tun, die 
ich tue, und wird groessere denn diese tun’; denn ein Christenmensch 
hat gleiche Gewalt mit Christo, ist eine Gemeinde und sitzt mit ihm 
in gesamten Lehen.... Darum wo ein Christenmensch ist, da ist noch 
die Gewalt, solche Zeichen zu tun, wenn es vonnoeten ist. Es soll sich 
aber niemand unterstehen, die zu ueben, wenn es nicht vonnoeten ist 
oder die Not erfordert; denn die Juenger haben sie auch nicht alle- 
wege geuebt, sondern allein das Wort Gottes zu bezeugen und durch 
die Wunderzeichen dasselbe zu bestaetigen; wie denn in dem Text 
allhier steht: ‘Sie aber gingen aus und predigten an allen Oertern, und 
der Herr wirkte mit ihnen und bekraeftigte das Wort durch mit- 
folgende Zeichen.’ Sintemal aber das Evangelium nun ausgebreitet 
und aller Welt kund geworden ist, ist es nicht vonnoeten, Zeichen zu 
tun wie zu der Apostel Zeiten. Wenn es aber die Not erfordern wuerde 
und sie das Evangelium aengsten und dringen wollten, so muessten wir 
wahrlich daran und muessten auch Zeichen tun, ehe wir das Evan- 
gelium uns liessen schmaehen und unterdruecken. Aber ich hoffe, 
es werde nicht vonnoeten sein und werde dahin nicht gereichen. Als, 
dass ich mit neuen Zungen sollte allhier reden: ist es doch nicht von- 
noeten, sintemal ihr mich alle wohl vernehmen und verstehen koennt. 
Wenn mich Gott aber hinschickte, da sie mich nicht vernaehmen, da 
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koennte er mir wohl ihre Zunge oder Sprache verleihen, dadurch ich 
verstanden wuerde.” Luther, as the above shows, holds that the doing 
of miracles in our days is not a priori excluded. If it should become 
necessary, he holds they would be done, and, in a measure, they are 
being done every day, namely, when Christians pray and God grants 
their petitions. 

To be brief, I think these canons might guide us: — 

1. Charismatic powers were conferred for the upbuilding and 
edifying of the Church. If any one uses miraculous powers from 
personal aggrandizement, they are not from God, but from the devil. 
Cf. Acts 8, 18 ff. 

2. The charismatic gifts accompanied the pure Gospel. If any 
one uses extraordinary powers to defend and spread false teaching, 
they are not from God. Cf. Deut. 13, 1—3; 2 Thess. 2, 9 ff. 

3. There must exist a real need for miracles if they are to be per- 
formed. It would be tempting God if any one undertook to do them 
without such necessity. Cf. Matt. 4, 7. 

4, Signs “shall follow them that believe,” Matt. 16,7. When they 
are genuine, they merely accompany the pure Gospel. Putting them 
in the foreground, making them the chief factor in one’s ministry, is 
proof that the the respective “prophet” is an errorist. 

Holding these principles, we shall be able to overcome errorists 


who set up the claim that they can perform miracles and disturb the 
Church with their false doctrines. W. Arnpr. 
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Paulus in Athen. 
Wet. 17, 16—84. 


<a 
— 


1. 

Vielleicht darf ich die nachfolgende Behandlung diefer intereffanten 
und widhtigen Epifode im Leben und Wirken des Apoftels Paulus mit einer 
perfonlicjen Erinnerung beginnen. Vor einer Reihe bon Yahren traf ich 
auf einer Reife einen amerifanijden Univerfitatsprofefjor, der auf natur- 
wiffenfdaftlidem und mathematifdem Gebiete arbeitete. Wir fiihrten eine 
langere Unterhaltung; jeder redete iiber fein eigenes Gebiet, und gum 
Sdhlug taujdten wir unfere Karten aus. Nach einiger Beit fdrieb diefer 
Gelehrte an mich und erfudhte mich, etwas fiir ihn nadgufdlagen in den 
Veridten der Preugifden Afademie der Wiffenfdaften in Berlin. Wir 
hatten namlid) gerade auch von diefen wertbollen Veriffentlidungen ge- 
redet, und id) hatte bemerft, daf fie fic) vollftandig fanden in der Bi- 
bliothef der St. Louifer Afademie der Wiffenfdaften, an deren Griindung 
und Firderung feinergeit der befannte Gelehrte Prof. Dr. G. Sevffarth, 
dDamals Lehrer an unferm St. Qouifer Seminar, beteiligt war. Xch erz 
fiillte gern jeinen Wunfdh, und beim Suchen de3 betreffenden Artifels 
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ftieR ich auf eine Whhandlung, die ich nicht ertwartet hatte. Das twar 
ein BVortrag itber Paulus in Athen, gehalten von dem beriihmten 
Archaologen und Hijtorifer Ernft Curtius, der 28 Jahre lang an der 
Univerfitat Berlin als Profefjor der alten Gefchidte, als Direftor de3 
Antiquariums de3 fonigliden Mufeums und als Sefretar der pbhilo- 
logijch-hijtorijden Rlaffe der Wfademie der Wiljenfdhaften getwirkt hat. 
Sein Name ijt ja in der gangen gelehrien Welt befannt. Cr war aud 
ernjt drijtlid gefinnt, und auf feinem Studiertifd ftand in griedhifder 
Sprache das befannte, fchine Bibeltwort von den Griedhen, die FEfum 
gerne fehen tvollten, Joh. 12,20.21. Der Artifel fefjelte mich auer- 
ordentlich, und ich fehrieb mir gundachjt einige Gabe ab. Curtius fagt 
Darin, dab, wer den Bericht der Apoftelgefdichte unbefangen auf fid 
twirfen Tajje, fich Dem Cindrud nicht entgiehen fonne, daR ein twobl- 
unterridfteter Zeuge twabhrheitSgetreu den Vorgang jchildere. ,,€8 ift 
in den fechgehn Verfen des Tertes eine folche Fille von gefdichtlichem 
Material enthalten, e8 ijt alles fo pragnant und eigenartig, jo lebenSvoll 
und Harafterijtifh; eS ijt nichts Redensartlides und Sdhablonenhaftes 
Darin, wie e3 der Fall fein wiirde, wenn jemand eine erdicdtete Er- 
gablung bvortragt. €3 ijt aud unmoglid, eine Tendeng nachgutveifen, 
welche eine Crfindung irgend twwabhrfdeinlid) maden fonnte. Man muk 
in Athen gu Hauje fein, um den Bericht recht gu verjtehen.” Curtius, 
Der eben jelbjt in Athen gu Haufe war wie in feiner Vaterjtadt, war 
iibergeugt, dak, wer den gefchidtlicdjen Wert des Verichtes iiber Paulus 
in Uthen in Wbrede ftelle, eins der widhtigften Blatter aus der Gefdhidte 
Der Menfchheit reife.) 

Die gange Abhandlung aber veranlagte mich, einmal genau Ddiefen 
merfiviirdigen Wbjchnitt in der Wpoftelgefcdhidte durchguarbeiten, und der 
Ertrag diefer Arbeit findet fich auf den folgenden Geiten. Yoh habe 
feitbem oft bet ahnlicen Studien daran gedacht, tie doch fold) herbor- 
ragende Gelehrte wie Curtius, denen man in begug auf die Apoftel- 
gefdicte Leopold von Ranke, Friedrid) Blak, Cduard Meer, den 
Schottlander Ramfay und den Englander Burfitt an die Seite jtellen 
finnte, die fritifden Theologen befdamen, die gerade auch die Apoftel- 
gefdidte angreifen, gerftiicden und fiir ungefchichtlich erflaren, mie e3 
feinergeit die gange Baurfde Schule tat, denen fic) dann Hilgenfeld, 
Spitta, Clemen, in UWmerifa Torrey und andere, anfdloffen. Sagt 
Dod) auch der Durdhaus nicht auf pofitiv hriftlidem Standpuntt ftehende 
Ed. Mever in feinem Werke ,Urfprung und Anfange de3 Chriftentums”: 
G3 ,fann nicht atveifelhaft fein, dak Paulus, und jeder andere Mif- 
fionar auch, in diefer Weife gefprodjen hat”. Pauli Auftreten in Athen 
fet da Glangaftiid in der Apoftelgefdhidte. ,Wie man diefe Sgene fiir 
erfunden bat erflaren fonnen, gehirt gu den Dingen, die mir immer 
unberftandlich geblieben find.” 2) 





1) Sigungsbericte der Ulademie der Wiffenfdhaften gu Berlin, 1893, S. 926. 
2) Zitiert von Strathmann in ,Neue Rirchliche Beitfdrift” 85 (1924), 362. 
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Was uns nun in diefem AUAbjchnitt berichtet wird, ijt in der Tat 
ein3 der intereffanteften und merfiwiirdigiten Vorfommniijje im Leben 
Pauli, enthalt gugleich auch eine der intereffantejten und merfmiirdigiten 
Reden des ApojtelS, ja eine eingigartige Rede. Nie wieder hat er in 
dex Apoftelgejchidte oder in feinen Briefen diefeS Thema ausgefihrt, 
wenn aud) Anflange daran fic) finden in feiner Rede gu Lyjtra, Act. 
14,11, befonders VB. 15—18, ebenjo Rim. 1,19.20. Die Rede ijt ein 
Mufter einer geitgemapen Predigt, bejonders der Heidenmijfionspredigt. 
Paulus fniipft an das Vorhandene an, nimmt bon einem aukeren Vor- 
fommnis Anlag, die Wahrheiten de erften und dann des giveiten Ar- 
tifel unfer3 Glaubensbefenntnifjes gu predigen. Die gange Rede ijt 
ein befonders fraftvolles und ent{cdhiedenes Glauben3zeugni3, ein Meijter- 
ftiic€ feiner apoftolijcden Bemithung, ,allen alles gu werden”, 1 Kor. 
9,22. Gie ift ebenfo ausgegeichnet durch gefdidtes Sidanpajjen an 
den Welthildungsitandpunk der AWthener wie durch feftes und fihnes 
Fefthalten an der geoffenbarten Wahrheit des Alten und Neuen Tefta- 
ment3. Da findet fich fein Paftieren, fein Nachgeben oder Verfdhweigen. 


Die Verfe 16—21 de3 Lertfapitels geben die Situation. C3 mar 
ja immer die Miffionsmethode Pauli, die grogen und bliihenden Stadte 
aufgufucjen, in Hellas oder Adhaja darum befonders die Stadte Athen 
und Rorinth. Auf Athen fcheint dies gunachjt nicht gu pafjen. Gulla, 
der rimifde General, RKonjul und Diftator, hatte im Jahre 86 bor 
Chrijto die Stadt erjtiirmt und den altberiihmten OHafen der Stadt, 
den Peiraieus, gerftdrt. Athens politifde Macht war gebrocjen, und 
GHorag redet bon dem ,,berddeten Athen” (,,vacuae Athenae“). Auch 
al3 Handelsftadt fonnte Athen nidt fonfurrieren mit dem machtig auf- 
firebenden Rorinth. Aber gerade gur Beit Pauli erlebte e3 einen neuen 
Auffdiwung, der in RKaifer Hadrians Beit feinen Oihepunkt erreidjte. 
Paulus geigte alfo auch gerade Hierin die rechte Mijfionsmethode, dak 
ex jebt nach Athen ging. Menan in ,,St. Paulus”, Ramfay in St. Paul 
the Traveler and the Roman Citizen, Curtiu3 in der ,,Stadtgefdhidte 
bon Wihen” fdildern die Gachlage anfdaulid und genau. Wuch bei 
allem Verfall blieb die Stadt den Rimern und der gangen Helleniftifden 
Welt eine befondere Statte, die fiir jeden Gebildeten eine madtige An- 
siehungstraft befak. Wiele gebildete Romer liefen fich damals in Athen 
nieder, wie Denn aud B.20 unfers Abfdhnitts von ,Wuslandern und 
Gajten” redet, 3. B. der Freund Ciceros, T. Pomponius Atticus; 
Pompejus, Antonius und Kleopatra befudten gerne Athen. Octavian 
lief fich in die Cleufinifdjen Myfterien eintweihen und fiihrte den Kultus 
der Roma und de3 Auguftus dort ein, um die Stadt recht mit den Yn- 
tereffen feines Reiches gu verbinden. Cine Reihe Pracdhtbauten mwurde 
bon den Rimern dort aufgefiihrt. Die Sehriftiteller Ovid und Plutard 
legten beredtes Zeugni3 ab bon dem Herrliden Gindrud der Stadt, ihrem 
Reater, ihren Weihgefdenten, und Geiligtiimern. Auch Paulus ge- 
ann bei feinem Durdiwandern einen ftarfen Cindrud von der Fiille 
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der Heiligtiimer, jo dDaB ihm die Stadt ,fo gar abgottijdh” erfdien, 
%.16, und die Cintwohner ,allgu aberglaubig’, BV.22. Aber trog 
diefer Fille der ,,Gottesdienfte”, V. 23, war das damalige Athen nicht 
eigentlich beriihmt als religidfe Zentraljtatte, wie 3.8. Ephefus mit 
feinem Dianafult, Wpojt. 19, 23 ff., fondern hatte vielmehr Veriihmtheit 
al8 Gib der Pbhilofophie, als Univerfitat; e3 mar, wie Renan fagt, 
yeine Urt Orford’.3) Ungefahr in diefer Beit, als Pauli Befuch dort 
ftattfand, wirften in Athen AWmmonius bon Alexandrien, der Lehrer 
PKiutarhs, ein Platonifer, Demetrius, der Freund des Seneca, ein 
Kynifer, und der Rappadogier Apollonius bon Thana, wie Paulus in 
Tarjus gebildet. Und St. Lukas, fprachlic) betrachtet, der fchinfte 
Sechriftiteller des Neuen Teftaments, ijt auch in diefer Begziehung jtilvoll, 
ein feiner Literat. Cr fdildert, wie Paulus an den Aberglauben — 
wortlid an die ,,Gottesfurcht, Religion” (decordacuoria) — der Athener 
anfniipft und wie fic) um den Redner fogar eine philofophifde Zubsrer- 
fdaft oder corona berjammelt, B. 22.18. Der Apoftel hat jedenfalls 
biel mehr geredet, alS twas hier fteht. Lufas gibt nur einen AWuszug. 
Er lapt einige ,der Epifureer und Stoifer Pbhilofophen” auftreten, 
B.18. Das ift gang genau und wieder gugleich fehr gefdidt. Sie find 
Vertreter gang entgegengefebter Weltanfdauungen. Bhnen ent{preden 
bei den Yuden die Saddugder und Pharifaer. Die Cpifureer find die 
leichtfertigen Spotter, V.18.32. Gie nennen Paulus einen Lotter- 
buben, einen ,Schiwaber”, “babbler”. Die Stoifer hingegen nehmen an 
Der Sache ein ernftere3 Yntereffe; fie wollen Paulum ,tweiter davon 
Hiren”, 8.32. Yntereffant ijt aud, wie Lufas feinen Bericht ange- 
legt hat. Gr gerfallt fichtlich in gwei Teile. Bunachft lapt er Paulus 
neben jeiner Tatigfeit in der Shnagoge taglid auf dem Marfte auf- 
treten und mit denen reden, die fich gufallig einfanden, B.17. Curtius 
und Ramfay haben richtig beobadtet, dak Paulus, der in Tarfus fein 
ausgebildete Mann, hier in echt griechijder, fofratijcdher Weije auftritt 
und redet. ,13 dann aber die Philofophen hingufamen, verlangten 
Diefe eine Wuseinanderfebung im Stile der Mhetorifer.“4) Und dann 
folgt die groke Rede auf dem Areopag. 

Wir fajfen guerjt die Situation naber ins Auge. 

G.16: ,Wabrend aber Paulus in Athen auf fie wartete, er- 
gtimmte fein Geijt in ihm, da er die Stadt voll Gibenbilder fab.“ 
Der Apoftel war aus Theffalonich vertrieben worden, V.1—9, und 
fonnte tegen der Feindfdaft der Yuden aud nicht lange in Berva 
bleiben. Go fam er nach Athen, von einigen Beroenfern geleitet, twah- 
rend feine Gefahrten, Silas und Timotheus, gunadhft noch in Verda 
blieben. Uber durch feine Vegleiter aus Veria lieR er diefen feinen 
Gefahrten fagen, fie midten fo bald al méglich gu ifm fommen, 
%.10—15. Gr empfand das Alleinfein als etwas Schmerglides, 





3) Herzog-Plitt-Haud, Realengyflopadie, 7, 164. 
4) 3. Weif, Griechenland in der apoftolifden Zeit; Realengyflopadie, 7, 164. 
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1 Thefj.3,1. Und mwahrend er fie nun in Athen erwartete, trug fid 
das in diefem Whfdhnitt Crgahlte gu. Cr hatte recht Beit und Gelegen- 
Heit, Das Wefen der Wthener gu beobadten. Seine Gefahrten famen 
erft in Rorinth twieder gu ihm, Act.18,5. Gein Geijt wurde aufge- 
bracht in ihm itber die grofe heidnifche Finfternis und Verfehrtheit in 
Athen. CS war ein Heiliger Uniwille, der ihn ergriff. Cr fah die Stadt 
,ooll bon Gigenbildern”, xareSwmiov. Das hier Gefagte ijt auch fonft 
gefdbictlich begeugt bon Paufanias, Strabo, Lucian, Livius, Xenophon. 
G8 ijt ein treffendes Wort zur Kenngeidnung der Stadt, die wegen der 
Maffe ihrer Tempel und AUltare, ihrer Priefter, ihrer Fejte beriihmt war 
wie das ,heilige Koln” deS Mittelalters und das ,,firdenreide Rom” 
der Gegentwart. 


%.17: ,€r unterredete fidh nun in der Shnagoge mit den Suden 
und den Profelyten und [redete] auf dem Markt alle Tage gu denen, 
die fic) gerade einfanden.” Wielleicht hatte Paulus vor, bis zur Anz 
funft feiner Gefahrten in feinem OHandiwerk als Teppid- oder Belt- 
madjer gu arbeiten, vgl. Wct. 18,3; aber fein heiliger Unwille und Cifer 
trieb ifn, ohne Zogern das Coangelium vor die Heiden gu tragen. Dod 
ging er aud) bier nicht an feinen Griidern nach dem Fleifde vorbei, 
fondern trat ihnen in Unterredungen nabe, diedéyero, fiihrte Wehjel- 
gefprache mit ifnen. Die dialogijche Form fonnte eben auch) in der 
Shynagoge gang paffend angetwandt werden. Val. Yoh. 6, 25 ff.; Matth. 
12,9 ff.; Wut. 4,16 ff. Diefe Disfuffionen fanden aber jedenfalls nur 
am Gabbat ftatt. Da famen dann auch judenfreundliche Heiden Hingu. 
Der Ausdruc ,,Gottesfiirdtige”, “devout persons”, begeichnet namic 
die fogenannten ,,Profelyten des Tors”, die fich der Gynagoge jchon 
angefdloffen, aber noch nicht die Vefchneidung angenommen atten, im 
Unterjdied gu den ,Profelyten der Geredhtigkeit”, die gang gum Sudenz- 
tum iibergetreten twaren und fich auch der den Grieden fo anftopigen 
Vefhneidung untergogen Hatten. Uber vor allem trieb den Apoftel feine 
Entriiftiung gum Wirken an den Heiden. Bengel bemerft gut und 
treffend: ,,I[nsigni et extraordinario zelo stimulatus rem gerit miles 
Christi.“ (,,Durch einen trefflicen und augerordentliden Cifer ange- 
trieben, treibt ber Soldat Chrifti feine Gache.”) Und da wurde nun 
Paulus den Athenern ein Wthener, indem er auf dem Marte da3 
Cbangelium verfiindigte, alfo auferhalb der Synagoge, und gwar 
foldjen, die fich nicht fcjon gum Sudentum neigten. Er befolgte damit 
die Weife der dortigen Philofophen, die er wohl beobadhtet hatte. Und 
das tat er dann jeden Tag mit denen, die ,,fic) hergufanden”, gufdllig 
anivejend waren (xagatvyydvortas). Da bor dem Worte ,.Markt” der 
beftimmte Urtifel fteht, fo ift jedenfalls der beriihmte, ftatuenreide 
Hauptmarkt be3 Kerameifos gemeint. Diefer lag nabe bei der Atropolis, 
der beriihmten, hocgelegenen Surg in Athen, und dem Axreopag, war 
bon Hallengebauden und Tempeln eingefdloffen, der Mtittelpunkt des 
athenifden Rebens und Verkehrs, fowoh! des gefdaftlidjen wie des 
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geridtlicjen, two fic) die Fremden hin und her betvegten, befonder3 aud 
Die Philojophen, allerdings auch die Miipigganger. 

@.18: ,,€tliche aber fotvohl bon den epifurifden als den ftoifden 
Philofophen trafen mit ihm gufammen; und die einen von ihnen fagten: 
Was will wohl diefer Schwager fagen? die andern aber: Cr fdeint 
ein Verfiindiger fremder Gottheiten gu fein, weil er das Changelium 
bon BEfu und der AWuferftehung verfiindigte.” Weil Paulus taglich fo 
auf dem Marfte fic) betwegte, war ein Zufammentreffen mit den 
Philofophen gang natiirlich. C8 ijt {chon oben bemertt, dah diefe Heid- 
nijfdjen pbilofophijcden Ricdtungen gang entgegengefebte Weltan- 
fGauungen bertraten. Und ihr Urteil war darum nun aud febr bver- 
fdieden. Cinige fahen im Vollbewuftfein ihrer philofophifden Weisheit 
beradtlich herab auf den Herold des Evangelium. Gie fagen: ,,Was 
modte twobhl diefer Schiwaber fagen?” wenn namlich fein Reden einen 
Ginn haben foll. Offenbar ijt das Wort oxeguoddyocs ein Wusdruc der 
Veradtung; e8 begeichnet eigentlid) den Vogel, der die Saat auflieft, 
die Saattrahe; iibertragen, begeidnet e5 Den Schmaroger, der unfelb- 
ftandig bon fremdem Gut und bon fremden Gedanfen fics nahren will 
wie die Krahe, und fodann den Schiwaber, wegen der jchtwabhaften 
Stimme der Krahe. Jn lebterem Ginn fteht e3 hier, weil eben Pauli 
Reden der Grund gu diefer beradhtlicden Begzeichnung war.5) Die andern 
fagten: Gr fdeint ein Verfiindiger gittlider Wefen gu fein. Weil 
der Plural damoviwy fteht, hat man bielfac angenommen, diefe Leute 
Hatten aus Pauli Predigt gwei Gottheiten herausgehort: FEjum als 
Gott und die ,,Wuferjtehung” als Gottin. Aber der Plural ijt einfad 
der Plural der Kategorie. Die Philofophen reden fo von ihrem poly- 
theiftijden Standpuntt aus iiber den von Paulus verfindigten BCfus. 
Die Athener hielten eben gah feft an den alten Gottern; nach Yofephus 
galt die Predigt fremder Gotter als ein jtraffalliges Vergehen; nad 
Xenophon erhoben fie einft cine ahnlicke Befduldiqung gegen Gofrates. 
Und der Grund diefer ihrer AUnnahme war, weil Paulus YEjum und 
die Auferftehung verfiindigte. Das Wort edayyedctew fteht hier im tedj- 
nifden Sinn: das Changelium bon YCjfu verfiindigen und als lebtes 
Stic diefeS Changeliums die Wuferftehung von den Toten, BV. 32. 

%.19: ,Und fie nahmen ibn, fiihrten ihn auf den Areopag und 
fagten: Réinnen tir erfahren, twas diefe neue Lehre ift, die bon dir 
gepredigt wird?“ 





5) Das Wort ift neverdings aud) in einem Papyrus gefunden worden und 
begeichnet da einen, der die Broden aufjammelt, die von einem Mittagsmabhl! her- 
unterfallen, hier alfo einen Mann, der nur diirftige Broden aus den befannten 
hellenifden Pbhilofophien wieder auf den Markt bringen wolle. (Allgemeine Eo.- 
Luth. Kirdhengeitung 58 [1925], 528.) Bgl. aud Ramjay, St. Paul the Traveler 
and the Roman Citizen, ©. 242 f. Quther, in feinen trefflicen, oft mit weniger 
Worten viel fagenden ,Ranbdgloffen” iiber die Bibel, bemerft: ,,Spermologos im 
Griechifdjen heigen Lotterbuben, TheriatStrimer, Freiheten [Wagabunden, Land- 
ftreidjer] und de8 Gefindes, das mit unnitkem Gewdfd hin und wieder im Lande 
fid nabrt.” (VIII, 1853.) Leider hat Luther fonft die Areopagrede nicht ausgelegt. 
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Das Wort éndapPavecda befagt nicht ein getwaltjames Weg- 
fiifren, fondern mird aud) gebraucht vom freundlicdjen Bei-der-Hand- 
Nehmen, Act. 9, 27; 23, 19. C8 ijt alfo Hier nidt die Rede von 
einem Ginfilhren gu einem geridiliden ProgeR vor dem hidften Ge- 
ridjtShof, fondern bon der Vefriedigung der Neugierde, wie der Rontert 
geigt, B. 20.21. Gie wollen ihn aus dem Marktgewiihl heraus an einen 
rubigeren Blab bringen, wo er ungeftirt gu einer Volfsmenge reden 
fonne. Sm gangen Zufammenhang ift aud nidt ein Wort gefagt 
bon einer Gerichtsverhandlung. Das Wort driict aus die _,,twelt- 
gewwandte Zutraulicdfeit”. Und fie fiihren ifn nun gum Areios pagos, 
dem collis Martius, tie e3 der alte griechifde Geograph Paufanias 
erflart, Dem gu Ares oder Mars gehirigen Hiigel. Diefer Giigel lag 
tweftlich bon der Wfropolis; eine Felfentreppe fiihrte hinauf. C3 war 
der Sik deS oberjten Geridtshofes gu Athen. An beftimmten Monats- 
tagen bielt diefer dort feine Sibungen, und nach dem Ort wurde nun 
die Behirde felbjt auch Areopag benannt. Curtius bemerft in dem an- 
fangs genannten Bortrag (©.926): ,Das fann nit heifen: Gie 
fiifrten ifn auf einen vom Marfte entlegenen Felshiigel; denn der 
Mark ijt immer das Lofal de3 Vorgangs geblieben, und das Markt- 
publifum blieb immer dadfelbe.” Curtius meint deshalb, hier fet nicht 
der Felshiigel, jondern die Behorde gemeint. Diefe habe ihr Ge- 
{haftslofal am Marktplak gehabt und bon da aus den Marktverfehr 
beauffidtigt. Dort habe Paulus feine Rede gehalten, umgeben bon den 
im OSalbfrei8 figenden Areopagiten, einem in der Halle verjammelten 
Ausfdhuk diefer Behirde; die horluftige Menge fet vor der Halle ver- 
fammelt gewefen. Deshalb heife e3 auch VB. 22, dak Paulus _,in- 
mitten de3 Areopags” geftanden habe. Whnlich auch Ramfay in The 
Bearing of Recent Discovery on the Trustworthiness of the New 
Testament, ©.102 ff. Aber die erftere Wuffaffung, dak mit dem 
Areopag der Hiigel gemeint fei, erfdeint doch als die nachftliegende. 
Die Frage an den Apoftel lautet dann fehr Hoflich und ent{pricht gerade 
den Athenern: ,,RKonnen wir erfahren, was diefe neue Lehre ift, die von 
dir gepredigt wird?” Was fie von Paulus fdon gehirt haben, bez 
seiehnen fie al8 eine neue Schulmeinung, und diefe twollen fie nun ge- 
nauer nah ihrem Ynbhalt fennenlernen. 


%.20: ,Denn Frembdartiges bringft du uns gu Obren, fo midjten 
wit denn twiffen, tas das wohl fein foll.” Sie begriinden nun ihre 
Bitte. Fevitovea find abjonderlide, fremdartige Dinge, die Paulus in 
ihre philofophifd gefdulten Obren bringt; und da3 Verbum fteht im 
Prajens, weil Paul inen dies vertiindigt mahrend feines Dortfeins. 
Sie twollen diefe frembdartige Lehre am eigenen Mafbjtab priifen, um 
ihre Art und ihren Gehalt gu erfennen. Das liegt in dem Worte 
yr@var, erfennen. Gie twaren Leute, die eben auf ihre Gnofis, ihre 
Sdulung und Bildung, ftolg waren. Bur Pbhrafe ,,twas das twobhl fein 
joll” Lat fich ber Ghnlide Ausdrud Act. 2,12 vergleidjen: ,,Was will 
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das werden?” und der Plural im Griedhifden (zadza) geht auf die ver- 
fdiedenen befrembdlichen Punfte feiner neuen Lehre. 

B.21: ,Die Athener aber alle jowie die [bet ihnen] fich auf- 
haltenden Frembden waren gu nichts anderm aufgelegt, als immer etwas 
MeueS gu fagen oder gu Horen.“” Diefer Vers ijt offenbar eine er- 
Iauternde Zwifdenbemerfung, die deshalb auch in mandhen Bibelaus- 
gaben in Rlammern gefebt ijt. Sie erflart gugleich, weshalb ihre {patere 
Stellung gur Predigt Pauli, VB. 32, nicht mit ihrem Cifer gu ftimmen 
fdien. ,Uthener” jteht ohne Artifel, begeichnet alfo athenifde Leute 
iiberhaupt. Sie waren immer auf etwas Neues gerichtet. Und geradefo 
gejinnt maren Die dort fich aufhaltenden Fremden. Das Wort, das 
Ruther mit ,gerichtet”, die englifde Bibel mit “spent their time” 
twiedergegeben hat, ijt ein jpatgriechifdes Wort und heigt gute Beit 
haben, gu ettvas aufgelegt fein, nixaieovr. Bn dem Smperfeftum liegt 
aber nicht, dag diefes Verhalten in der Gegenwart nicht fortdauerte, 
fondern e3 berbindet die Gegentwart mit der Gefdhidte.  Diefelbe 
Charatterifierung der Athener findet fich bet den verfdhiedenjten ihrer 
eigenen Schriftiteller, Demojfthenes, Thucydides, Wlian und andern. C3 
Heipt aber genau und anfdaulich im Romparativ xawdreoov. Sie twoll- 
ten immer ettvas reden oder horen, twas neuer ware al das bisherige 
Neue. Das Wort fteht am Ende de3 Verfes Hinter den beiden Beit- 
twortern, damit rect der Ton darauf falle. Tatjacdhlid) hat der Rom- 
paratib bier wie oft im Neuen Teftament juperlative Bedeutung. Gie 
twollten das Wllerneuejte jagen und Hiren. 

Und nun folgt die grope Rede, V.22—31, die in der nadjten 
Nummer genauer ins Auge gefakt werden foll. R. F. 
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Ps. 2. 
The Second Psalm instructs us concerning the revolt of the 
heathen, under their princes, against God and His Anointed. 






1. The purpose of the revolt. 2. God’s answer to the revolt. 
8. His admonition thereanent. 










1) This is a revision, amplification, and bringing up to date of an 
oration delivered and published a number of years ago. I should like to 
add that I have sometimes felt in preparing this paper that what Bergson, 
for instance, has been driving at has eluded me. I have tried to present 
fairly and justly the doctrines of the thinkers mentioned in this paper. 
Even if I have failed to discover what they wished to teach, I feel pretty 
confident of having found out what the bulk of their followers think they 
teach. For practical purposes that is sufficient; for we are concerned with 
the evil results of their teaching in the average educated person. By 
average educated person I mean one who has had at least a high-school 
education. It is clear that what is not understood of their teachings has 
no practical effect for either good or evil. 
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1. 

The first three verses of the Second Psalm read as follows: — 

1. Why do the heathen rage and the people imagine a vain thing? 

2. The kings of the earth set themselves, and the rulers take 
counsel together, against the Lord and against His Anointed, saying: 

8. Let us break their bands asunder and cast away their cords 
from us. 

The heathen, under the guidance of their kings and rulers, are 
arrogant. They do not wish to be subject to God, nor do they wish 
to accept the salvation offered in God’s Anointed. They wish to be 
masters of their own destiny. Their slogan is: “Let us break their 
bands asunder and cast away their cords from us.” 

Egypt was once the world-power, the center from which the rays 
of culture were diffused among the neighboring nations. When Moses, 
at the command of God, told Pharaoh, king of Egypt, that the Lord 
God commanded him to let His people go, Pharaoh said: “Who is the 
Lord that I should obey His voice to let Israel go? I know not the 
Lord, neither will I let Israel go,” Ex.5,1.2. This arrogance was, in 
due season, punished. : 

Another world-power was Babylon, whose king also was swollen 
with pride. Nebuchadnezzar “walked upon the palace of the kingdom 
of Babylon. The king spake and said, Is not this great Babylon that 
I have built for the house of the kingdom by the might of my power 
and for the honor of my majesty?” Dan. 4, 29.30. This arrogance 
was, in due season, punished. 

Another example. Herod Agrippa was a cultured prince of this 
world, he was a man of polished eloquence. “And upon a set day 
Herod, arrayed in royal apparel, sat upon his throne and made an 
oration unto them. And the people gave a shout, saying, It is the 
voice of a god and not of man.” Herod accepted this homage as 
his due. This arrogance was, in due season, punished. 

In our age the revolt is not the characteristic of one nation rather 
than of others — its leaders and their followers are found in many 
nations, in the nations that are the most powerful and the most 
civilized. Of the leaders in the revolt may be mentioned, for instance, 
George Bernard Shaw in England, Nietzsche in Germany, Bergson in 
France. These men and their disciples have a numerous following 
throughout the civilized and learned world — it is unfashionable to 
reject their doctrines. The arrogance resulting from their teachings 
is plainly heard. It appears in publications and in the public press 
somewhat after this manner: “Behold, is not this great Science that 
we have builded? By Science we bid defiance to the waves of the 
ocean and the raging of the tempest; we travel over the earth with 
speed approaching that of thought; we have seized the lightnings 
of heaven and made them our slaves; we sail through the air and 
wrest from the eagle its dominion among the clouds; we have solved 
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all the mysteries of the earth, of the planets, even of the stars. 
Behold, Evolution has explained away all mysteries; there is no 
mystery. By the means of Science, we shall, in a little while, become 
omniscient and omnipotent. Great is the Science of the Scientists!” 

It is in accord with the command of the Creator that man rules 
the earth and makes use of the powers of nature as science enables 
him to do. “And God blessed them, and God said unto them, Be 
fruitful, and multiply, and replenish the earth, and subdue it,” Gen. 
1,28. Without the devices with which science has provided mankind 
it would be difficult, to say the least, for the increasing population to 
manage to live. The prophets of evolution, however, do not see it 
that way. The God of the Bible is a myth; there is no absolute right 
or wrong; all is in process of evolution. The universe and the forces 
that govern it can be properly comprehended only through a correct 
understanding of this continuous development. 

Morality is in process of evolution. “Stirner’s fundamental 
thought is that different classes of ideas: the idea of God, the 
Ethical, the State, and Humanity, have in the course of time domi- 
nated man. They are all empty notions, and when the power of these 
ghosts Las passed away, the individual remains as the sole reality and 
the egoism of the individual as the sole morality. He who has the 
might has also the right.” 2) We are reminded of Fru Alving’s words 
in Ibsen’s Ghosts: “It isn’t only what we have inherited from father 
and mother that haunts us. It is all kinds of old dead opinions and 
all sorts of old dead belief, and such like. It doesn’t live in us, but it 
sticks all the same, and we can’t get rid of it. Even if I just take 
a newspaper and read in it, it is as if I saw ghosts flit between the 
lines. There must be ghosts all over the country. They must be as 
thick as sand, so it seems to me.”3) Among these ghosts the up-to- 
date disciple of evolution counts the Christian religion and fixed 
standards of right and wrong. 

The philosopher Nietzsche is one of the prophets of this new 
religion of evolution. The rapid growth of his influence may be seen 
from Heinze-Ueberweg’s History of Philosophy. “In the edition of 
1888 he is dismissed with a few lines. In 1897, along with Max 
Stirner, he receives four and a half pages. The edition of 1902 de- 
votes an entire division to Nietzsche.” 4) This prophet says: — 





2) Salmonsens konversations leksikon. 2den udgave. Koebenhavn, 
1915—25. Article: “Stirner.” Max Stirner is the pseudonym of Johann 
Kaspar Schmidt; see also his The Ego and His Own, translated by Steven 
T. Byington, with an introduction by J.L. Walker. New York, 1912 (?). 
(The Modern Library.) 

3) Ibsen, Henrik: Gengangere. (In his Samlede vaerker, 6te bind. 
Koebenhavn, 1899, p. 411.) 

4) Barker, Thomas Stockham: What Is the Superman? (In the 
Independent for December 31, 1908 [pp. 1613—16], p. 1615.) 
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“What is good? Everything that increases in man the feeling 
of power, power itself.” “What is evil? Everything that grows out 
of weakness.” “What is happiness? The feeling that power is in- 
creasing, that an obstacle is overcome. Not contentment, but more 
power; not peace at all, but war; not virtue, but strength.” Again: 
“Life for me is instinct for development, for endurance, for the heap- 
ing up of forces, for might. Where the will for power is lacking, there 
is retrogression in the will for power.” 5) 

Again we see that good and evil in the proper sense do not exist. 
In order to indicate that those who believe in the reality of good and 
evil will continue to be lower beings, Nietzsche makes Zarathustra 
apply the doctrine of evolution beyond even man. He says: — 

“I teach you the superman. Man is something that is to be sur- 
passed. What have ye done to surpass him? All beings have hitherto 
created something beyond themselves, and are ye going to be the ebb 
of this great tide and rather revert to the beast than surpass man? 
What, to man, is the ape? A jest or a sore shame. Man shall be the 
very same for the superman — a jest or a sore shame. Ye have made 
your way from worm to man, and much within you is still worm. 
Once ye were ape; even now man is more ape than any ape. He who 
is wisest among you is but a discord and hybrid of plant and ghost. 
But do I order you to become ghosts or plants? Behold, I teach you 
the superman.” §) 

Convinced evolutionists may be divided into two classes: those 
who believe that the future course of evolution is predetermined by 
the immutable laws of nature, and those who believe that there are 
no immutable laws, that the future is rather a haphazard affair. Very 
many hold views that are a combination of these two extremes; Conk- 
lin, for instance: — 

“Our acts and choices are determined by many causes, some of 
which are external and others internal; they are not absolutely fixed, 
but are more or less plastic; they are not lawless and causeless, but, 
on the other hand, they are not rigidly prescribed; they illustrate 
scientific determinism, but not fatalistic predeterminism.” *) 

“Experimental biologists are well-nigh unanimous in the opinion 
that the phenomena of the living world no less than those of inani- 
mate nature are not only natural, but that they are also causal and 
mechanistic. However, no scientific or mechanistic explanation of 
anything is ever complete.” 8) 


5) Ibid. 

6) Nietzsche, Friedrich Wilhelm: Also sprach Zarathustra. Stutt- 

gart, 1921. (His Werke, Klassiker Ausgabe, 6. Bd., p. 13.) See also 
article in Independent, mentioned in Footnote 4. 
_ .7) Conklin, Edwin Grant: The Direction of Human Evolution. New 
York, 1921, p.188. It is interesting to see how the question of free will 
18 & puzzle for the evolutionists, too. 

8) Ibid., p. 189. 
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If we admit that there are immutable laws governing the uni- 
verse, then the evolution of man cannot take a course contrary to 
these laws — there must be a limit beyond which man cannot step 
and survive. In other words, there must be a Higher Being, who by 
His unchangeable laws controls the destiny of the universe, including 
man. If this be the case, the best thing for man to do is to find out 
what these laws are — in all his relations: in relation to other men, 
in relation to other created things, and, above all, in relation to the 
supreme Lawgiver. However mistaken evolutionists are, the deter- 
ministic ones, perhaps without knowing it, admit the existence of God. 
It is impossible to conceive of a universe ruled by law without deduc- 
ing that the law must have an Author. In the sphere of morality, 
also, law, working through conscience, makes known the existence of 
God. Cf: Rom. 1, 19.20; 2, 14. 15.9) 

Not so with the evolutionists, who deny that the laws of nature 
are immutable. For them the future evolution of man will be what 
man makes it. It is in the power of man to change the laws of nature 
and the moral law. In the strict sense of the word there are no such 
laws. Hear what Bergson says: — 

“The evolution movement would be a simple one and we should 
soon have been able to determine its direction if life had described 


a single course like that of a solid ball shot from a cannon. But it 
proceeds rather like a shell, which suddenly bursts into fragments, 
which fragments, being themselves shells, burst in their turn into 





9) Dean Inge, at the Church Congress at Cheltenham, in 1928, made 
some remarks about evolution which are reported in the Literary Digest 
for November 17, 1928, pp. 30.31. Portions of this may be given here as 
having some bearing upon the subject discussed: “To those who think 
that the mere lapse of time must eventually bring about the Golden Age, 
the devil replies, ‘You forget that I am evolving, too.’ It is not certain 
that we can assert evolution in spiritual values. Rodin, the great sculptor, 
has said: ‘Progress exists in the world, but not in art. Phidias will re- 
main forever without a rival.’ Jesus of Nazareth will remain forever 
without a rival. We must not deify evolution. Evolution is always of 
finite things within a whole. We cannot infer from the fact of human 
progress within the historical period that the whole creation is in 
progress of development toward ‘one far-off divine event.’ ... The great 
philosopher F.H. Bradley says that the idea of an evolution of the whole 
universe is meaningless or blasphemous. I will be content to say it is 
contradicted by what we know of astronomy and that the idea of a God who 
is Himself evolving in His creatures is incompatible with Christianity. . .. 
Surely there is something in what Prof. J. A. Thomson says: ‘A self- 
stoking, self-repairing, self-preservative, self-adjusting, self-increasing, self- 
reproducing machine is only by an abuse of language called a machine at 
all”... Not only is God above the evolutionary process; we also have 
a footing in that eternal world of which we are citizens.” The Literary 
Digest sums up his attitude thus: “England’s famous dean holds that 
evolution is simply a process of change, which can be understood only in 
relation to something that is unchangeable, which is God, who is subject 
to no laws of time and space. God is not included in the process of 
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fragments destined to burst again, and so on for a time incommensu- 
rably long. We perceive only what is nearest to us, namely, the scat- 
tered movements of the pulverized explosions. From them we have 
to go back, stage by stage, to the original movement. 

“When a shell bursts, the particular way it breaks is explained 
both by the explosive force of the powder it contains and by the 
resistance of the metal. So of the way life breaks into individuals 
and species. It depends, we think, on two series of causes: the resis- 
tance life meets from inert matter and the explosive force, due to an 
unstable balance of tendencies which life bears within itself. 

“The resistance of inert matter was the obstacle that had first 
to be overcome. Life seems to have succeeded in this by dint of 
humility, by making itself very small and very insinuating, bending 
to physical and chemical forces, consenting even to go a part of the 
way with them, like the switch that adopts for a while the direction 
of the rail it is endeavoring to leave.” 1°) 

The élan vital, the vital impetus, is not omnipotent. “If the force 
imminent in life were in unlimited force, it might perhaps have de- 
veloped instinct and intelligence together and to any extent in the 
same organisms. But everything seems to indicate that this force is 
limited and that it soon exhausts itself in its very manifestation. It 
is hard for it to go far in several directions at once; it must choose. 


Now, it has the choice between two modes of acting on the material 
world: it can either effect this action directly, by creating an organ- 
wed instrument to work with; or else it can effect it indirectly, 





evolution. The Roman Catholic Church, after opposing evolution, now 
permits it to be taught — with certain reservations. The article on ‘Evolu- 
tion’ in the Catholic Encyclopedia (by H.Muckermann, S.J.) gives utter- 
ance to what was formerly prevalent in the Church of Rome. What is 
permitted nowadays may be seen from Windle, Sir Bertram: A Roman 
Catholic View of Evolution. (In Current History for December, 1925.) 
Dorlodot: Darwinism and Catholic Thought. Translated by the Rev. 
Ernest Messenger. Vol.1: The Origin of Species. Benziger, New York, 
1922. (Note.— Canon Dorlodot is director of the Geological Institute at 
Louvain University. I am not certain, however, whether he is still alive.) 
Dorlodot maintains that evolution has been taught in the Church since 
the days of Augustine. Two points must, however, be noted. The human 
soul is not a product of evolution; and the Creator, God, is not evolution, 
nor is He part of it in any way. He directs the processes of evolution 
just as He governs nature in general—by His laws.” This manifestly 
contradicts the Bible. Genesis teaches that God created the plants after 
their kind and the animals after their kind, and finally He created man, 
both body and soul, in a special way and then ceased His work of creation. 
Since creation has ceased, no new kinds of creatures could have come 
into existence, for in that case creation would still be going on. Some 
creatures have become extinct since creation, dinosaurs, etc. Within the 
same kind of creature different varieties may develop, for instance, the 
varieties of roses, of dogs, etc. 

10) Bergson, Henri: Creative Evolution, Authorized translation by 
Arthur Mitchell. New York, Holt, 1913, pp. 98. 99. 
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through an organism which, instead of possessing the required instru- 
ment naturally, will itself construct it by fashioning inorganic 
matter.” 11) 


Earlier, in the same book, he speaks more definitely : — 


“Tt must not be forgotten that the force which is evolving 
throughout the organized world is a limited force, which is always 
seeking to transcend itself and always remains inadequate to the work 
it would fain produce.” 12) 

“From the bottom to the top of the organized world we do indeed 
find one great effort; but most often this effort turns short, some- 
times paralyzed by contrary forces, sometimes diverted from what it 
should do by what it does, absorbed by the form it is engaged in 
taking, hypnotized by it as by a mirror. Even in its most perfect 
works, though it seems to have triumphed over external resistances 
and also over its own, it is at the mercy of the materiality which it 
has had to assume.” 13) 


It seems that Bergson identifies God with what he calls the vital 
impetus (élan vital). 

“God, thus defined, has nothing of the already made; He is un- 
ceasing life, action, freedom. Creation, so conceived, is not a mys- 
tery; we experience it ourselves when we act freely.” 14) 


What does all this amount to? The answer must be stated in 
a blasphemy: God is part of evolution; He Himself is evolving. 


Bergson is not alone in making God part of evolution. Ukichi 
Kawaguchi writes: — 

“The critical question, then, is whether God can be held free from 
the process of evolution, or whether He is to be conceived in terms of 
such a process.” 15) 


The thinkers Kawaguchi discusses in his dissertation are Berg- 
son, Royce, Eucken, Bowne, and William James. Of these men he 
writes : — 

“We have observed that from the standpoint of our actual em- 
pirical experience all the philosophers of religion whom we have 
studied, attribute to God the evolutionary features of the experience. 





11) Ibid., pp. 141—2. 12) Ibid., p. 126. 13) Ibid., p. 127. 

14) Ibid., p.248. Before leaving Bergson, I should like to add that 
I am tempted to say there is nothing new under the sun. Bergson, it seems, 
puts two things in opposition to each other: the vital impetus and inert 
matter. Is not Bergson’s philosophy, then, just another form of dualism? 

15) Kawaguchi, Ukichi: The Bearing of the Hvolutionary Theory on 
the Conception of God. A Study in Contemporary Interpretations of God 
in Terms of the Doctrine of Evolution. Chicago, 1916. Thesis (Ph. D.), 
University of Chicago, p. 95. 
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And this experiential mode of conceiving God should be followed, for 
it is not in accord with the empirical temper of our age to find God 
outside of our evolutionary experience and to define Him other than 
in terms of such experience. Scientific spirit has come to be so domi- 
nating in our modern world that the speculative arguments for the 
reality and the nature of God, which were effective in the past, have 
become weak in their convincing power. Consequently, in order that 
any conception of God may be a living factor in our religious life, we 
must, it would seem, conceive God in terms of those characteristics 
which our evolutionary sciences and experience make manifest. There 
may be ‘a realm or realms in the universe where change, unfinished- 
ness, development, are not found and where God may be exempt from 
time and history; but the world of our empirical science and expe- 
rience and God as He is known in the experiences of the race are all 
marked by temporal features. God, then, should be conceived under 
the category, not of completeness and of immutability, but of becom- 
ing and development. Thus to conceive God in terms of evolutionary 
experience rather than under the category of some metaphysical abso- 
lute is demanded by our religion and ethics.” 15) 


Kawaguchi lets the cat out of the bag. He confesses that the 
evolutionists will worship only the god that they have themselves 
manufactured. He states, unless I misunderstand him, that they have 
so formed their minds and will that they cannot conceive of God unless 
he is part of evolution. They certainly do not possess the open mind 
which should characterize the scientist. 


George Bernard Shaw is in the fashion. I will quote his phi- 
losophy as recorded by the Atlantic Monthly because it puts the whole 
matter in a clear, unmistakable way: — 

“To Bernard Shaw the universe is God in the act of making Him- 
self. At the back of the universe, in Shaw’s conception, there is 
a great purpose, a great will. This force behind the universe is bodi- 
less and impotent, without executive power of its own; after innu- 
merable tentatives — experiments and mistakes — this force has suc- 
ceeded in changing inert matter into the amoeba, the amoeba into 
some more complex organism, this again into something still more 
complex, and finally there has been evolved a man with hands and 
a brain to accomplish the work of the will. Man is not the ultimate 
aim of this Life-Force, but only a stage in the scale of evolution. 
The Life-Force will go still farther and produce something more com- 
plicated than Man, that is, the Superman, then the Angel, the Arch- 
angel, and, last of all, an omnipotent and omniscient God.” 16) 





16) Henderson, Archibald: The Philosophy of George Bernard Shaw. 
(In the Atlantic Monthly for February, 1909; Vol. 103, p. 233.) 
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In the First Commandment God says to mankind: “Thou shalt 
have no other gods before Me.” The “prophets” whose doctrines have 
been quoted teach that man is evolving into God; they teach that man 
must worship himself. 

2. 

What is God’s answer to this revolt? Vv.4—9 of Ps.2 read as 
follows : — 

4. He that sitteth in the heavens shall laugh; the Lord shall have 
them in derision. 

5. Then shall He speak unto them in His wrath and vex them 
in His sore displeasure. 

6. Yet have I set My king upon My holy hill of Zion. 


7. I will declare the decree: The Lord hath said unto Me, Thou 
art My Son; this day have I begotten Thee. 


8. Ask of Me, and I shall give Thee the heathen for Thine inheri- 
tance and the uttermost parts of the earth for Thy possession. 


9. Thou shalt break them with a rod of iron; Thou shalt dash 
them in pieces like a potter's vessel. 


Pharaoh and his people were punished. The ten plagues came 
upon them. In the last of these it came to pass “that at midnight 
the Lord smote all the first-born in the land of Egypt, from the first- 
born of Pharaoh that sat on his throne unto the first-born of the cap- 
tive that was in the dungeon, and all the first-born of cattle,” Ex. 
12,29. Finally, when Pharaoh and his host, pursuing Israel with their 
chariots, perished in the Red Sea, Moses and the children of Israel 
sang this song: “. .. The Lord is a man of war; the Lord is His 
name. Pharaoh’s chariots and his host hath He cast into the sea; 
his chosen captains also are drowned in the Red Sea. The depths 
have covered them; they sank into the bottom as a stone.... The 
enemy said, I will pursue, I will overtake, I will divide the spoil; my 
lust shall be satisfied upon them; I will draw my sword, my hand 
shall destroy them. Thou didst blow with Thy wind, the sea covered 
them; they sank as lead in the mighty waters,” Ex. 15, 3—5, 9. 10. 

Nebuchadnezzar was also punished. While in the act of eulo- 
gizing himself, “while the word was in the king’s mouth, there fell 
a voice from heaven, saying, O King Nebuchadnezzar, to thee it is 
spoken; the kingdom is departed from thee. And they shall drive 
thee from men, and thy dwelling shall be with the beasts of the field; 
they shall make thee to eat grass as oxen, and seven times shall pass 
over thee, until thou know that the Most High ruleth in the kingdom 
of men and giveth it to whomsoever He will. The same hour was the 
thing fulfilled upon Nebuchadnezzar; and he was driven from men 
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and did eat grass as oxen, and his body was wet with the dew of 
heaven, till his hairs were grown like eagles’ feathers and his nails 
like birds’ claws,” Dan. 4,31—33. When the time set by God had 
run its course, the king recovered his reason, and he humbled himself 
before the Lord, saying: “Now I, Nebuchadnezzar, praise and extol 
and honor the King of heaven, all whose works are truth and His 
ways judgment; and those that walk in pride He is able to abase,” 
Dan. 4, 87. 

Yes, the Lord was able to abase also the arrogant Herod. While 
in triumphant mood he was listening to the people who acclaimed him 
as god, “immediately the angel of the Lord smote him because he gave 
not God the glory; and he was eaten of worms and gave up the ghost,” 
Acts 12, 23. 

Have the modern apostles of arrogance been punished? Owing 
to the prevalence of the doctrine of evolution, its influence has become 
pervasive, it seems to permeate the whole community. We speak of 
“the struggle for existence,” of “the survival of the fittest,” as 
commonplace realities. The result is a speeding up of life, coupled 
with more or less disregard for our neighbors. “The meek shall in- 
herit the earth,” Matt. 5,5, is slave morality; no, we must be self- 
assertive. The best man is he who tramples on others. This general 
disregard for others in the fierce fight to get to the top brings its 
punishment with it: overwork, ill health, nervous disorders, sometimes 
resulting in suicide, and so forth. It is a remarkable fact that the 
nations which took most active part in the World War were those 
whose intellectual leaders were most influenced by evolutionary doc- 
trines. God still rules the universe. Is it too much to say that the 
World War came upon us all as a punishment for our sins and that 
among these sins must be reckoned the blasphemous doctrine of the 
superman? Evolutionary doctrines threaten our civilization. The 
heartlessness of those who have the upper hand and the strain caused 
by the competition fostered by these doctrines may yet cause the 
masses to explode in fury, as they have done in Russia. 

The world-wide influenza epidemic at the end of the World War 
was, and is, a mystery to modern science. Strong men and women in 
blooming health were laid low. There was wailing in the palaces 
of princes and in the homes of peasants, in the mansions of the rich 
and in the hovels of the poor. The strongest nations of the world 
were fighting for the mastery of the globe. Is it too much to say 
that God brought on the influenza epidemic as a hint that He, after 
all, rules the universe and as a warning that, if men do not submit 
themselves to Him, their much-vaunted science will not avail them? 
He will break them with a rod of iron, He will dash them in pieces 
like a potter’s vessel. Nations have been punished. 
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Let us turn to individuals. Loeb and Leopold accepted the doc- 
trine of the superman. They do not look like supermen now. 
Nietzsche became a drug fiend and died a wretched lunatic, mouthing 
wild blasphemies.!") God laughed at him, the Lord held him in 
derision. 3 


These things being so, it behooves us to heed the admonition of 
the Lord. The last three verses of Ps.2 read: — 

10. Be wise now therefore, O ye kings; be instructed, ye judges 
of the earth. 

11. Serve the Lord with fear and rejoice with trembling. 


12. Kiss the Son lest He be angry and ye perish from the way 
when His wrath is kindled but a little. Blessed are all they that put 
their trust in Him. 


The psalm closes with the words: “Blessed are all they that put 
their trust in Him.” Those who put their trust in anything else, 





17) I have not been able to find definitely sure information as to the 
cause of Nietzsche’s death. The following two quotations may be of in- 
terest: Papini, Giovanni: Life of Christ. Freely translated from the 
Italian by Dorothy Canfield Fisher. New York (copyright, 1923), pp. 4. 5: 
“In the mean time, partly in a German parsonage and partly in a pro- 
fessor’s chair in Switzerland, the last Antichrist was making ready. 
‘Jesus,’ he said, coming down from the Alps in the sunshine, ‘Jesus morti- 
fied mankind; sin is beautiful, violence is beautiful. Everything that 
says “yes” to Life is beautiful.’ And Zarathustra, after having thrown 
into the Mediterranean the Greek texts of Leipzig and the works of 
Machiavelli, began to gambol at the feet of the statue of Dionysius with 
the grace that might be expected of a German, born of a Lutheran min- 
ister, who had just stepped down from a chair in a Swiss university. 
But, although his songs were sweet to the ear, he never succeeded in ex- 
plaining exactly what he meant when he spoke of this adorable ‘Life’ to 
which men should sacrifice such a living part of themselves as their need 
to repress their own animal instincts; nor could he say in what way 
Christ, the true Christ of the gospels, opposed Himself to life, He who 
wanted to make life higher and happy. And the poor syphilitic Antichrist, 
when insanity was close upon him, signed his last letter ‘The Crucified 
One.’ — Muegge, Maximilian A.: Friedrich Nietzsche. London, 1912, p. 35: 
“The catastrophe happened in the beginning of January, 1889. Nietzsche 
went mad. He spoke much and loudly, he paid gold for trifles; he imag- 
ined he was a famous murderer, he was the king of Italy, he was God. 
He walked about and said to people, ‘Let us be happy! I am God, I have 
made this caricature!’ ... What were the causes of Nietzsche’s insanity? 
We do not know. At any rate, not at present, for it is possible that, when 
the medical men who treated Nietzsche publish their data and when certain 
other sources of information become accessible, we may know... -” 
Nietzsche died on August 25, 1900, the immediate cause of his death being 
pneumonia. 
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who trust in themselves, are cursed. How can we, miserable sinners 
that we are, dare to put our trust in a righteous and just God? Christ 
has died for our sins. He has fulfilled the Law in our stead. By His 
active and passive obedience He has made peace for us with God; 
through Him we become children of God. We are admonished to 
“kiss the Son,” that is, to worship Him as our God and accept Him 
as our Savior. Then we shall be able to serve God as we should: 
by striving to love Him above all things, to worship Him alone, and 
to love our neighbor as ourselves, Matt. 22,37—39. True obedience to 
these two commandments, which are the sum of the Law of God, is 
a product and an evidence of the harmony, the peace, the love, that 
exist between a Christian and his Creator, Savior, and Sanctifier. 
The Christian is in tune with the Infinite. The self-worshiping evo- 
lutionist is not; he does not worship God, he worships himself; he 
does not love his neighbor; he loves himself to the exclusion of his 
neighbor, whom he endeavors to push to the wall in the struggle for 
existence. The result, as has already been shown, is certainly not 
harmony — war in man’s soul and social unrest and upheavals. God 
is not mocked, His wrath cannot fail to punish the self-worshiper. 


The Christians belong to an organized body, the Church. It is 
unchristian for the members of this body to be satisfied with having 
truth; its possession should make them ardently desirous of sharing 
it with others. In v. 8 of our psalm the Father says to the Son: “Ask 
of Me, and I shall give Thee the heathen for Thine inheritance and 
the uttermost parts of the earth for Thy possession.” It has already 
been mentioned that God has told us to subdue the earth and to use 
the powers of nature so that the population, as it increases, may be able 
to have what is necessary for life. God puts “replenish the earth” 
immediately before “and subdue it.” Dominion over the earth, yea, 
over heaven, is by our Lord, the Lord of the Church, put in connec- 
tion with something else: “All power is given unto Me in heaven 
and in earth. Go ye therefore and teach all nations,” Matt. 28, 18. 19. 
Christians, then, should use the inventions of science for their bodily 
comfort and welfare, — we are taught that in Genesis, — but not only 
for that purpose; they should use them for spreading the Gospel 
throughout the world, so that the kingdom of the Son may be estab- 
lished among the heathen and extended to the uttermost parts of the 
earth. Steam and electricity, the locomotive, the automobile, the 
radio, the printing-press, and other inventions are put to their proper 
use when made carriers of the Gospel. It is the duty of the Church, 
by word and example, to preach the Gospel both at home and abroad; 
for in the danger that threatens it, the danger of the consuming 
wrath of the Almighty, only one thing can save the world — the Word 
of God. 

Champaign, Ill. O. U. Faye. 
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Let us note that the character of the prophetic office differed 
distinctly from that of the priestly, though at times combined in one 
person. It was not, like the priestly, confined to one tribe; however, 
it did not, in its personnel, extend beyond the covenant people. Balaam 
might be designated an exception, but he was an enigma as to 
character. A prophet was not to establish his prophetic office by signs 
and wonders, for even false prophets might perform these, Deut. 13, 
1—5, but by his adherence to the Law and testimony of Jehovah. 

In the prophet of old we find not a mere reader and expositor of 
the Law, called for in the Temple service; he was a direct messenger 
of God to the people, adapting his message to the need of the hour. 
Furthermore, the Lord through prophecy also revealed the future to 
His people in threat or promise, to their warning or comfort. Amos 
3,7: “Surely the Lord God will do nothing but He revealeth His 
secret unto His servants, the prophets.” Therefore prophecy, or the 
granting of prophets, is considered one of the highest proofs of divine 
favor to His people and placed on a level with their deliverance from 
Egypt and their journey through the wilderness, Amos 2, 10. 11. 

While we stress the word or message of the prophet, let us not 
overlook his endowment with the Spirit. By the nin’ mn the divine 
Word is put into the mouth of the prophet; hence his name is N22, 
related to the nifal of the verb N32, seopytede, vaticinari. The 
speaker is moved by divine impulse; he is the instrument of another, 
viz.,God. The ‘A3is the mouthpiece of God. Ex.7,1: “I have made 
thee a god to Pharaoh, and Aaron, thy brother, shall be thy prophet 
(8°22), which is explained chap. 4,16: “He shall be to thee instead 
of a mouth.” 

To trace prophecy from the days of Moses and to see it brighten- 
ing and broadening up to the days of Malachi is beyond the limited 
pale of this paper. 

Entering now upon our subject proper, we come to the days of 
Samuel, the last and greatest of the judges, the link between theocracy 
and monarchy, the reorganizer of Israel politically, who acted as priest, 
prophet, and judge. He anointed the first two kings of Israel and is 
a landmark in Jewish history, named in the same breath with Moses, 
Jer. 15,1: “Then said the Lord unto me, Though Moses and Samuel 
stood before Me, yet My mind could not be toward this people.” See 
also Ps. 99, 6. 

Samuel is considered the originator of the schools of the prophets. 
While in many details these “schools” naturally differed from the 
institutions of a like nature to-day, yet Smith, in his Bible Dictionary, 
holds: “Their constitution and object were similar to those of the- 
ological colleges. Into them were gathered promising students, and 
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here they were trained for the office which they were afterwards des- 
tined to fill. So successful were these institutions that from the time 
of Samuel to the closing of the time of the canon of the Old Testa- 
ment there seems never to have been wanting a due supply of men to 
keep up the line of official prophets.” 

1 Sam. 10, 5. 10 we first meet with a “company” (San, band, troop) 
of prophets, coming with instruments of music from the “high place” 
(71032) of Gibeah in the tribe of Benjamin and prophesying. We are 
not told that these prophets dwelt permanently at the “high place”; 
they seem rather to have proceeded from the place of worship found 
there. 

We next find 1 Sam. 19, 20. 22.23 a “company” (assembly, mpnd) 
of prophets prophesying, with Samuel at their head, at Ramah in 
Naioth, nivz, i.e., dwellings, group of buildings, reminding us of 
a group of college buildings to-day. Instruction presumably was 
given by Samuel, but it likely assumed the conversational nature; 
the relation of teacher and pupil does not appear. We notice that 
prophets, O°X'33, assemble around Samuel, not ‘33, sons of the prophets, 
as we find it subsequently, which latter would denote disciples of the 
prophets. We rather have here an assembly, association of prophets, 
among whom the prophetic gift was cherished by sacred exercises per- 
formed in common. In Samuel’s day the sanctuary, deprived even 
of the Ark, was no longer the central point of the theocracy, but under 
the leadership of Samuel a newly kindled religious life of the nation 
was noticeable. This found nurture and inspiration in the extraor- 
dinary manifestations of the Spirit and in the irresistible power it 
exercised on all who came within its circle of influence. Similar out- 
standing spiritual phenomena are recorded also of the early Christian 
churches, especially at Corinth, 1 Cor. 14. 

Sacred music was cultivated for the purpose of inclining the 
mind to a more ready reception of the divine voice. “But now bring 
me a minstrel,” said Elisha. “And it came to pass when the minstrel 
played that the hand of the Lord came upon him,” 2 Kings 3, 15. 
No doubt the cultivation of sacred music received a great impulse 
from David, who, it seems, was closely connected with the association 
of prophets at Ramah and, in fact, sojourned there himself to escape 
the persecutions of Saul, 1 Sam. 19, 18.20.22. There is such a close 
connection between sacred song and prophesying that the former is 
itself called prophesying, 1 Chron. 25,1. For the important part as- 
signed to music and sacred song in the Old Testament worship see 
1 Chron. 25; 2 Chron. 29, 30; 35, 15. 

Sacred literature, no doubt, was cherished by these associations 
of prophets. Some Bible students assume that Samuel himself was 
an author, writing a theocratic history. We recall that frequent 
reference is made to a chronicle of the kings extant at the time, but 
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not embodied in the sacred canon—a compendious historical work, 
it seems to have been, under the name of prophets. In the Books of 
Chronicles reference is had to the words of the seer Samuel, the 
prophet Nathan, the seer Gad, the prophecy of Ahijah, the visions of 
Iddo, the seer, the words of the prophet Shemaiah, the writing of 
Isaiah, the Book of Jehu. 

After a lapse of time the schools of the prophets are again men- 
tioned in the days of Elijah and Elisha. The term “sons of the 
prophets” appears first in the history of Ahab, 1 Kings 20, 35, and this 
time implies the relationship of teacher and pupil. 

Where do we find these centers? 

Bethel was already in Samuel’s day a center of worship, 1 Sam. 
10, 3, and later became the headquarters for the sons of the prophets. 
In the reign of Jeroboam an old prophet made his home at this place, 
1 Kings 13,11. When Elijah and Elisha were on the way to the 
place where the former was to be translated into heaven, we read: 
“The sons of the prophets that were at Bethel came forth to Elisha 
and said unto him, Knowest thou that the Lord will take away thy 
master from thy head to-day? And he said, Yea, I know it; hold ye 
your peace,” 2 Kings2,3. After his return from the east of the 
Jordan and after the healing of the bitter waters near Jericho, Elisha 
“went up from thence to Bethel,” 2 Kings 2,28. It is easy to see the 
prominence of Bethel. 

Then there was Gilgal, mentioned already in Samuel’s day. 
“Thou shalt go down before me to Gilgal,” 1 Sam. 10, 8, this prophet 
said to Saul, which place also received Samuel’s regular visits, 1 Sam. 
7,16. In Elijah’s time we read: “And it came to pass when the 
Lord would take up Elijah into heaven by a whirlwind, that Elijah 
went with Elisha from Gilgal.” The two prophets likely were giving 
instruction in the school at this place. A number of years later 
there was a famine in the land, “and Elisha came again to Gilgal,” 
2 Kings 4, 38. 

Jericho. A stopping-place of Elijah and Elisha on the former’s 
last journey. It was here that sons of the prophets met them, 
2 Kings 2,4—7. After the ascension of Elijah, Elisha returned to 
Jericho, vv. 15—18, and tarried there three days with the sons of 
the prophets, whence he proceeded to Bethel. 

Carmel. The evidence of Carmel as a gathering-place of the sons 
of the prophets is inferential rather than positive. 2Kings2 we 
find that Elisha, on his return from the Jordan and Jericho, “went 
up from thence unto Bethel,” v.23, and “from thence to Mount 
Carmel,” v.25. When the Shunammite woman was sorrowing over 
the death of her son, 2 Kings 4, “she went and came unto the man of 
God [Elisha] to Mount Carmel.” We are told it was “neither new 
moon nor Sabbath” which might have called the prophet to Mount 
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Carmel for special services; so it is thought he there met a school or 
class of the sons of the prophets. Carmel was historic to them be- 
cause there the test between Elijah and the false prophets had 
taken place. 

Lastly, some infer that, as Samaria was at least for a time the 
home of Elisha, he, like Samuel at Ramah, would gather about him 
a school of the prophets there. Again we are informed that, when 
Jezebel raged against the prophets, Obadiah, “who was the governor 
of Ahab’s house and feared the Lord greatly,” 1 Kings 18, 3. 4, “took 
a hundred prophets and hid them by fifty in a cave and fed them 
with bread and water.” Seemingly these men were inhabitants of 
Samaria. 

Some of these places, it will be remembered, were also hotbeds of 
idolatry, showing that Christ rules in the midst of His enemies. 

How about living quarters? We have already learned that at 
Samuel’s time David and Samuel dwelt in Naioth (buildings, 
dwellings) at Ramah, the headquarters of the prophets. 2 Kings 6, 
1.2 we are told: “The sons of the prophets said unto Elisha, The 
place where we dwell before thee is too strait for us. Let us go, we 
pray thee, unto Jordan and take thence every man a beam and let 
us make a place there where we may dwell.” This school was probably 
at Jericho, for they went down into the Jordan Valley for their 
timber. In 2 Kings 4,38—41 we find they all ate from the same 
pottage, which would indicate common abodes. Elisha, because of the 
stress of the times, lived — like a hermit in a cave —for a long time 
upon Carmel and subsequently in his own house in Samaria. Some 
of these prophet-students were married and lived apart, showing us in 
passing that they were not obligated to celibacy. 2 Kings 4,1 we read 
of a widow of a son of a prophet making appeal for support to Elisha. 
On the whole, their mode of life was stern and austere, 2 Kings 4, 
10.38; Matt. 3, 4. 

The attendance, or enrolment. One of the institutions, we have 
observed, was overcrowded and had to enlarge quarters. About one 
hundred sons of the prophets sat before Elisha at Gilgal, and their 
number at Jericho could hardly have been less. When Elijah pro- 
ceeded to the Jordan, “fifty men of the sons of the prophets went and 
stood to view afar off,” 2 Kings 2, 7. 

We are not told that a definite course of instruction was pre- 
scribed, nor how long it would take to complete the course, which 
means that, if students could come and go, the total number of those 
receiving instruction for, say, a year would far exceed the actual at- 
tendance at a given time. 

As for subjects taught, we take it for granted that the Law was 
not neglected and that all the ceremonies connected with the Old 
Testament worship were fully explained. What about “prophesying,” 
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which is repeatedly mentioned? It is difficult to define the full scope 
of this word. When Saul met the prophets coming down from the 
hill of God, they were “prophesying,” 1Sam.10,5. And when he 
met the band of prophets in Gilgal, “the Spirit of the Lord came upon 
him, and he prophesied among them,” v.10. When three sets of 
Saul’s messengers came to Ramah to capture David, they in turn all 
prophesied; Saul himself yielded to the same influence, 1 Sam. 19, 
18—24. This apparently was a physically very exhausting method of 
worship; for we find that Saul was so fatigued by it that he lay 
down exhausted a day and a night, v.24. Likely this “prophesying” 
included the recital of verses and psalms in praise of God, inter- 
spersed with song and accompanied by the sacred dance. 

We have already mentioned the great emphasis placed upon sacred 
music in David’s and Samuel’s day. It reached a high stage of 
development and popularity at that time and no doubt was con- 
sidered an integral part of worship also in Elijah’s and Elisha’s day. 
We may safely assume that it was cultivated in the schools of the 
prophets, 2 Kings 3,15. And it is not far-fetched to suppose that 
these prophet-students were encouraged to compose sacred music and 
poetry and to use this widely in their praises and worship. No doubt 
they were also taught to judge the religious and political life of the 
times aright. 

What were their means of subsistence? If these young men were 
constantly engaged. in religious services and duties, they had little 
time to look after the necessities of life; hence they were dependent 
on support. We find some information on this 2 Kings4. Passing 
over the poverty of one of the wives of the sons of the prophets and 
the chamber provided by the Shunammite woman for the prophet in 
his journeyings, 2 Kings 4,8—11, we find the sons of the prophets 
gathering their food in the fields, probably fields that were unculti- 
vated. But they also received donations, vv. 42—44. Not that this 
contribution is not referred to as exceptional. 

It appears from 1Kings14,3 that presents were offered the 
prophets when their advice was sought. See also 1Sam.9,8. In 
view of this it is at first glance very surprising that Elisha did not 
aceept the princely fee which Naaman urged upon him for being 
cured of leprosy, 2Kings5. It would have put the schools of the 
prophets on a sound financial footing. But under the circumstances 
the word of our Lord applies: “Freely have ye received, freely give”; 
all appearance of mercenary interests was to be carefully avoided. 

From 2 Kings 4,23 it may be gathered that the pious of the 
Northern Kingdom — being barred from the worship at Jerusalem — 
betook themselves, on the new moons and Sabbaths, to the schools of 
the prophets, and it may be presumed from the incident referred to 
in v.42 that there were some who brought to the prophets the dues 
prescribed in the Law for the sanctuary. 
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Finally, let us turn to the influence and mission of the prophets 
and sons of the prophets. Jehovah had sanctioned the establishment 
of the monarchy in Samuel’s day. Still, in spirit, the government of 
the Israelites was to remain a theocracy, and the prophets were to be 
“watchmen,” O°D¥, DYBYD. See Micah 7,4; Jer. 6,17; Ezek. 3, 
17; 33, 7. 

This office of watchmen was to be exercised both toward the nation 
in general and the rulers of the nation in particular. The latter 
could not, on theocratic principles, be observed and controlled by 
representatives of the people, but only by the immediate agents of 
Jehovah. We can recall Samuel reproving Saul, Nathan indicting 
David, Elijah braving Ahab. Even sons of the prophets were some- 
times assigned regular duties of the prophet. 2 Kings 9 we are told: 
“Elisha, the prophet, called one of the sons of the prophets and said 
unto him, Gird up thy loins and take this vial of oil in thine hand 
and go to Ramoth-Gilead.” He was to anoint Jehu king over Israel, 
certainly an important commission. 

And when Ahab had allowed Benhadad to escape, 1 Kings 20, 
“a certain man of the sons of the prophets” met him and by feigned 
action succeeded in having Ahab pronounce judgment upon himself. 
Ahab regarded him on a par with the prophets and “went to his house 
heavy and displeased.” 

However, God did not limit His revelation to this organization 
of prophets. Concerning Amos, e. g., we read (7,14.15): “Then an- 
swered Amos and said to Amaziah, I was no prophet, neither was 
I a prophet’s son, but I was a herdman and a gatherer of sycomore 
fruit. And the Lord took me as I followed the flock, and the Lord 
said unto me, Go, prophesy unto My people Israel.” 

Amos lived in the time of Jeroboam II, during the latter days 
of the Northern Kingdom. It is in the passage quoted that we meet 
for the last time the expression son of a prophet, 83) Ja, and con- 
sequently here have the last trace of the schools of the prophets. We 
must assume them to have been extinct at the time of the Maccabees, 
1 Mace. 9,27; 14, 41. 

Long Island City, N. Y. A. W. Mever. 
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Sermon Study on Acts 16, 16—32. 
(Kisenach Epistle-lesson for the Eighth Sunday after Trinity.) 


Every preacher is under a debt of lasting gratitude to the patient 
plodders who have selected the various series of pericopes. The ex- 
Pository preacher especially is happy and contented in mind when he 
has a preselected portion of Holy Writ before him to be treated hom- 
iletically; for he is convinced that “the text, the text, is the thing 
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wherein he’ll find the message of his King.” With this conviction, 
mingled perhaps with a slight misgiving that the present text is some- 
what long, we begin our labor in the Word by reading the seventeen 
verses in the Authorized Version. 

“And it came to pass.” With this familiar introductory formula 
of sacred history our text opens. We wonder just how often it occurs 
in the Old Testament and in the New Testament narrative portions. 
“As we went to prayer.” Who are the “we”? Where is “prayer” being 
held? In which city or locality are “we”? At what period of sacred 
history are the events to be narrated happening? These and other 
questions rush in upon our mind at the very outset. But we read on. 


There follows a very brief account of a damsel possessed with 
a spirit of divination, or, as the margin informs us, the spirit of 
a python. We are aware that right here we have a subject requiring 
further study; but we proceed. This damsel, whose name is not 
given, “followed Paul and us.” “Us”— whom? Whatever the results 
of our research on “python,” we observe the striking phenomenon s0 
frequently met with in Bible-study, viz., that even evil spirits reveal 
accurate discernment and knowledge of spiritual persons and things; . 
these evil spirits knew the office and function of “Paul and us.” The 
passage about Sceva, chief of the priests at Ephesus, whose seven sons 
were exorcists, suggests itself to our mind as a parallel, the evil spirit 
answering: “Jesus I know and Paul I know; but who are ye”?! 
Acts 19, 183—18. We recall also Jas. 2,19; Mark 1, 24.— Always inter- 
ested in Biblical chronology, we note the indefinite time reference 
“many days,” v.18, almost as indefinite as “certain days” in v.12, 
and we wonder why the writer of Acts in some instances gives us 
a definite note of time, for instance, chap. 17,2; 19, 8, etc., while in 
other instances he contents himself with merely a vague reference to 
“certain days” or “many days.” 

Paul, grieved, exorcises the spirit of divination in the name of 
Jesus Christ, the success being instantaneous. Financial loss is in- 
volved, which, as so often happens, moves the damsel’s masters, Mam- 
mon’s servants, to speedy and violent action. “What communion 
hath light with darkness? And what concord hath Christ with 
Belial?” 2 Cor. 6, 15.— Silas is now mentioned as another individual 
included in the “we” of v.16. We pause only to wonder why in the 
epistles (1 Thess. 1,1; 2 Thess.1,1; 2 Cor. 1,19 [1 Pet. 5,12?]) this 
same Silas is unvaryingly called by the fuller name of Silvanus. 


The quietly flowing narrative now becomes vivid, excited, dra- 
matic. The references to market-place, rulers, magistrates, the charge, 
so strangely different from the python’s testimony given at v. 17, the 
proud pitting of “Romans” versus “Jews” in the charge against Paul 
and Silas, — these matters all begin to fascinate us and will demand 
special study. Let us not fail at this first reading of our text to have 
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a vivid picture of the actual condition of Paul and Silas in their 
sudden affliction. They were brutally flogged, receiving many stripes, 
v.23; they were thrust into the dark and dismal inner prison, with 
their backs bruised and bleeding, and their feet were made fast in 
the stocks. The magistrates’ charge to the jailer reminds us of the 
similar charge of Judas to the Master’s captors: “Take Him and 
lead Him away safely,” Mark 14,44. The attitude of the multitude, 
y. 22, the “crowd,” causes the frequent query: Voz populi, vox Dei — 
really? We also recall that this flogging is but one of three inflicted 
upon Paul by Roman magistrates, 2 Cor. 11, 25, while of the Jews he 
received forty stripes save one, Deut. 25, 3, on five occasions. Read the 
entire passage at 2 Cor. 11, 21—33 after we have concluded our text- 
reading and impress the image of suffering Paul deeply upon your 
mind. — We wonder where the others included in the “we” of the 
passage are and what their thoughts of this sudden change in Paul 
and Silas’s external condition may be. Where is the unnamed damsel 
whose liberation from the python’s possession has been the immediate 
cause of all this tumult and turmoil? Do not fail to sense the great 
truth of our Christian faith concealed beneath the surface of our 
narrative, viz., that God dispenses suffering and trial in proportion as 
we are able to bear it, 1 Cor.10,13; Matt. 20, 22. 23. 


The superb and unexpected scene at v. 25 makes us pause in our 
reading. Paul and Silas, bleeding from those brutal stripes, fettered, 
their feet fast in the stocks, at midnight worshiped and sang hymns 
to God. Which hymns? Perhaps some passages from the psalms? 
At any rate, they were rejoicing that they were “counted worthy to 
suffer shame for His name,” Acts 5,41. How significant the little 
statement when we bear in mind the altogether unusual conduct of 
Paul and Silas: “And the prisoners heard them,” were listening to 
them. They did not complain about being disturbed in their sleep. 
An unforgettable scene! Cf. Ps. 119, 62.55.— Righteous judgment? 
Yes, read on. Once again in the course of sacred history there is 
suddenly a great earthquake. All the doors of the prison open, every 
prisoner’s bands are loosed, yet no prisoner makes his escape. What 
a prototype in miniature of Judgment Day and the resurrection of 
the dead! Paul cries with a loud voice from out the inner prison to 
the startled and terrified jailer about to commit suicide, “Do thyself 
no harm.” Observe the spirit of divine love back of those words of 
Paul. The jailer —note well—leads Pau! and Silas outside the 
prison and then asks the well-known question, v.30, used as a text 
a million times and always enlisting attentive hearers. Do not over- 
look the significant plurals “they said” and “they spoke,” vv. 31. 32, 
not only Paul, but Paul and Silas. In their answer to the jailer’s 
excited question we are struck by the rather unexpected addition “and 
thy house.” The rapidly moving narrative comes to a quiet and 
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restful scene at the last verse of our text: they, Paul and Silas, spoke 
the Word of God to the jailer and to all that were in his house. 
Where, we ask curiously, did this instruction take place? Not until 
later, v.34, does the jailer bring Paul and Silas up into his house. 

Thus our very first step in preparing a sermon on this passage has 
been made. We have carefully and thoroughly read the text. We 
feel keenly that we have before us a fragment, somewhat large though 
it be, yet a glaringly incomplete fragment, of a larger literary unit. 
We must go back, and we must go forward in our reading of this 
part of Acts beyond this fragment of historical narrative if we wish 
to do justice to it in our sermonic treatment. In order to feel this 
all the more keenly, we read our text portion once more before pro- 
ceeding with our work. 

The Context. — As to the preceding context, we must go back at 
least to chap. 15, 36 in order to learn among other things how Silas 
came to replace Barnabas as Paul’s companion on this second mis- 
sionary journey, how, when, where, and why. Paul added the third 
man, Timothy, to his personnel, how at chap. 16, 10 “we” includes 
a fourth man, Luke, the narrator, the beloved physician; how these 
four men come to be at Philippi in Macedonia after being prevented, 
hindered, thwarted, several times in their proposed itinerary by the 
Holy Spirit, 16,6.8. As to the succeeding context we must read on 
at least to the end of our text chapter, though for the sake of sensing 
the full and correct historical and geographic background of the story 
we ought to follow the course of the Gospel in Macedonia and Achaia 
up to chap. 18, 18. 

The Spirit by a vision, éoaua, guided Paul to go to Philippi; used 
7,31 of Moses’ vision at the burning bush, 9,10.12 of Paul’s and 
Ananias’s visions, 10,3.17.19; 11,5 of Peter’s vision at Joppa and 
that of Cornelius at Caesarea, 12, 8 of what Peter supposed was 
a vision in the prison at Jerusalem. The vision is seen by Paul only 
at Troas, situated a few miles south of the ancient Troy or Ilion of 
Homer’s poems. See 2 Oor. 2, 12. 18. Returning from his third 
journey, Paul tarried there a week, Acts 20, 6. 

Instead of vainly endeavoring to identify the Macedonian man, 
let us rather note the work God calls the four men to perform in 
Macedonia. This is described as preaching the Gospel to them, v. 10, 
whereby the appeal of the man in the vision for help would be an- 
swered. — The voyage from Troas to Samothrace was past Tenedos 
and Imbros, and Samothrace was about half-way. Already on the 
second day they reached Neapolis, the harbor of Philippi, for the wind 
was well astern, hence the “straight run.” (The return voyage re 
quired five days, Acts 20, 6.) 

Though the vision at Troas was of a Macedonian man, the first 
contact of the four men was with a band of women who were meeting 
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for worship on the Sabbath outside the city, in a place of prayer “by 
a riverside,” a circumstance indicating that there were not even ten 
Jews of eminence at Philippi to build a synagog. “By the rivers of 
Babylon, there we sat down; yea, we wept,” Ps. 137,1. These words 
recur to our mind as we view this little gathering of women at the 
bank of the river outside Philippi, faithfully abstaining from the 
unholy haunts of idolatry. Paul, the former proud Pharisee, preaches 
to this little band of women. The conversion of Lydia of Thyatira, 
one of the cities Paul had “passed by,” is recorded. (Read Rev. 2, 
18—28.) She, with all her “house,” is baptized and prevails upon 
Paul and his party, four men all told, to stay with her. She “con- 
strained” us. The Greek word used here occurs but once more in the 
New Testament, at Luke 24,29. In Phil.1,3 we have Paul fondly 
recollecting this first day in Philippi. Note that the principle of Matt. 
10,11 is still in operation. See also Acts 13,50; 17,4, ete., for 
“women” in the church. 

The next experience recorded also concerns a woman, possibly 
a slave-girl. She is possessed by a spirit, a python, and carries on 
a profitable trade for her masters in divination (A. V., “soothsaying”). 
She “cries,” “shrieks,” after the four companions as they walk habitu- 
ally to the place of prayer. Paul, grieved, — our colloquial “worked 
up” corresponds to the Greek word used, — expels the python. “Out 
went” the spirit, “out went” the hope of the masters’ gain, vv. 18. 19. 
How little a human soul counts with the greedy getters of gain! 
This work of blessing bestowed upon the slave-maid calls for speedy 
revenge from the masters, whose greed for filthy lucre has met with 
interference. The quiet, restful narrative suddenly grows very ex- 
citing and throbs with movement, culminating in the unexpected con- 
version of the jailer, who comes to believe in God with all his house, at 
midnight, v.34. The insistence of Paul and Silas upon their rights 
as Roman citizens is easily understood if we realize the meaning and 
importance of their good reputation and legal innocence for their 
future work in Macedonia and Achaia. Years later, in writing to the 
Thessalonians, Paul recalls the ill treatment and the insults he and 
Silas suffered at Philippi, 1 Thess.2,2. Whatever time the Gospel- 
messengers spent in Philippi, they have seen a congregation of be- 
lievers come into existence; for before leaving the city in accordance 
with the request of the officials, Paul and Silas comforted “the 
brethren” who had gathered at Lydia’s home. What of Timothy and 
Luke? we ask. Did they both remain at Philippi to continue the 
work of Paul and Silas? At any rate, when Paul at Rome, years 
later, writes his lovely letter to the Philippian “saints in Christ 
Jesus,” he associates Timothy with himself and separately greets the 
“bishops and deacons” of the congregation, Phil. 1,1.— How much 
upon second reading and further study of the passage we read between 
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the lines! What new light the letter to the Philippians throws upon 
our narrative, and vice versa! 

Having studied the preceding and succeeding context, with only 
an occasional, but quite irresistible reference to the original text, we 
are now ready and more than willing to undertake the third step 
in our preparation for preaching, viz., the intensive study of our pas- 
sage in the language of Luke and Paul, the most richly rewarding 
part of our labor in the Word. We read the Greek text carefully, 
watching intently the quality of the Authorized Version. We are once 
more and increasingly impressed with the straightforward simplicity 
and admirable succinctness of the narrator’s style and method. What 
a multitude of compound verbs! — Space forbids our recording all 
that engages our interest. A few examples of exegetical study must 
suffice. 

V.16. IHpoocsvyy, “the place of prayer”; cf. v.13. It is a technical 
word. Where there was no synagog, these Jewish places of prayer 
were almost invariably to be found by the side of a river, hence the 
évouilouey, v.13. They consisted of a circle enclosed by some kind of 
wall, but without a roof; sometimes they were even without any out- 
ward enclosure. 

Ilébwv. Only here in New Testament; hence we must be 
supremely cautious. In Greek mythology it is the name of the 
Pythian serpent or dragon dwelling in the region of Pytho, at the 
foot of Parnassus, in Phocis, said to have guarded the oracle of 
Delphi, which was slain by Apollo. It is also the ancient title for the 
prophetess of Apollo Pythius, the slayer of the serpent. While Suidas 
and Plutarch use it of soothsayers, who were ventriloquists, and while 
the Septuagint renders the Hebrew 3jx by éyyaoto/uvdos, Lev. 19, 31; 
20, 6. 27, let us not be too sure that this is its meaning here. NB., she 
“shrieked” after them. The emphasis is on pavtevouévn. This is the 
demoniac phenomenon condemned from one end of the Bible to the 
other. Modern Spiritualism is the same demoniac delusion warned 
against so severely by precept and practise in the “sure Word of 
Prophecy.” Luther renders it Wahrsagergeist; French version: un 
esprit de Python; Italian likewise: uno spirito di Pitone; Spanish 
also: espiritu piténico (margin = de divinacién); Vulgate: spiritum 
pythonem. Let us not neglect the study of demonology. “The secret 
things belong unto the Lord, our God; but those things which are 
revealed belong unto us and to our children forever,” Deut. 29, 29; 
Amos 3,7. It is over against these revealed things that the demons 
say in effect always and everywhere: “Did God say?’ Gen. 3, 1. 

V.18. Acaxovneis, a strong word, used but once more in the New 
Testament, again by Luke, Acts 4,2. As there the Sadducees were 
annoyed, “worked up,” literally, by the apostles’ teaching, so here, 
vice versa, Paul is “worked up” by the demon’s testimony. 
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V.19. *Eoyacia. Cf. v.16. Exactly our “business,” Geschaeft. 
Used again Acts 19, 24. 25 of the silversmith of Ephesus. Judgment 
Day will present some terrible awakenings on the score of “legitimate” 
business. Get the fine contrast in the account before us: the wrath 
of the slave-girl’s masters poured out upon helpless Paul and Silas 
and the great day of wrath with its righteous judgment. 

For all the terms referring to Roman political institutions at 
Philippi, the Colonia Augusta Jul. Philippensis, as it is called in coin 
inscriptions, such as dyogd, deyortes, v. 19; oteartnyoi, duoviri, or 
“pretors”; ¢afditev, to beat with rods, 2 Cor. 11, 25; éafdotzo, 
vv. 20. 22. 35, see article by H.O. A. Keinath: “The Contacts of the 
Book of Acts with Roman Political Institutions,” current volume of 
the Montuty, No. 2, p.117, esp. No.3, p. 191. 


V. 27. Note the article, with the force: the jailer drew his (rv) 
sword. What a graphic touch, as so often in Luke! Started from his 
sleep, he has drawn his sword; he is on the point of killing himself, 
supposing, vouitwy, see v.13, that the prisoners have escaped. Acts 
12,19 informs us what happened to jailers whose prisoners escaped. 
Again we wonder how Paul could see this, for the jailer calls for 
lights, torches, before rushing into the prison. Whom does he ask 
for these lights? Note that, while he falls down before Paul and Silas, 
he leads them forth outside the prison before he asks the question 


which troubles his mind. Had he heard of their mission? [If so, 
how? Perhaps v.17 furnishes the answer. From these few inquiries 
we see how much is left unsaid, an excellent proof for the truthful- 
ness of the account. 


One more glimpse beyond our text is almost necessary. Note how 
beautifully the fruits of faith are described, as also in Lydia’s case. 
The jailer washes the stripes of Paul and Silas, and having been 
baptized with the washing of regeneration, he and all his instantly, 
nagayefjua,he leads them up to his house, which has apparently been 
undamaged by the earthquake, — no harmful effects of the great quake 
are mentioned, — and sets the table, mensam apposuit (Vulg.), for 
them. We cannot help but think of Ps.23: “Thou preparest a table 
before me in the presence of mine enemies.” While they rejoiced in 
that house over the fact that they had come to believe in God, — 
NB. believing in God is identical with believing in the Lord Jesus, 
here and always,— there was also rejoicing in heaven over these 
sinners who repented toward God and had faith toward our Lord 
Jesus Christ. 

We are keenly conscious of the fact that our illustrations of tex- 
tual study are mostly concerned with minor matters. Our main pur- 
pose was to show how interesting a sermon study on the basis of the 
original text is. Our space is limited, and, besides, the great doc- 
trinal subjects involved, such as conversion, Baptism, faith in Christ, 
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civil government, will be found adequately treated elsewhere, and 
sermons on the conversion of the jailer at Philippi are actually num- 
berless. The setting is so superbly fascinating that the popularity of 
the text is readily understood. 

It is time to preach now. The many impressions and side-lights 
must be reduced to a unity of subject. Acts being the account of 
Christ’s earliest witnesses after His ascension, the subject most 
readily suggested by the text is: Faithful Witnesses of Christ. 
1. The testimony they always and everywhere reject, vv. 16—18. 
2. The testimony they always and everywhere proclaim, vv. 19—32. — 
The Work of the Ministry. 1. Toward the afflicted (deliverance, 
vv. 16—18); 2. toward the repentant (salvation by faith, vv. 30. 31.) 
3. toward the unconverted (suffering innocently and patiently, yet 
insisting on “righteousness” —the magistrates, vv. 19—40).— The 
Spread of Christ’s Kingdom. 1. The method (preaching, Baptism, 
Christlike conduct); 2. the result (Lydia, girl possessed, the jailer 
converted). — Witnesses of Christ. 1. Their relation to God, vv. 13. 
18.25: 2. their relation to the magistrates, vv. 19—40. — The Disciple 
Is Not above His Master. 1. In his work; 2. in his suffering. 


Los Angeles, Cal. O. W. Wismar. 
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Dispofitionen iiber die Cijenader Cvangelienreife. 


Sedzehuter Sonntag nad) Trinitatis. 
Matth. 11, 25—30. 


SEjus mute iiber viel Miperfolg Hagen, Matth. 11, 16—24. 
Trobdem fubr er fort mit der Predigt des Coangelium3. Wie er die 
Biwslf ausgejandt hatte, fo predigte er felbft, Matth.11,1. Auch wir 
haben nicht den Erfolg mit unferer Predigt, den wir uns wohl 
wiinfdten. Daher meinen viele, man miiffe mit einem geitgemaferen 
Evangelium fommen. Das ware das Allerverfehrtefte. Yn unferm 
Text zeigt YEfus, dak und marum er nicht im entfernteften daran 
denfe, fein Evangelium gu andern. 


Fahren wir unentwegt fort mit der Predigt de$ Cvangeliums Chrijti! 
1.9a8 Ehangelium madt aud die Alberniten 
wabhrhaft mweife. 
2.638 fdenft aud den Rubhelofeften redhten 
erieden. 1. 


%Efus hat wahre Weisheit, V.27. Alles ijt ihm iibergeben, in 
ihm rubt die gange Fiille der Gottheit, Rol. 2,9, alfo auch alle Sdage 
Der Weisheit und der Erfenntnis. Mol.2,3. Daher fennt er auch den 
Vater, wie der Vater ibn fennt, V.27. Als gweite Perfon der Drei- 
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einigfeit hat er teil an der Weisheit und Selbjterfenninis Gottes; er 
weif und fennt vollfommen Gottes Wefen, Willen, Werke, wie das nur 
bet Gott mogligh ijt. Das ijt Weisheit, von der in Wahrheit gilt 1 Kor. 
2,7—9, die auch die Weifeften und Rliigften nie auslernen finnen, die 
weife macht gur Seligfeit. Wem Chriftus diefe Weisheit offenbart, 
wem er erleuchtete Augen de3 Verftandniffes gegeben hat, Eph. 1, 18, der 
wird nicht miide, diefe Weisheit gu riihmen. 

Diefe Weisheit offenbart Chrijtus in einer Weife, die auch die 
AWhernften tweife macht, durch fein Evangelium, da er bon den hochjten 
Geheimniffen fo redet, dak auch ein Kind ihn berfteht. Wie leicht ver- 
ftandlich bet aller unerforfdliden Tiefe die Gefchicdte der Schopfung, 
de8 Giindenfalls, der Geburt, de3 Leidens und der Auferjtehung Chrijti, 
Spriiche wie Yoh. 3,16; Matth. 11,28! Da lernen die Weifeften wie 
die Wlhernjten redhte Weisheit. 

An diefer fehlichten Form ftopt fich der felbjtfluge Unglaube. Man 
halt das fiir Tberrejte aus finfterer Zeit, fiir Ummenmarden, gut genug 
fiir Kinder, untwiirdig fiir forfdende Geifter. 

Chrijtus dank Gott fiir diefen Ratidlug, V. 25.26. Gerade darin 
geigt fic) die Univerfalitat des Chrijftentums. Andere Religionen twen- 
den fic) an befondere Rlaffen, an Gebildete: Theofophie, Srahamanis- 
mus, Christian “Science”. Cbhrijtentum an alle Rlafjen. €3 Hat die 
hochjte Weisheit, modurch der Weifefte befriedigt, aber auch der Al- 


bernjte weife gemacht, alle Menjcjen jelig twerden fonnen. 
Gollen wir diefe Weisheit taufdhen fiir die verganglide Weisheit 
fterblicjer Menfden? Wir bleiben ujfw. 


2. 


an feinem Cvangelium verjpridt BEjus auch den Miibhfeligiten 
Rube und Frieden. RKommt man gu ihm, das Gewwiffen befchwert mit 
Sinden, an ihm haben wir die Erldfung durd fein Blut, die Vergebung 
der Giinden, Rol. 1,14; BWerfshnung, Frieden mit Gott, Rim. 5, 1. 
(Lied 94, 1.3.) Kommt man feudjend unter der Laft de3 Borns und | 
Sludhs des gerecdhten Gottes, fiirmahr: Yef.53,4.5. Rommt man erz 
{dhopft bon den Verfudjen, durch eigene Werke fic) Gerechtigkeit gu ver- 
fdhaffen, fchenft er uns feine Geredjtigfeit, Gal.4,4; WMatth. 3, 15. 
Hat man mit den Siingern getweint und geheult, Yoh. 16,20; 20, 19a, 
fo wird man mit ifnen froh, wenn man den HErrn fieht, der feinen 
Srieden ins Serg fenft. Sat man mit Paulus geflagt: Mim. 7, 24, fo 
jubelt man mit ihm: Mim. 8, 1. 31 ff. 

Qn feinem Evangelium lodt und sieht YEfus alle Miihfeligen, 
fein Yod) auf fich gu nehmen, B.29. Yoch aufnehmen heikt in den 
Dienft des Betreffenden eintreten. Wer KEfu dient, feinen Fuftapfen 
folgt, bon ihm gerade auc) Demut und Sanftmut lernt, die Laft de3 
Kreuges YEju auf fich nimmmt, der wird erfennen, dak gerade in foldjem 
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Dienft wahrer Friede gu finden ijt. Das ijt nicht ein Dienft wie der 
Giindendienft, der nie befriedigt, der bdfes Getwiffen und Unruhe im 
Gefolge Hat. Wer JEju dient, der hat die Getwifheit, auf Gottes 
Wegen gu wandeln, fein Leben gu GotteS Chre und im Dienjt des 
Nachiten nubbringend gu fiihren; der wird bon foldem Dienft nie ein 
bojes Getwiffen befommen; der findet in diefem Dienjt eine Befriedi- 
gung, die nirgends fonjt gu haben ijt. Bn folchem Frieden ftirt ifn 
nicht die eigene Unbollfommenheit; denn fein Ddemiitiger und fanft- 
miitiger QOeiland det in Gnaden gu, was der Chrift verfebhlt, erjest 
durd jeine Vollfommenheit alle unterlaufenden Mangel. Das ijt fein 
gu jchiwerer, unmodglider Dienft; denn YCfus ijt nicht nur BVeifpicl, 
Dem wir folgen, nicht nur Lehrer, bon dem wir lernen, fondern Heiland 
und Selfer, dex un$ Kraft und Starke fdenkt, fein Boch gu tragen, aud 
das Kreug und Triibjal gu erdulden, ja, weit entfernt, e3 al3 Laft gu 
empfinden, un deSfelben rithmen gu lernen, Rom. 5,3 ff. — Diefen 
@rieden fann auch der Tod nicht nehmen, Luk. 2,29, der fie einfiihrt 
in die Wohnungen des etwigen Friedens, Jef. 32,17.18; 57,2. 
Bleiben wir nur bei dem Coangelium FEfu, da3 allein nod heute 
twahre Weisheit, rechten Frieden jchentt! ©. 2. 





Siebsehnter Sonntag nad) Trinitatis. 
Matth. 12, 1—8s. 


Gin Chrift betweijt feinen Glauben damit, dak er Gottes Gebote 
halt, 2 Mof. 34,11; Pj. 106, 3; Matth. 28,20; Offend. 22,7. Gottes 
Gebote Halt der Chrijt nicht, weil er durch feinen Gehorfam fic die 
Seligfeit verdienen will, fondern er Halt fie als ein begnadigtes Rind 
Gottes, das durch den Glauben fdon felig ijt, 2Tim.4,7.8; 2,8—12; 
Gal. 2,19—21. Weil aber der glaubige Chrift cin Rind Gottes ijt, fo 
halt er im Geiftlicjen feine andern Gebote als die Gebote Gottes, nicht 
Menjhengebote, Matth. 15,9; Marf.7,1—13; Yoh.2,5. Gin durd 
den Glauben an Chrijtum frei getwordener Chrift erfennt auch feine 
hriftlide Freiheit bon den Beremonialgeboten des Alten Teftaments, 
Die nur den Yuden galten, und beiweijt feinen Glauben damit, dak er 
fich nicht wieder unter dad Yod) der Beremonialgefebe bringen lapt, 
Gal.4,9—11; 5,1—4. Siefe Wahrheit miiffen mir fortmahrend 
im Auge behalten, befonders bei der Vetrachtung de3 dritten Gebots, 
tworiiber heutgutage fo viele berfehrte WAnjichten herrfden. Betrachten 
wir auf Grund unfers Tertes: 


Was fordert Gott von uns neuteftamentliden Chriften im dritten Gebot? 

1. Nigmt dak wir die den Yuden gegebenen Bere- 
monialgefebe halten; 

2. Bohl aber, dak mir fein Wort Lliebhaben, 
Ternen und befolgen. 
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Di8pofitionen iiber die Eifenadher Coangelienreibe. 


1. 


Sn unferm Evangelium zeigt fic) unfer hochgelobter Heiland als 
HErr des Sabbats, V.12. Yhm ijt ja alle Getwalt gegeben im Himmel 
und auf Erden und daher auch alle Getwalt itber den Sabbat, Matth. 
28,18; Yoh.5,22.27. Was dabher Chriftus uns im heutigen Cban- 
gelium iiber das dritte Gebot lehrt, ijt fiir uns gottlide Norm, twonad) 
pir uns gu richten haben. 

Und was lehrt uns Chrijtus in unferm Lert iiber das dritte Gebot? 
Seine Siinger Hatten am Gabbat Whren ausgerauft. Yn offenbarer 
iberjpannung de3 Sabbatgebots (bgl. B.7 ,,die Unfduldigen”), fein 
Werk gu tun, 2 Moj. 20,10, hatten die Pharifaer diefe Handlung den 
Siingern gur Giinde gemacht, V.2. Bur Verteidigung feiner Diinger 
weift Der HErr gunachft auf giwet Veifpiele hin, V.3—5. Yun Davids 
Fall, 1 Gam. 21,1—6, mar das Beremonialgefes dem Hiheren Gefeg 
der Liebe getvichen, tie ja auch der Gabbat um de Menfden willen ge- 
madjt ijt, Marf.2,27. Bm gweiten Fall, 2 Moj.24,8.9, waren die 
Werke am Sabbat durch die Liebe gu Gott erfordert. — Durch diefe 
Riige waren dDaher die Pharifaer in beiden Fallen gefdhlagen. Gie 
meinten, dDen Gabbat durch auperlice Werke gu halten; Chrijtus aber 
tweift ifnen nach, dDaB gum redten Halten de3 dritten Gebots die inner 
lide Gefinnung, das ijt, die Varmbergigkeit oder Liebe, nobtig ijt, V. 7. 

Weiter fagt der Heiland: ,3dh fage aber euch, dak Hie der ijt, 
der auch groper ijt Denn der Tempel,” V.6; und: ,Des Menfden Sohn 
ift ein HErr auch iiber den Sabbat”, B.8. Damit erflarte fic der 
Geiland fiir den bverheifenen Mteffias, auf den alle Seremonien im 
Alten Teftament hinwiefen und mit dem diefe Seremonien abgetan find, 
Rol.2,14—17. Auch das Sabbat-Zeremonialgebot war ein Schatten 
bon dem, was gufiinftig war. Diefer Schatten ijt nun hiniweg, feit der 
Rorper, Chriftus, erfchienen ijt. (Sql. Luthers AWuslequng de3 dritten 
Gebots im Groen Katechismus.) 

Die VBeacdhtung diefer Wahrheit ijt bon groper Widhtigfeit. Nod 
heutgutage finden fic) Rharifaer, die das Wefen de3 dritten Gebots nicht 
erfennen und den abgetanen jiidifden Sabbat mit feinen auferlicden 
Zeremonialgeboten wieder einfiilhren midjten: GSiebententag3-WUdven- 
tiften; Geften mit ihren blue-laws; Lutheraner, die meinen, der Gonn- 
tag fet an die Stelle des jiidifden Sabbats getreten ufiv. Giiten wir uns 
bor Menfdenfabungen! Gal.5,1; 4,29—11; Rim. 14, 5.6. 


2. 


Aber twas fordert nun Gott von uns Chriften im dritten Gebot? 
wn unferm Changelium weift Chriftus die verftodten Pharifaer auf 
Gottes Wort hin, BV. 7, worin Gott Barmbergigkeit oder Liebe gebietet. 
Wahrend die Beremonialgebote, die allerdings Gott felbft den Quden 
gegeben hatte, fiir un3 abgetan find, bleibt fiir un3 das gange Wort 

49 
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Gottes, Gefeg und Cvangelium, das die Liebe, fowohl Gottes Liche 
gegen unS al8 aud unfere Liebe gegen Gott und den Rachften, gum 
Objekt hat, Matth.22,36—40. Das ift die gange Bibel mit Aus- 
nahme der befonderen, den Yuden gegebenen politifden und geremo- 
niellen Gebote. — Auf diefes Wort Gottes follen wir Chrijten nad 
Gotte3 Willen fleifig achten, e3 gerne Horen und lernen, wie Luther 
fagt. Bgl. Sef. 66,2; 1 Theff. 2,13; Pred. 4,17; Pj. 26,6—8; Lut. 
11,28; $f.119,72; 1Ror. 11,20; Apoft.20,7 uf. Das fordert 
Daher das dritte Gebot bon uns, dak, too immer twir Gelegenheit haben, 
twit Gottes Wort Horen, Tefen und lernen. Wie wichtig find fomit unfere 
Gottesdienfte, in deneti Gottes Wort Hffentlid) betrachtet und erflart 
wird, nidt nur die forntagliden, fondern aud die, tweldhe an andern 
Tagen in der Woche abgebalten twerden! Wie widtig ijt e3, dak wir 
jeden Tag durch das Lefen de3 Wortes Gotte3 und Forfden darin gum 
Sabbat maden! Yaf.1,21; uf. 10,16; Hof. 4,6; Luk. 7,30; Yoh. 
8,47; Sebr. 10, 25. 

Aber gum Hiren und Lernen mus auch das Tun fommen; aud 
das fordert das dritte Gebot von un3, Yaf.1,22. Dagu gehort, 1) dag 
wir unfer gangeS Leben durd) Gottes Wort heiligen, 1 Tim. 4, 4.5; 
bal. Matth. 12,7; 7,21; 2) dak wir Gott loben und danfen, 1 Ror. 
14,26; $f.106,1; 3) dak mir Gottes Wort ausbreiten, Kol. 3, 16; 
Matth. 28,20; 4) dak wir fleipig beten, 1 Theff.5,17; Mtatth. 6,9; 
1 Zim. 2,1—3; 5) dag wir gegen unfere Prediger und Lehrer recht 
Danfbar find, Gal.6,6; 6) dagB wir uns der Not der Heiligen an- 
nehmen, Saf.1,27; 7) dak wir die Welt mit ihrem gottlofen Wejen 
fliehen, 1 Petr. 4,4 uf. 

Wir Chriften follen nach Gottes Willen ,den Feiertag heiligen”, 
das heift, ihn gum heiligen Gottesdienft antwenden und an Ddemfelben 
eilige Werke tun. (Dietrich.) Mit Recht betont diefer gottjelige Lehrer, 
dak das dritte Gebot von uns fordert, ,dak tir das Wort Gottes heilig 
halten, dasjelbe in den gottesdienjtliden Verfammlungen gerne horen, 
betrachten und lernen, die hocdhheiligen Saframente gottlicer Cinfebung 
gema gebraudjen, deSgleichen, dah die ithungen deS Gebet3, der Dank: 
fagung und andere itbungen der Gottfeligkeit und der chriftlicen Liebe 
bon uns gefdmehen, dadurd der Sabbat [tie itberhaupt jeder Tag] auf 
redjte Weife und mwabhrhaftig gebeiligt wird’. (Fr.53.) Wer daber 
Gottes Wort verachtet, die Saframente berfaumt, fid) mit gottlofen 
Dingen bejchaftigt und Gottes Gebote beifeitejebt, der fiindigt gegen 
das dritte Gebot und hat bon Gott nichts anderes gu eriwarten als 
Zorn und Strafe, bier geitlich und dort etwiglich, 2 Mof. 31,14; 4 Mof. 
15, 32—36. 

So lakt uns denn Gott im Namen FCfu bitten, er mige uns immet 
mebr beiligen, fo dak wir jein heiliges Wort gerne hdren und als Kinder 
Gottes danach leben! Yoh. 17, 17. &. T. M. 
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Di8pofitionen iiber die Cijenacher Cvangelienreibe. 


Adtzehnter Sonntag nad) Trinitatis. 
Mark. 10, 17—27. 


Die Forderung Chrijti: ,BVerfaufe alles, was du hajt” ujw. war 
eine befondere, an diefen Oberjten, den reichen Siingling, gerichtet. Sie 
wird Darum faljch bon Méonechen und Nonnen angewendet, die ins NKojter 
laufen und da8 Geliibde dex Armut leijten, um in den Himmel fommen 
gu fonnen. Cbrijtus fordert nicht bon allen, tvas er bon dem reichen 
Siingling forderte. Abraham, Yafob, David, Hiob waren reich, aber 
Gott hat nicht von ihnen vollige Auf- und Hingabe ihres Befibes ver- 
langt. Wietwoh! Chrijtus dies nicht von allen Iteichen fordert, fo haben 
fie wegen der groken Gefahren de3 Reichtums doch alle nvtig, Hande 
und Fike abguhauen und Augen ausgureifen, Mark. 9,43—47. Was 
fagt namlid der HErr? 


Wie fdhwerlid) werden die Reiden in das Reid) Gottes fommen! 
. Beil der Reidhtum fo leidt fie betriigt; 
. Weil der Reidhtum fo gerne ifr hiwites Gut 
wird; 
. Weil ber Retdhtum fo oft ihr Herz hart madt 
gegen den Nadften. 
Be 

Der reidhe Yingling war ungemein blind, ohne e3 gu tiffen. 
Selbjtgefallig im hodften Grad. Das betweijt feine AWusfage B. 20. 
Wie nimmt der Tor doch den Mund fo voll: Wie blind ijt er! Cr gibt 
fich Damit gufrieden, dak er dem auferlichen Buchftaben de3 Gefebes 
nadgelebt gu haben glaubt. 

Wherdings war er ein Sudender. C8 tar ihm vollig Har, dak ihm 
etivas feble, V.17. Aber wo der Grundfebler bei ihm liege und was 
ihm eigentlich feble, das erfannte er nicht und twollte er nicht erfennen, 
felbft al der HErr ihm feinen wahren Zujtand offenbarte, ifm zeigte, 
dak der Mammon ifn verblendet habe. Er war dem Betrug des Reich- 
tums gum Opfer gefallen, Matth. 13,22; Marf.4,18.19. Cr war fo 
gtob betrogen, dag er im Lichte des Gejebes das Licht nicht fehen fonnte. 

So lebt mander Reiche inmitten feines Reichtums Tag fiir Tag 
gemadlich} und forgenlo3 dahin und fieht nicht, in twelder Gefahr er 
{hwebt. Cr erfennt feinen wahren Buftand nicht. Gr ijt blind gegen 
fich felbft. Wenn ihm aus dem Gefek fein RKonterfet vorgehalten wird, 
dann fagt er: ,,Das ijt nicht mein Bild.” Gewshnlich wenn ein Menfah 
betrogen twird, tei} er e3; aber tenn der Menfdh durch den Reichtum 
betrogen twird, dann wei er e3 nit. Der Reichium ift cin Gaufler 
erjten Ranges. Darum fagt der HSErr: B. 25. 


2. 


Der Reidtum war diefem Manne fein hidhftes Gut getworden. Er 
befas ihn fo villig, dak er nicht dDaran denfen fonnte, um feines HErrn 
Willen feine Shake’ preiSgugeben. Gr twollte doc etwas tun, um da 
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ewige Leben gu ererben, V.17. €8 war jdeinbar fein Ernft, in den 
Himmel gu fommen. Aber fein RMeidtum hHielt ihn mit ftarfem Arm 
guriid. Cr febte fein Vertrauen auf feinen Reidhtum, V.24. Er liebte 
den Mammon mehr als Gott. Darum waren feine Obren dic gegen 
die Ausfagen de3 gottlidjen Wortes. Darum wollte er nicht glauben: 
,©o twirft du einen Scag im Himmel haben.” Er wollte nicht glauben, 
Daf feine guten Werke ihm nachfolgen twiirden. 

Der Slave de3 Mammons ijt ein Gibendiener, Cph.5,5. Cin 
Menfdh fann giwei Herren nicht gugleich dienen, Gott und dem Mammon. 
Gott dient er nicht, fo dient er nur dem Goben feines Hergens, jeinem 
hodften Gut, feinem ungeredten Mammon, Luf.16,13.14; 12,34. 
Weder der Ernft des GefebeS noch der lieblide Ton des Changeliums 
fann das Herz eines foldjen umftimmen und getwinnen, 1 Tim. 6, 6—10. 
Gr fennt nur ein ,Cbvangelium”: Werde reich und immer reider, 
Dann haft du wahres Glick. 

Warnung. Der Reichtum droht den Menfden ins Verderben und 
in die Verdammnis gu ftiirgen. Wer fein Bertrauen darauf fest, 
einerlet ob er reich) oder arm ijt, mug fdlieblic&h, wenn er nicht Buge 
tut, berlorengehen. Wer nicht mehr auf Gottes Wort hort, mer fid 
nicht mehr warnen aft, wer fein Herz gegen GotteS Wort verhartet — 
und dabin fommt e3 mit denen, die Dem Mammon dienen —, der ijt 
fdon geridtet. Lakt uns nod einmal auf die Warnung des HErrn 
adjten: @.25. 

3. 

Welch herrlice Wufgabe ftellte doch der HErr dem reiden Fiing- 
ling! Wieviel Not und Elend hatte er befeitigen finnen, wenn er fein 
Gut den Armen gegeben hatte! V.21. Aber fein Herg war hart gegen 
die Armen. Bmwifden ifm und den Armen twar eine tiefe Kuft. Er, 
der reide und bornehme Mann, fonnte fic) doch nicht gu ihnen herab- 
lajjen. 

Wie oft madht Geld und Gut das Herg Hart und riidfictslos! 
Man redet ja bom Geldjtolz. Vielen Reicjen geht die Not der Armen 
nicht gu Sergen. Der reiche Mann und der arme Lazarus. Der Reide 
meint wohl, der Arme fet felbjt fduld an feinem Unglii. Wie man 
fic) bettet, fagt er, fo fcilaft man. Der Reichtum macht den Menfden 
gar leicht herglos gegen feinen Nadjten, Sak. 2,6.7; 5,3.4; Matth. 
23,14. Wieviel Unbarmbergigfeit, wieviel himmelfdreiendes Unredt 
gefdieht doch in der Welt, weil die Menfchen felbjtfiidtig find, Sflabven 
de3 Geldes! 

Diefe Warnung vor dem betriigliden Reichtum gilt uns allen. 
Wie e3 arme Reidhe gibt, die willenlofe Kreaturen des Geldes geworbden 
find, jo gibt e3 cuch arme Arme, die ihr Geld nicht nad Taufenden 
gablen, die aber doch ihr Herg daran hangen. Cin jeder erfenne feine 
Mifjetat, fue Vergebung fiir feine Siinden, betweife aud fdlieblid 
feine Bue in recdhticaffenen Friidten der Bufe. H. ©. W. B. 
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Dispofitionen iiber die Cifenadher Evangelienreibe. 


Neunzehuter Sonntag nach Trinitatis. 
Yoh. 9, 24—41. 


Am Siingiten Gericdht wird des Menfdjen Gohn die vor ihm ver 
jammelten Vilfer fheiden und die Sdhafe gu feiner Redhten, die Bode 
aber gu feiner Linfen jftellen. Nicht erft an jenem Tage werden die 
Menfchen gu Schafen oder Biefen, fondern dann wird offenbar gemadjt 
werden, wer auf Erden gu den Schafen oder Boiclen gehort hat. 
Das eigentlide Gericht, die eigentlide Scheidung, vollgieht fic) in diefem 
Leben. An jenem Tage wird nur das endgiiltige Urteil sffentlid gefallt 
und bvollgogen. Whnlic) redet der OHErr Joh.3,18.19 und in un- 
ferm Lert. 

vse bin gum Geridt auf diefe Welt fommen.“ 

1. Golde, die da nidt fehen, follen fehend 

werden. 

2. Golde, die da fehen, follen blind merden. 


1. 


Der Blindgeborene tourde fehend, Yoh. 9, 1—7. Die} Wunder 
gereidjte ihm aud) zur Offnung der Augen feines geijtlicen Verjtand- 
niffes. Chrijtus, der fein Wugenlicht hatte herborleuchten laffen, gab 
aud) in fein Serg einen Hellen Schein, 2 Ror. 4,6, dak er wabhrhaftig 
fehend tourde, dak er die Klarheit Gottes in dem Angefichte JEfu Chrijti 
erfannte, B. 38. 

Wie merfwiirdig ging der HErr dabet gu Werke! Gerade die 
Seindfhaft, der Widerfpruch der Pharifaer mute dagu dienen, den 
Blindgebornen in der feligmachenden Erfenntnis gu fordern, ifm immer 
{harfere Sehfraft gu verleifen. Man beachte die Steigerung: B. 11: 
der Menfd, der JEfus heiBt; BV. 17: Prophet; gegen die Anflage, 
SEfus fei ein Siinder, feine herrlide Verteidigung: B.25—27; gegen 
den tweiteren Vorwurf: BV. 28.29, feine freimiitige Untwort, die in 
dem Herrliden Befenntnis gipfelt: B.33. Gerade feine Verftohung 
madjt ihn um fo williger, Y¥Efum angubhdren und feinen Worten Glau- 
ben gu fdenfen, B.86. Als dann YEfus fich als Gottes Sohn gu er- 
fennen gibt, fallen aud) die Iebten Schuppen bon feinen Augen, B. 38. 
So ijt er gefdieden von den unglaubigen Yuden, innerlich und augerlic, 
um bet JEfus gu fein. Er, der nicht fab, ift fehend getworden. 

Dagu ift Chriftus in die Welt gefommen, um dies Geridt, diefe 
Sheidung, gu vollgiehen, dah er aus der Maffe der geiftlic) Blinden aus 
freter, unverdienter Gnade mand fehend made, fie gur feligmacjenden 
Erkenntnis jeiner felbft bringe, fie von der blinden Welt abfondere und 
gu feinen Geiligen made, die wohl nod in, aber nicht mehr bon der 
Welt find. — Zu folder Ertenntnis, foldem Sehen, will YEjus alle 
Blinden bringen. Wie er der Welt Siinde tragt, fo: Yoh. 1, 4.5.9; 
8,12; 12im.2,4; Gefek.33,11. Dagu laft er fein Evangelium 
predigen, Upoft. 26,18. . 
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Gerade aud) Feindfdaft und Widerfpruch der Unglaubigen und 
Falfhglaubigen benubt der HErr, um die Seinen gu einer Mareren Cr- 
fenntni$ gu bringen. Luther befennt, dag er eS den Papiften gu ver- 
danfen habe, da fie aus ihm ,,cinen giemlid) guten Theologen gemadt 
haben, dabin ich fonft nicht fommen ware”. (Walther, Paftorale, S. 8.) 
Man denfe an Walther und den Stephanismus, den Gnadenwabhllehr- 
ftreit. Brunn$ Leben. Tentatio facit theologum, da3 gilt bon Paftoren 
und Laien. Mander Chrijt, mande Gemeinde ijt erft durd Angriffe 
der Seften, durch Logenfampf uj. gu der Crfenntnis gefommen, tas 
eigentlich biblifches Chrijtentum, Luthertum, fei. Das ift Gnade des 
Heilandes, der gefommen ijt, auf dag, die da nicht fehen, fehend twerden. 


2 


Nun die RKehrfeite. Auf SEju Wort in BV. 39 antivorten die 
Pharifaer: B.40; darauf FEfus: V.41. Gie bildeten fich viel ein 
auf ihre Renntnis de3 Gejebe3; vgl. Yoh. 7,48.49. Sie twollten Leiter 
der Blinden fein und twwaren doch felber blind, da fie YEfum tweder er- 
fannten nod erfennen twollten. Daber blieh ihre Giinde, Yoh. 3, 18; 
5,45—47. Gie batten diefelbe Gelegenheit wie der Blindgeborene, 
geiftlid fehend gu werden, wohl nod beffere. Wie viele Wunder Hatten 
fie gefehen, twie biele Zeugnijjie SCju itber feine Perfon und fein Amt 
gehirt! Soh. 2,13 ff.; Rap.5; Rap. 7; Kap. 8. Dbhre leiblichen Augen 
Hatten gefehen, was RKinige und Propheten nicht gefehen Hatten. Den- 
noc blieben fie blind; ja, twas fie faben und hoirten, madhte fie nid, 
wie den Blindgebornen, fehend, fondern diente nur dagu, fie in ihrer 
Blindheit gu beftarfen und gu verjtoden, B.16. 22.24 (,,wir miffen"). 
28 (fie fluchten). 34 (,,ftiegen ifn hinaus”). 40 (widerfprecjen FCju). 
41 (ire Giinde bleibt). Sehlieblidh titen fie den Gottesfohn, leugnen 
feine UWuferftehung, Matth. 28,12; verfolgten die Apojtel, AWpojt. 4,3. 
16.17; 5,28.33.40. Weil fie meinen, feines Geilandes gu bediirfen, 
twerden fie, Die Da meinen, fie faben, blind. Das ijt das Gericht, dagu 
S3Ejus gefommen ijt. 

So geht e3 nocd) heute. Wer YEfum bveriwirft, beharrt in feiner 
Plindheit, verfinkt immer tiefer hinein. Mander Chrift, der ,,fein lief", 
Gal. 5,7, hat Chrijtum verloren, teils durch mindifde Selbjtgeredtig- 
feit, teil durch Weltliebe. Man warnte ihn; er fonnte, iwie er be- 
hauptete, nicht einfehen, dak fein Verhalten fiinbdlid fei; vielmebr, et 
wollte nicht fehen, bis er fcblieplich wirklich nicht mehr fehen fonnte, bis 
er aus geredhtem Gericht fic) in feiner Blindheit verhartet hatte. So 
geht e8 mit mander Yrrlehre, wie die Gedichte ausweift. Bgl. Lub. 
11, 26. 

So fdeiden fic) an Chrijto die Geifter. Go fommt e3 in Wahrheit 
durch Chriftum zum Geridt, dap die Blinden fehen und die Sehenden 
blind werden, Quf.2,34.35. Werfehlieken wir unfere Augen nidt, 
tenn er fommt, fie gu dffnen! ,OErr, dak ich fehen mige!” fet unfere 
Bitte, fo wird er fagen: ,Gei fehend!“ Y. &. 
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The Pastor at the Bedside of the Backslider. 


How difficult it is to perform our duty at the bedsides of such as 
have turned away from their Savior! It is often difficult to approach 
them, even if no personal matter between patient and pastor has 
caused the former to forsake God and His Word. Permit me to 
present three cases from my own pastoral experience together with my 
treatment of them. 

Mr. J., who in early youth had been privileged to attend the 
Christian day-school in a sister congregation, where he had also been 
confirmed, married a Polish Catholic woman. Soon after marriage 
he was on the downward path. No longer did he attend public 
worship. His own home was soon disrupted, as his wife left him. 
He began to drink heavily, going down deeper and deeper into the 
mire of sin and iniquity. But how strange are the ways of the Lord! 
A daughter of this home who had been reared in the Catholic faith 
made the acquaintance of a young man of my parish. Being sincere 
in his Christianity and firm in his convictions, he insisted that, if 
they were to wed each other, she must be willing to be instructed 
in the Lutheran faith and accept it. This she did. 

One day, a number of years after their marriage, she came and 
announced the serious illness of her father. He lay at one of our 
public city hospitals. She requested that I visit him. At the same 
time she told me that she feared I might not be welcome inasmuch as 
one of our city missionaries who had come to see him had been 
roughly shown the door. “But, pastor,” she pleaded, “will you not 
try? It might mean the salvation of his poor soul.” I promised to 
see him, and she left. 

I took the case of Mr. J. to our Lord in prayer, asking Him to 
lead the way and open the door. In Ward 33 of the County Hospital 
he lay, all alone. “Will I be admitted? Will I have an opportunity 
to speak to him? Will he treat me roughly? Lord, have mercy on 
me—have mercy on him.” With such and similar thoughts I ap- 
proached him. “And you are Mr.J., are you not? Your daughter 
told me of your affliction. Yes, your daughter Rose. — And you are 
quite ill, are you not?” “Yes, indeed,” and as he spoke, he uncovered 
his limb, saying: “All black, it is rotting away. I do not know what 
will become of it.” “Yes; that does not look very good,” said I; “but 
did your daughter not tell me that you at one time lived near 19th 
and Halsted Street?” “Yes, I did live there at one time, and I also 
attended school there.” “Was it the Lutheran school, and was pos- 
sibly Mr. Ruhland your teacher?” He smiled. “Yes, that was the 
school and the teacher, and Pastor Wagner was my pastor; he con- 
firmed me. Did you know both of them?” I told him that I was 
acquainted with them and added that I, too, was a pastor. And 
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his eyes grew larger and larger when I said: “If you attended the 
school at 19th and Johnson Street and were confirmed by Pastor 
Wagner, then no doubt you still remember some of the little prayers 
you learned. Do you still remember ‘Christi Blut und Gerechtig- 
keit’?” He immediately said: “I know it, I know it. I'll never for- 
get it.” “Oh, let us pray together. Can you pray alone?” And he 
did. And I am sure he prayed as he had seldom prayed before. The 
ice was broken. At this bedside I had the most wonderful oppor- 
tunity to lead the patient to Christ, the Friend of the sinner. With 
tears in his eyes he talked of his past sinful life and of his ingratitude 
toward his Savior, but he also expressed the hope that he would be 
saved. I had two more opportunities on two successive days to be 
with him. And he died safe in the arms of Jesus. 

Let us make use of any and all legitimate means to gain entrance 
to the patient and win his confidence. True, not two patients are 
alike, and therefore the manner of approach will be different in every 
instant. Permit me to relate another incident. 


Mr. K. and his family had been visited quite frequently at dif- 
ferent occasions. His wife and children were active members of the 
church, but he himself never attended the services. Time and again 
I had invited him and admonished him because of his neglect of 
public worship and also because of his affiliation with a lodge. Though 


he had at all times seemingly accepted the words of admonition, even 
admitting that our practise in the lodge question was strictly in ac- 
cord with Scripture, he never severed his connection with the anti- 
christian organization, nor did he ever attend public worship. Years 
rolled by until finally Mr. K. was suddenly stricken with paralysis. 
Yet he was conscious and could make himself understood, at least to 
the extent of saying yes and no. Soon after he had been stricken, the 
family notified me of what had happened, at the same time requesting 
me “to give him Holy Communion.” As soon as I reached his bed- 
side, I realized that he readily understood everything I said. It was 
then for me to hold up before him his sins, his utter disregard for 
Jesus, His Word, and His Church, to tell him that the Lord now had 
found him, and to warn him no longer to resist, but to repent. I then 
asked him a few questions; however, as he could not speak, but was 
only able faintly to say yes or no, I so formulated my question that 
only yes or no was required. I asked him: “Do you realize that you 
sinned against God by neglecting to hear His Word? that you gave 
grave offense to your beloved wife and children by despising God’s 
Word? that you sinned in retaining membership with the lodge?” 
When he answered these questions one by one in the affirmative, 
I further asked: “Are you sorry that you sinned and gave such grave 
offense? Are you willing to leave the lodge? Are you ready to an- 
swer these questions in the presence of witnesses? Do you desire to 
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partake of Holy Communion?” Again he answered yes to all these 
questions. After presenting to him the Gospel in all richness and 
fulness, we prayed, coming before God as truly penitent sinners. 
I left his bedside. An hour later I returned with one of the deacons, 
telling him at the bedside as to what had happened. I asked him the 
same questions that I had put to him before and also received the 
game answers. After a brief preparation he partook of Holy Com- 
munion. The same evening he died. 

But why demand a witness in addition to the members of the 
family? That it was my good fortune to have one of my members 
present at the bedside of the patient when he made his confession 
became evident at the next regular meeting of the voting members. 
It had been my intention to inform the congregation of this incident. 
But before I had an opportunity to do so, a member excitedly rose to 
inquire why the pastor had officiated at the burial of one who was 
known to be a lodge member and had never attended church and par- 
taken of Holy Communion. It was no difficult matter to request 
the deacon to tell all that had happened: It was not necessary to add 
anything to what had been said, and all were happy that a soul had 
been rescued like a brand from the fire. — 

You will bear with me if I relate another experience. The 
circumstances were quite similar. Mr.L. was stricken, indeed, at 
death’s door, when I arrived at his bedside. In no manner did he in- 
dicate that he understood what was said. Nevertheless I thought it 
might be possible. So I spoke to him of sin and of grace and directed 
his attention to prayers which he had learned in his childhood days. 
I prayed “O Bleeding Head and Wounded,” “For God so loved the 
world,” and “The blood of Jesus Christ, His Son.” I continued to 
pray, putting my words in his mouth, seeking forgiveness and mercy. 
He died without having regained consciousness. It was too late. — 
At the bedside of patients in a state of coma or unconsciousness let 
us not forget to make use of prayers, Bible-verses, and hymns with 
which they may be familiar. Let us not think that our efforts are in 
vain, but conscientiously perform our duty at all occasions. A most 
glorious experience may be awaiting you, similar to the one I wish 
to present in the following. 

It was at 10 o’clock in the evening when a stranger rapped at my 
door. In the French section of our neighborhood lay a woman of 
thirty. Together with her husband, a Frenchman, she had located 
there. Formerly she had communed with a sister congregation on 
the North Side of the city, but gradually she had drifted away from 
God and her Church. Ten days prior to my visit at her bedside she 
had fallen on the icy sidewalk with seemingly little or no ill effect. 
Contrary to expectations, paralysis had suddenly set in. Speechless 
and rigid she lay on her bed. Her eyes were open, but were motion- 
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less. A sister who had hastened to her bedside insisted that she 
partake of Holy Communion inasmuch as she was still able to swallow. 
But what assurance could we have that she was conscious, that she 
was truly penitent, that she herself was desirous of Holy Communion? 
As usual, I presented the one thing needful. I prayed. But there 
was no response. I sat and pondered. Meanwhile the home was 
literally filled with friends, all Catholic. A wonderful opportunity 
indeed to present Christ Crucified. But my first duty was to do for 
the patient what I could. I tarried for an hour, hoping to get some 
response. When finally I asked whether the patient might be able 
to move any part of her body, possibly a hand or a finger, her arms 
were placed above the covers. And, lo and behold, when I asked her 
to lift a finger if she understood me, she lifted one finger. Will you 
lift your finger twice? She did. Did you hear me pray a little while 
ago? She answered in the affirmative by lifting the finger. When 
her sister now asked her whether she wished to partake of Holy Com- 
munion, she again answered in the manner indicated. In the presence 
of that strange assembly, under these most peculiar circumstances, the 
usual preparation was made. As the confession was spoken, she an- 
swered by raising a finger. And though her eyes, the open mouth 
and the lips were rigid, she was able to swallow a small portion of 
the wafer and a teaspoonful of wine. With a brief word to all, 
a blessing, and the Lord’s Prayer I departed. One hour later she died. 
Chicago, Ill. F. C. Strevur ert. 
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I. Amerika. 


Aus unferer norwegifden Sdwefterfynode. Das englifde Organ diefer 
Gynode meldet, dak P. FJ. ©. THoen den Beruf angenommen hat, feine 
gange Zeit und Kraft der Redaftion der fynodalen Beitidriften Lutheran 
Sentinel (englijh) und ,2utherff Tidende” (noriwegifdh) gu midmen. Der 
Prafident der Synode, P. H. Mt. Tjernagel, teilt das Annahmefdreiben 
P. Thoens im Lutheran Sentinel mit und fiigt hingu: “With rejoicing and 
gratefulness to God we hasten to acquaint all readers of our official organs 
with the above [dem WAnnahmefdreiben]. It means that all readers of our 
papers will get the full-time services and the benefits of a veteran com- 
mander’s experiences gained through a long campaign against the powers 
of darkness. It means that a mind schooled in strife and suffering for 
truth’s sake will speak to us every week [Sentinel und ,,Tidende” erfdei- 
nen abtwedhjelnd todchentlicj)]. It means that a heart that knows no hope 
but the blessed hope in the crucified and resurrected Son of God and 
Mary, Jesus Christ, will bring into our homes, through the printed page, 
weekly admonitions to love, serve, and obey Him; for ‘there is none other 
name under heaven given among men whereby we must be saved.’ It means 
furthermore that our present editors, who for many years have served us 
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faithfully and well, although their backs were, figuratively speaking, often- 
times well-nigh broken under the added burden, will now, in due time, be 
relieved. An unmistakable and sincere “Thank you!’ is due our retiring 
editors, Pastors J. A. Moldstad and G. A.Gullixson.” lUnfere Glauben3- 
briider bon der gur Shnodalfonfereng gehorenden Noriwegifden Synode 
ftehen twabrlic) in fdiwerem Rampf und in harter Arbeit. Cie muften 
gewiffenshalber aus ihrer alten Synodalverbindung ausfdeiden, teil fie 
die im ,Opgjor” enthaltene Verleugnung der sola gratia nicht mitmacjen 
fonnten. Durch Gottes Gnade gogen fie das Fefthalten an der sola gratia 
der VolfSvertvandt{dhaft vor. Gie erfennen e3 mit Recht al3 ihren Beruf, 
biefen fcjtweren Kampf fortgujeben, und P. Thoen ift, wie Prafes Tjernagel 
bemerft, alS Redafteur der fynodalen Beitfchriften durdaus tiidtig, diefen 
Rampf fortgufeben, twie das auch die friiheren Redafteure, die Paftoren 
%. U. Moldftad und G. W%. Gullizjon, getan haben. itbrigens haben unfere 
nortvegifhen Glauben3- und Befenntnisgenofjen in ihrem Kampf den Vorz 
teil, dah fie dad auf die Schrift gegriindete Beugnis der Vater der alten 
Nortwegifden Synode auf ihrer Seite haben. Auch Sentinel und ,,Tidende” 
haben aus deS feligen D. Roren Schriften langere und fiirgere Mitteilungen 
dargeboten, in denen aud) Glieder de$ Minifteriums unjerer Gynode iiber 
den status controversiae im Gireit um die Lehren bon der Befehrung und 
Gnadentwahl und iiber die Entitehung de$ Streites genauen Bericht finden 
fonnen. Der Preis der Beitidriften, gufammen begogen, ijt $1.50; eingeln 
begogen, je $1. %. P. 

Bu dem Seridt itber die villige ibereinftimmung in Lehre und Praxis 
aivifdjen Den Synoden bon Buffalo, Ohio und Yotwa bemerften wir, daR die 
in dem Bericht behauptete vollige ibereinftimmung in der lutherifden Lehre 
und Praxis noch im Widerfpruch mit den Tatfachen ftehe. Wir denfen dabei 
3. B. an die Tatfadhe, dak die Yowafynode in Glaubens-, Kirden- und Ar- 
beitSgemeinfdaft fteht mit der ,,Vereinigten Cv.-Luth. Kirde bon uftra- 
lien“. Cin Glied de3 Minifteriums diefe RKirdhenfirpers (P. W. Riedel) 
Hat aber vor etiwa gwei Yahren eine Schrift verdffentlicht unter dem Titel 
»Der Biviefpalt innerhalb der Lutherifden Rirde Wuftraliens”, mit dem 
Untertitel ,Was hindert die Einigung?” Yn diefer Sdhrift wird gefordert, 
dak die Lehren bom Antidrift, bom Chiliasmus, von der Kirde und bom 
Predigtamt, von den Schipfungstagen alB offene Fragen behandelt werden. 
Die Ubereinftimmung in diefen Lehren foll nicht gur Cinigfeit in der Luthe- 
rifden Lehre gehiren, jedenfalls nicht gur Vedingung der glaubenSbriider- 
liden Kirdhengemeinfdaft gemacht werden. Mit Bedauern wird die Stellung 
der Miffourier und ihrer Glaubensgenoffen in Auftralien fo Haratterifiert: 
oUndere migen fid) nod) abgumiihen haben iiber die Lehre vom heiligen Amt, 
bom Untidrift, bom Taufendjahrigen Reich, bon der erften Wuferftehung — 
fiir Miffouri und die Gv.-Luth. Synode in Wuftralien find diefe Fragen alle 
erledigt und die Lehren fertig und dagu noch etlicje andere, wie die, dak 
die Tage, in denen Gott die Welt gefdaffen, vierundgwangigftiindige mie 
die unfern getvefen fein miiffen und die Verlobung Chefdhlup fei.” Ent- 
{dieden abgetwiefen wird von P. Riedel, was der miffourifde ,.Lutheraner” 
bon 1866, ©..2, fdreibe: ,,Wlle die Fragen von Kirde, vom Amt, bon der 
Sehliiffelgewatt, bom Kirdenregiment, bon den lebten Dingen und dergleicjen 
find ja in Gotte3 Wort gelsft und fiir alle Beiten endgiiltig entfdieden, und 
tm dem Heiligen Licht des gur Reformationsgeit wieder auf den Plan ge- 
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fommenen Evangelit haben die Vater der Reformation diefe Lofung in und 
nad) Gottes Wort bereits lebendig erfannt.” Qn bitterer Stimmung fest 
Herr P. Riedel hingu: ,Und wenn eine Shnode twie die Yowafynode in 
AWmerifa oder die Vereinigte Cv.-Luth. Kirche von Aufjtralien Fragen tie 
Die obeneriwahnten nod ,offen’ lapt, die mu fich fchon gefallen lafjen, von 
Miffouri al unioniftifd gebrandmarkt gu werden.” Bedauert wird 
auch die Ynfonfequeng der Miffourifynode, dak fie das semper virgo unter 
Die offenen Fragen einreihen laffen will, aber fich hartnacdig tweigere, ein 
Gleiches gu tun in begug auf die Vehren vom Antichrift, Chiliasmus, Kirde, 
Kredigtamt uf. Unfere Bemerfung in der vorigen Nummer diefer Beit- 
frift, dag die bericdtete vollfommene bereinftimmung giwijden Buffalo, 
Ohio und Sowa noch im Widerjpruch mit den Tatjachen ftehe, beruht auf 
der Annahme, dak die genannten Ghynoden nicht willens find, der Forderung 
De3 Ynterpreten der Vereinigten Cbv.-Luth. Kirche von Aujtralien nad- 
gufommen, namlich) die Lehren vom Antichrifjt, vom ChiliaSmus, von der 
Kirdhe, bom heiligen Predigtamt, von den Schipfungstagen auf die Freilijte 
gu feben. . ¥. 
on weldem Falle ijt da8 ,Zufammenwadfen”’ von Synoden unredt? 
Wuf diefe Frage antiwortet das ,Gemeindeblatt” der Wisconfinfynode: ,, Was 
mag twohl Synoden dagu veranlajjen, ihre Gondererifteng aufgugeben und 
fice) miteinander gu einem neuen RKéirper gu verbinden? Bum grogen Teil 
wird e8 die Mot fein, und givar die finangielle Not. Die Not, welder Art 
fie auch fein mag, hat im Leben noch immer Ddiefe Wirfung gehabt. Gott 
felbjt nimmt die Not in die Hand, damit wir durd den Glauben enger mit 
ihm bereinigt werden. C3 fann feinesiwegs getadelt werden, wenn Synoden 
Durch die Not, felbjt finangieller Art, dagu getrieben twerden, ineinander 
aufgugehen. Gerade diefe Not trifft gewshnlich die Synoden hart. Das 
ftetige Wadhjen der Anjtalten und Miffionen fordert hihere Wusgaben; aber 
gewohnlid) halten die Cinnahmen mit den Ausgaben nicht Sehritt. Die 
Golge ijt: driidende Schulden, das Wachfen fchadlider Cinfdrantung und 
fdjiwerer Sorgen. Man fann e8 verjtehen, wenn Synoden, durch folde Not 
getrieben, fich miteinander berjdhmelgen. Wber wenn das iiber die Cinigkeit 
in Lehre und Praxis hinweg gefdieht, fann die Not e3 nicht redhtfertigen, 
denn e8 ift ein Unrecht.“ . 8. 
a8 Lutheran Home Missions Council. iiber den Btweet diefer 
fiirglic) gegriindeten Organifation fdhreibt D. W. E. Schiitte in der ,,Luthe- 
rifehen Rirdengeitung”, wie folgt: ,Der Biwec diefer Organifation foll fein: 
gegenfeitige Ermunterung und Erbauung im Werk und in den Methoden 
der Cinheimijden Mifjion; das Studium und die Priifung bon Piffions- 
feldern; die Aufftellung und Feftfebung bon Grundfagen, nach denen die 
Miffionsfelder befebt und bearbeitet werden migen ohne Verdoppelung von 
Urbeitsfraften und Ausgaben und ohne die Praxis einer unfreundliden 
Konfurreng. Das Kongil foll feine Dienfte als ein Schiedsgericht anbieten, 
twenn eine Sontroverfe unter den beteiligten Rorperfdaften in begug auf 
die Arbeit auf Miffionsfeldern entjtehen follte. Die Vollmadten des Kon- 
ails follen nur beratend fein.“ Die Griimdung des Council ging aus von 
der Vereinigten Lutherifdjen Kirde, refp. bon deren Bebhdrde fiir amerifa- 
nijdhe Miffionen. Die erfte Verfammlung ,gur Annaherung auf dem Gebiet 
der Cinheimifden Miffion” fand im Marg diefes Yahres in Chicago ftatt. 
Cine weitere Verfammlung wurde am 2. Juli abgebhalten, die definitive Vor- 
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folage vorlegte. Die erfte offigielle Verfammlung de3 Council wird am 
27. Sanuar 1931 gufammentreten. Un dem Unternehmen find fotveit be- 
teiligt: die Vereinigte Lutherifde RKirde, die Auguftanajynode, die Mor- 
wegifd-Lutherifde Kirde, die Vereinigte Danifdhe Synode, die Yotwafynode 
und die Obhiofynode mit Buffalo. Cine fold) gemeinjame Arbeit auf dem 
Gebiet der Cinheimifden Miffion fann nur bedeuten, dak fich diefe bver- 
fdiedenen Shnoden als vollfommen einig in Lehre und Praxis betradjten. 
Nit dies nicht dex Fall, fo ijt die Griindung de$ Council ein Unionismus- 
experiment, twie fic) DdDiefe in den Tegten Jahren leider gehauft haben. Cs 
mag fehlieplich nur gtet lutherifdhe Gruppen in unferm Lande geben, nam- 
lid) die Ev.-Luth. Unionsfirdhe und die Synodalfonfereng. 3. T. Me. 
Will the American Lutheran Conference Take In the United 
Lutheran Church? — Some of the prospective members of the American 
Lutheran Conference declare that to be impossible. Others are going to 
work towards that end. That appears from the report of the seventy-first 
annual convention, in June, of the Augustana Synod, published in the 
Intheran Companion of June 21. The section dealing with the American 
Lutheran Conference reads: “Synod voted to become a member of the pro- 
posed American Lutheran Conference, which also would include the Nor- 
wegian Lutheran Church, the Joint Synod of Ohio, the Lutheran Free 
Church, the Iowa Synod, the United Danish Lutheran Church, and the 
Buffalo Synod. The Norwegian Lutheran Church and the Augustana Synod 
are the first of the seven bodies to ratify the constitution, which will be- 
come effective when three or more of the seven synods mentioned above 
have united. The Joint Synod of Ohio, the Iowa Synod, and the Buffalo 


Synod expect to consummate a pending merger in August, and it is prac- 
tically assured that they will affiliate with the American Lutheran Con- 
ference at that time. 


“Dr. C. E. Bergendoff, of Chicago, and Rev. C. A. Rosander, of Crystal 
Falls, Mich., inquired why the United Lutheran Church in America is not 
included in the conference. They were told by Dr. L. H. Schuh, of Toledo, 
representing the Joint Synod of Ohio, that the failure of the U. L. C. to 
discipline its pastors who are Masons and to observe the Galesburg rule 
(Lutheran pulpits for Lutheran pastors only) makes a union with that 
body impossible for the Joint Synod of Ohio and the Iowa Synod. Dr. Schuh 
also stated that there is no hope at present of a closer relation with the 
conservative Missouri Synod. 

“The proposed American Lutheran Conference would have a communi- 
cant membership of almost a million and practically would reduce the 
number of Lutheran groups in the United States to three, the other two 
being the United Lutheran Church in America and the Missouri Synod, 
all of approximately the same size. 

“Formation of the conference does not mean that any synod will give 
up its present form of government and organization. The American Lu- 
theran Conference would hold conventions every three years to agree upon 
doctrines and general practise and to eliminate competition among the 
synods subscribing to the constitution. 

“Union with the six synods mentioned above does not abolish hopes of 
cooperation with the United Lutheran Church, however. Synod instructed 
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its Church Unity Committee to ‘concern itself in the main with methods of 
closer cooperation’ between the Augustana Synod and the United Lu- 
theran Church. 

“Pulpit- and altar-fellowship with the Joint Synod of Ohio was adopted. 
Theses had been prepared by representatives of both synods which show that 
the principles of faith of both bodies are the same, that consequently pastors 
of the synods may preach from the pulpits of either synod if so invited 
to do, and that members will be welcome to commune at the altars of 
either synod.” KE. 


Two Prominent Lutherans Deceased.—On July 14 Rev. G. A. 
Fandrey, at the time of his death General President of the Iowa Synod and 
pastor of St. Stephen’s Church in Chicago, Ill., departed this life. Accord- 
ingly he did not live to see the amalgamation of the church-body of which 
he was the head with the Ohio and Buffalo synods. He was a graduate of 
the seminary at Neuendettelsau. Having come to America as a young man, 
he served the Iowa Synod as professor, pastor, synodical official, and con- 
tributor to its church-papers. 

The other Lutheran leader whom death called hence is Prof. Conrad 
E. Lindberg, D. D., LL. D., dean of Augustana College, Rock Island, IIL, 
whose death occurred August 2. Born in Sweden in 1852, he came to 
America in 1871. He served congregations in Philadelphia and New York 
from 1876 to 1890. In the latter year he was called to Augustana Theo- 
logical Seminary as professor of theology. His facile pen not only con- 
tributed liberally to the church-papers of his synod, but also produced 
a number of books which are now widely used. A. 

How Atheists Rejoice over the Pernicious Work of Their Allies, 
the Modernists.—In an article in the Sunday-school Times, entitled 
“Atheism’s Success among Students,” Maud Howe, secretary of the Cana- 
dian Christian Crusade, quotes the following extract from the Third Annual 
Report of the American Association for the Advancement of Atheism, 
which proves how greatly atheists rejoice over the pernicious work which 
their allies, the Modernists, are doing in the sectarian churches of our 
country. We read: “Churches are becoming secular, preaching anything 
except the old-time, orthodox religion. They are becoming social centers, 
with just enough nominal religion to escape taxation. Sermons on books 
are more popular than are those on the barbaric doctrine of the atonement. 
The clergymen are bewildered. They do not know what to preach. Evo- 
lution explodes their doctrines. They are declining in number and quality. 
The thinning ranks of evangelists forecast their extinction. Church leaders 
now even oppose missionizing the Jews, thereby confessing, in effect, that 
Christianity is only a@ religion, not the religion. The clergy are so honey- 
combed with heretics that they are powerless to expel known heretics. 
The only real cleavage is that between Modernists and Fundamentalists. 
But the hillbillies are already defeated. They cannot force the issue in 
their conventions, and they dare not withdraw from the denominations. 
As education increases, religion decreases. Most college graduates are 
godless. The number of churches is increasing in which the monolog 
called prayer is omitted.” 

The article also states: “As mentioned in a previous article, we have 
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knowledge of atheist societies in eighteen of our leading universities, with 
names of other universities and colleges about to form such societies. In 
high schools and colleges as well as in preparatory schools there are 
atheist societies, which, though not organized by the 4—A, are the result of 
its activity. These societies are numerous. Inviting their cooperation, the 
4-A says: ‘They are not affiliated or even in touch with us, but should be. 
Members becoming acquainted with them should inform us, so that we 
may render proper aid.’ ” 

As we contemplate these facts, the importance of our Lutheran Uni- 
versity and of the work of our student-pastors at various universities in 
our country becomes obvious. Atheism can be checked only by continued 
Gospel testimony; if that is omitted, there is nothing to prevent it from 
becoming universal. J.T. M. 

Localities in Italy of Importance in Protestant History. — The 
following from the Christian Century, under the title “Spots Memorable 
to Protestants in Italy,” will be read with interest: — 

“First the secular daily, La Tribuna, of Rome, protests against the 
pilgrimage of Italian-American Methodists to Italy and considers it an 
affront to Fascism, which has ‘restored the full value to the Catholic faith, 
which is so large a part of the history of civilization in Italy, and dis- 
missed all adulterations which were poisoning the life of our country.’ 
Then the Vatican organ L’Osservatore Romano commends La Tribuna for 
its protest and for saying, ‘We did not know until now that there was 
Italian Protestantism, much less that it has memorable spots on our soil.’ 
Well, there is, and it has. As to spots memorable in the history of Italian 
Protestantism, there is first of all Torre Pellice, the chief center of the 
Waldensians, now and for the past seven hundred years. There are caves 
in the Cottian Alps where they hid from persecution and passes where 
they defended themselves. There is the scene of the massacre which led 
Milton to write, ‘Avenge, O Lord, Thy slaughtered saints.’ There is their 
handsome church and theological seminary on the Piazza Cavour in Rome, 
just across from the new Palace of Justice. Surely the Roman observer 
ought to have observed that. Mention might also be made of the place 
in Calabria where a Waldensian colony was exterminated, of their fifty 
churches throughout Italy, and of their schools in Sicily. The birthplace 
of Vermigli (Peter Martyr) in Florence and the place where he was con- 
verted to Protestantism in Lucca after he had become vicar-general of the 
Augustinian order would be worth searching for, though the scenes of his 
labors must be sought in England, Germany, and Switzerland; for Italy 
drove him out. The spot where Ochino preached in Venice while he was 
still vicar-general of the Capuchins and from which he was summoned by 
the Inquisition to Rome (but didn’t go, fleeing to Geneva instead) would 
be worth a pilgrimage. The footprints of Juan de Valdes and of Socinus 
might be traced, though Methodists perhaps would not be interested in 
doing it. Yes, there are many spots in Italy ‘memorable to Italian Prot- 
estantism,’ but most of them are memorials of a ruthless persecution, which 
was almost, but not quite, successful in exterminating it.” A 

Bur Sache der SonntagSfdule. Gundertundfiinfgig Yahre find e3 her, 
feitbem die exfte Gonntagsfdule, die allerdings bon der jebt beftehenden 
gang berjdieden war, ins Leben gerufen wurde. Die Sonntagsfdule hat fid 
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feitbem in der Welt weit verbreitet. Nach der Statijtif bom Yahre 1928 
gibt e3 in der gangen Welt 356,146 Sonntagsfdulen, die bon 29,411,435 
Seiilern befucht werden. Yn Nordamerifa ijt die Sonntag3{dhule am ftark- 
ften bertreten; Hier befinden fid) namlich 195,343 mit 17,510,830 Schiilern. 
Xn Europa find deren nur 90,621 mit einer Frequeng von 8,462,845. Die 
erjfte Gonntag3fdule war von ihrem Griinder fiir geiftlich veriwahrlofte 
Kinder beftimmt, und fie twar bor allem Mifjionsinftitut, Daher nur ein 
Mittel gum Biel, nicht das Biel felbft. Wie die Kirdhen, die die Gonntags- 
fdhule alS Biel aufgebaut haben, gefahren find, betweifen die Seftengemein- 
den unfer3 LandeS, die tro’ allem Gonntag3{dhulunterricht nur wenige geijt- 
lich gefirderte Chriften haben und bei denen bor allem die Erfenntnis in 
der Lehre ein jchreckliches Mano aufiveift. Der Sonntagsfdule die Crifteng- 
berechtigung abjpredjen gu wollen, tare extrem; aber ebenfo extrem tare e3, 
fie al binreidhendes Mittel gur chriftlichen Crgiehung der Yugend dar- 
guftellen. Wo feine Gemeindefdule ecingerichtet werden fann, da muf, der 
Konfirmandenunterridt um fo griindlicjer getrieben werden. 9%. T. M. 


Reicdhe Katholifen fenden ihre Kinder in weltlide Sdhulen. Kardinal 
©’Connell, Crgbijcdhof bon Bofton, hielt bei der diesjahrigen Verfammlung 
der ColumbuSritter in Bofton eine langere Unfprade, in der er auf die 
Gejchichte der Kolonien einging und fich fpegiell auch mit den Puritanern 
bejchaftigte. Die Religion der Puritaner fei nicht viel tert getwefen. Aber 
fie batten dod) ihre Religion ernft genommen und darauf beftanden, dag 
ihre Kinder in ihrer Religion aufgegogen tourden. Der Kardinal fubr dann 
fort und fagte wortlidj: “We might well call this to the attention of some 
of our own Catholics of the wealthier class who sacrifice the religion of 
their children to the pure worldliness of the so-called fashionable schools.” 
Der Kardinal will den ,xreideren Ratholifen” einjcharfen, dak fie dad Geelen- 
heil ihrer Kinder aus den Augen verlieren, tenn fie ihre Kinder nit in 
fatholifde Schulen fchiden. Mun fteht e3 ja fo, dak die puritanijden Schulen 
twahrlich feine Mujterfdulen waren, befonder3 auch deshalb nicht, teil die 
echten Buritaner, ahnlich der Papftfirde, gur Siderjtellung und Ausbrei- 
tung ihrer Religion auch augere Getwalt antwendeten, Ander3glaubige be- 
Ddriidten und gum Teil graujam berfolgten. Aber twas das Seelenheil der 
Rinder anlangt, fo twaren die Kinder in puritanifden Sdulen doc) nod 
relatib beffer dDaran alZ in den papiftifhen Schulen. Gie hirten mehr bom 
feligmadjenden Evangelium, als dies in der Papftfirde der Fall ijt. Bn 
der Papitfircdhe werden die Kinder, die durch die Taufe Glieder der chrift- 
licen Stirde getworden find, durd den fpater einfebenden Ronfirmanden- 
unterridt auf papiftifdje Werklehre gedrillt und fo geiftlich gemordet. Wie 
Luther dies fo ergreifend darftellt, menn er fagt: ,,Was getauft lebet und 
ftirbt bi in8 fiebente oder adhte Sahr . . ., ift getwif felig getworbden und 
wird felig; daran giweifeln wir nidt. Uber wenn e3 groR wird und eure 
Liigenpredigt bon eurer teuflifden Neuerei iret, glaubt und folgt, fo twird’s 
gur TeufelShure mit eud) und fallt ab von feiner Taufe und Brautigam, 
wie mir und andern gefdehen ijt, bauet und trauet auf feine Werfe..., 
fo eS dod) getauft ijt, gu trauen und gu bauen auf feinen einigen lieben 
Brautigam und HErrn YEfum Chriftum, der fich jelbft fiir uns gegeben 
hat.“ (XVII, 1335.) Wenn der Kardinal nicht felbjt geiftlich blind mare, 
fo twiirde er fatholifdje Sdhulen nicht als feelenrettend empfeblen. ¥. ¥. 
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Medieval Modernism. — Modernism has not advanced beyond medie- 
valism with respect to the doctrine of justification. It teaches with the 
Canons and Decrees of the Council of Trent a justification through a iustitia 
infusa, and just like the Canons it employs the Pauline terminology, in- 
fusing into it, however, a Semi-Pelagianistic meaning. “God Himself has 
justified sinners, Rom. 5, 6—11, etc., and communicated to them the Spirit 
whereby they possess not their own righteousness, which is of the Law, 
but the righteousness which is of God by faith, Gal. 3,2—6; Phil. 3, 9. 
When Paul presents God in Christ as ‘just and the Justifier, Rom. 3, 26, 
he is not making a combination of opposites hitherto inconceivable, but 
bearing witness that what was conceived as ideal is now actual in ex- 
perience... . The way Paul sees it is this: The highest form of right- 
eousness — and therefore the righteousness of God — is love. ... While 
there is a grave difficulty in conceiving how righteousness in the legal sense 
can be communicated by an act of grace, love is a different matter. Not 
only does God ‘commend His love to us,’ but His love is ‘shed abroad in 
our hearts through the Holy Spirit given to us,’ Rom. 5,5; or, as a later 
writer puts it, ‘God is Love,’ and ‘we love Him because He first loved us,’ 
1 John 4,19.” Thus C. H. Dodd, The Authority of the Bible (1929), p. 212 f. 
Did he get his theology and exegetics from the Canons of Trent? These 
state: “We are not only reputed, but are truly called, and are, just, receiv- 
ing justice within us, each one according to his own measure, which the 
Holy Ghost distributes to every one as He wills and according to each 
one’s proper disposition and cooperation. For, although no one can be 
just but He to whom the merits of the Passion of our Lord Jesus Christ 
are communicated, yet this is done in the said justification of the impious, 
when by the merit of that samemost holy Passion the charity of God is 
poured forth by the Holy Spirit in the hearts, Rom. 5,5, of those that 
are justified and is inherent therein.” (Sess. VI, chap. VII.) “But neither 
is this satisfaction, which we discharge for our sins, so our own, as not to 
be through Jesus Christ. For we who can do nothing of ourselves, as of 
ourselves, can do all things, He cooperating who strengthens us.” (Sess. 
XIV, chap. VIII.) “Thus neither is our own justice established as our own 
from ourselves, Rom. 10, 3, nor is the justice of God ignored or repudiated ; 
for that justice which is called ours because that we are justified from 
its being inherent in us, that same is [the justice] of God because that it 
is infused into us of God, through the merit of God.” (Sess. VI, chap. XVI.) 
What justification by faith means, as the term is used by Professor Dodd, 
he does not explain. We have no doubt that the Catholic explanation of 
it would fit into his system: “We are therefore said to be justified by 
faith because faith is the beginning of human salvation, the foundation, 
and the root of all justification.” (Sess. VI, chap. VIII.) E. 


II. Ausland. 


: Englands Konflifte mit dem BVatifan. ,D. C.D.” fejreibt: Der Non- 
flit gwifdjen der britifejen Regierung und dem Batifan, der fdjon weiter 
guriidreidht, Hat fid) in lebter Zeit verfdarft. Bor etwa einem Jahr hatte 
em italienifder Ordensoberer einen Méneh, einen gebornen Maltefer, in 
ein auslandifdes Mofter ftrafverfebt. Der Minijterprafident in Malta, 
Lord — Hielt e3 fiir ungulaffig, dah ein britifder Untertan des 
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Landes veriviefen werden finne, und veriveigerte Dem gemafregelten Mind 
die Ausreifeerlaubnis. Ynfolge des dadurd entitandenen Streites ergriffen 
die rdmifden Bifcdife von Malta offen Partei gegen die Megierung. Gie 
berdffentlicdten einen Hirtenbrief, in dem alle Glaubigen mit der Crfom- 
munifation bedroht tourden, die regierungsfreundlide Zeitungen lefen oder 
gar in den bevorftehenden Wahlen ihre Stimme fiir einen Kandidaten der 
berfafjungsmapigen Bartei abgeben wiirden. Jn lebter Beit drangt die 
Entwidlung auf eine Regelung der gangen Frage. Die britifde Regierung 
wiinfdht den Whfdhlug eines Konfordat3 und hat auch bereits den Cnttourf 
eine3 foldjen berdffentlidjt. Qn ihm foll die Unabhangigkeit der Kirche von 
Malta in allen geijtliden Fragen in einer Weife geregelt werden, die mit 
der Stellung Maltas als eines britijhen RKronlandes vertraglich ijt. Die 
Haltung de3 Vatifans in dem Streit wird felbft von den romfreundlidjten 
fatholifden Rreifen heftig fritifiert; man fpricjt fogar von einer ,Wieder- 
holung® der Hildebrandjdjen Anfpriide.“ iiber den Konflift der britifcjen 
Regierung mit dem Vatifan bericdtet das Blatt: ,,Bugleich ijt auch in der 
Palaftinafrage eine Spannung entitanden. England hat den Vatifan auf- 
gefordert, den rimifden Patriarden von Yerufalem und feinen intimften 
Mitarbeiter abguberufen, weil fie durch ihre Verbindung mit den Araber- 
fiibrern den Frieden mit den Yuden gejtirt Hatten.“ — Der Ausdruc ,, Hilbde- 
brandfde Wnfpriiche” ijt etwas irrefiihrend; denn Hildebrand mafte fid 
StaatSprivilegien an, nicht als Hildebrand, fondern als Papft. Hilde- 
brand{de Anfpriiche find papjtifdhe Anfpriide. Noch heute fordert der Papft 
alS apt diefelben Rechte in begug auf die tweltlice Oberherrlichfeit, die 
Hildebrand feinergeit fiir fich al Papft beanfprudte. Darum wird e3 aud 
an Stonfliften aiwifdjen den Papften und den wmeltlichen Regierungen nie 
feblen. Der Papft wird bis gum Ende der Tage in der Politif ein trouble- 
maker bleiben. §. T. M. 
Die neuefte fitritlide Konvertite. Aus Malines, Belgien, wurde am 
14. Uuguft folgendes gemeldet: ,,Die frithere Pringefjin Aftrid von Sdhwe- 
den und jebige Hergogin von Brabant fotwie Kronpringefjin von Belgien 
twurde bon dem Kardinal Van Roch, dem Primas von Belgien, in den Sdjof 
der fatholijden Kirde aufgenommen. Yhr Gatte, der Kronpring Leopold 
bon Belgien, twohnte der feierlidjen Handlung bei. Sie wurden im Qabre 
1926 getraut, und al8 prafumtive Rinigin bon Belgien hatte die Pingeffin 
gur Landesfirde itbergutreten.” Die Konbvertite hat, als die Romddie vor fid 
ging, fchiwerlich viel bom dhriftlicdjen Glauben gu verleugnen gehabt. F. ¥. 
Nene Funde in Ur. Wie ,D. €.D." beridtet, haben Grabungen am 
der Statte bon Ur in Mefopotamien, der Heimat Abrahams, die gemeinjam 
bon britijdhen und amerifanifeden Gelehrten durdhgefiihrt werden, neue, 
twichtige Ergebniffe gebradt. Man hat vier neue Tempel entdedt, bon denen 
atvei wohl von dem Herrjder Rim Sin bon Larfa geftiftet murden. Die 
beiden andern Tempel gehen auf Nebufadnegzar und Nabonedu guriid. Die 
Tempel des Rim Sin waren einer Waffergotiheit und dem FriihlingSgott 
geweiht und tourden etiva 1985 bor Chrifto erbaut. Unter dem einen 
Tempel entdedte man Spuren von Bautverfen nod) friiheren Datum’. 
%. T. M. 
Ginen fehr lebhaft gehaltenen Anfruf gum Kampf gegen den Bolfde- 
wismus feitens eines ,,Utfogialijten”, eines fritheren Oberprafidenten im 
Oftpreugen, Auguft Winnig, teilt die A. €. 2K.” mit. Yn diefem Muff 
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heift e3 u.a.: ,Die Welt ijt im allgemeinen viel diimmer, al man glauben 
modjte. Wie viele gebildete Menfdjen haben fic) vorreden laffen, in Rug- 
land werde dDurd) den Volfchetvi8mus eine neue Kultur begriindet; der ,Prolet- 
tult’ erdffne eine neue Sra der Menfdjheit. Dort [in Rupland] wird gang 
einfad ein Staat und Vol€ gugrunde geridtet. Nun ift die Frage, ob die 
Regierungen Curopas einjehen, dak diefes Ende Ruplands gum Ende 
Guropas fiihren muk, wenn man e3 nicht verhindert. Lagt Curopa den 
Dingen ihren furcdtbaren Lauf, fo wiffen wir, dap e3 ein Europa im Ginne 
der Gemeinfdaft iiberhaupt nicht gibt. Denn in Rupland wird jet der 
Grund gertriimmert, auf dem Curopa fteht. Wenn Curopa da8 nicht er- 
fennt und bverbindert, fo ift das ein Beicen, da e3 feine Gemeinfdjaft ift 
[gemeint ift, Dak Curopa fich nicht al8 eine Familie fiihlt]. Dann ift e3 
mit ifm gu Ende — mit ihm und allem, twas gu ihm gehirt.” Cins ijt in 
Diefem Wufruf ungiweifelhaft richtig. Das ijt der erfte angefiihrte Sab: 
die Welt ift im allgemeiner: viel diimmer, al man glauben modte.” Die 
Welt ijt fo ,dumm”, daB fich Gott im Himmel dariiber mundert. Gott 
urteilt iiber fein bon ihm abgefallene3, alfo gur ,Welt” getwordenes Volk: 
»Gin Odhfje fennet feinen Herrn und ein Cfel die Krippe feines Herrn, aber 
%srael fennet e3 nit, und mein Volf vernimmt e3 nidt”, Jef. 1,3. Und 
das trifft auch auf die heutige Welt gu. Auch die heutige Welt erfennt 
ihren Griftenggwed nicht, namlich, Suge gu tun und an da Cvangelium 
von dem gefreugigten Chriftus gu glauben, der fiir der gangen Welt Siinde 
fein Leben in den Tod gab. Aber ftatt Suge gu tun und an das Cban- 
gelium gu glauben, tréftet die Welt fic) mit ihrem eigenen Rinnen und 
Wiffen, wietwohl fie durd) viele fchredliche Heimfuchungen im Meich der 
Natur und im Leben der Vilfer an den grogen dies irae erinnert twird. 
Aber diefe Spegies von Unverftand hat der ,,UWltfogialijt” und _,,friihere 
Oberprajident von Oftpreugen Auguft Winnig” faum im Ginne gebabt. 
vom liegt die Exifteng von Europa am Gergen. Und darin hat er rect, 
dak der Volfdewismus nicht eine neue Multur begriindet und eine sira der 
Menfehheit erdffnet, fondern den Grund aller menjfdlicj-verniinftigen fogia- 
len Ordnung umftsRt. Wber darin treibt unfer Bekampfer de3 Bolfdhewis- 
mus ftarf Ydealpolitif, menn er meint, er fonne die Volfer Europas wie 
eine groge geeinigte Familie gegen Rupland mobil maden. Vorlaufig find 
die Volker Europas nod) damit befdaftigt, fic) gegeneinander gu fcjitgen. 
%. B. 

Santayana and Modernism. —It is. interesting to see what a con- 
temporary materialistic philosopher thinks of Modernism, which by its 
adherents is held to be the genuine exposition of the Gospel of Jesus 
Christ. Santayana, for a while professor of philosophy at Harvard and 
now living in England, in his work Modernism and Christianity, writes 
the following remarkable paragraph, according to the Commonweal : — 

“It is a striking proof of the preservative power of readjustment that 
the Roman Catholic Church in the midst of so many external transforma- 
tions still demands the same kind of faith that John the Baptist de- 
manded ; I mean faith in another world. The mise-en-scéne has changed 
immensely. The Gospel has been encased in theology, in ritual, in eccle- 
siastical authority, in conventional forms of charity, like some small 
bone of a saint in a gilded reliquary; but the relic is genuine and the 
Gospel has been preserved by these thick encrustations. Many an isolated 
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fanatic or evangelical missionary in the slums shows a greater resemblance 
to the apostles in his outer situation than the Pope does; but what mind- 
healer or revivalist nowadays preaches the doom of the material world 
and its vanity, or the reversal of animal values, or the blessedness of 
poverty and chastity, or the infirmity of natural human bonds, or a con- 
tempt for lay philosophy? Yet in his palace full of pagan marbles the 
Pope actually practises all this. It is here, and not among the Modernists, 
that the Gospel is still believed.” 

To understand these laudatory remarks about Catholicism coming 
from a professed unbeliever, one must remember that Santayana was born 
in Spain and brought up in the Roman Catholic Church. Again, this 
philosopher evidently has no inkling of what really constitutes Chris- 
tianity — trust in the Redeemer who has reconciled us to God. But he 
perceives clearly that Modernism, with its rejection of the authority of 
the Scriptures and with its social gospel, focusing all its energy on the 
betterment of conditions here on earth, has turned its back on the teachings 
of John the Baptist, the apostles, and our Lord Himself. He sees dis- 
tinctly what many present-day Christians do not seem to see, the un- 
bridgeable gulf separating the Modernists from the followers of Christ. The 
warning is in place that we Lutherans, while outwardly holding to the 
teachings of the Scriptures on what is highest and most important in time 
and eternity, do not in reality succumb to the spirit of this-worldliness and 
seek our heaven here on earth, being Modernists in practise if not in theory. 

A 


Aud die Methodiftenfirdhe erwahlt einheimifde Vifdife. Der ,,YUpo- 
Yogete” fcjreibt: ,llm den Rirdjen im fernen Often mehr Gelegenheit gu 
geben, ihre Angelegenheiten felbjtandig gu ordnen, Hat die Lebte General: 
fonfereng der Mtethodiftenfirde ihren Konferengen in Afien die Befugniffe 
erteilt, felber einen Bifdof gu wablen. Demgufolge hat die Ronfereng in 
China Wang Tichih-Ping mit der Wiirde eines Bifdofs betraut.“” DViefe 
neue Ginricdtung madhft aus den fchwierigen Verhaltniffen heraus, die fid 
iiberhaupt im lebten Sahrgehnt in den Heidenlandern entiwidelt haben und 
die eS immer mehr notig maden, dak fich die Heidenmiffion im allgemeinen 
mehr auf einheimifde Rrafte verlaffen muk, al dies bisher gefdjah. Die 
Krife, die in der Heidenmiffion eingetreten ijt, ijt fdwer gu verfennen. 

&. T. Me. 

Die Kirdhe Yndiens, Virmas und Ceylons. Wie der ,Luth. Herold’ 
aus ,D. €.D.” beridhtet, ift die ,Rirde Englands in Yndien” am 1. Marg 
1930 autonom getvorden. Gie fiihrt bon jebt an den Namen die ,,Rirde 
Xndien3, Birmas und Ceylons”. Die Lostrennung bon der Meutterfirde 
erfolgte auf Grund de3 Indian Church Act bom Sabre 1927 und des ent- 
fpredjenden Rirdhengefebes der englifden Church Assembly (Generalfynode), 
dem das englifde Parlament in demfelben Qabhre guftimmte. Die Mirde 
Qndiens ijt jebt eine freie Organifation, die gefeblicdh berechtigt ift, ihre 
eigenen Angelegenheiten felbjtindig gu regeln. Die anglifanifde Rirde 
in Bndien war bisher ein Teil der englijden Staatsfirde, war an die eng- 
lijcjen RKirdengefege gebunden und unterftand der Generalauffieht (general 
superintendence) und der Revifion de Ergbifdofs von Canterburh. 
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Aus einem Teftament. Der ,,Lutherifde Herold” teilt mit: ,Der am 
31. Mai borigen Sahres verftorbene, in tweiten Kreifen befannte Guperinten- 
bent P. W. BP. Ungerftein von Lodg in Polen hatte fich eine Leidenrede bei 
feinem Begrabnis verbeten, denn Menjdenlob follte an feinem Sarge nicht 
erflingen. €r hatte aber ein fchriftliches Teftament Hinterlaffen, das bet 
der Srauerfeier in der Kirde, am 5. Yuni, vorgelejfen wurde. Yn diefem 
eftament Height e3 unter anderm: ,1. An die Gemeinde: Denfet daran, 
da id) euch) jabrelang da3 Wort Gottes verfiindigt und die heiligen Gafra- 
mente unter euch bveriwaltet habe; modgen die Worte auf guten Boden ge- 
fallen fein; moget ihr treu erfunden werden im mahren Glauben, in redier 
Liebe und in fefter Hoffnung de etwigen Leben; Haltet feft an unferer 
evangelifd-lutherifden Rirde und an dem Grundfab: ,Gottes Wort und 
Luthers Lehr’ vergehen nun und nimmermehr.’ Seid beides: recht glaubig 
und recdhtglaubig; duldet nicht, dDaR in diefer Rirde faljde Lehre gepredigt 
und die Saframente unrichtig vertwaltet werden; jeid treue Chriften und 
treue Lutheraner. QnSbefondere bitte id) meine vielen Ronfirmanden: CEr- 
innert euch ofter3 an den Konfimandenunterricht, den ihr genoffen habt, an 
den Spruch, mit dem ihr fonfirmiert feid, und an den Taufbund, den ifr 
erneuert abt. Wenn ich jemand in der Gemeinde unrecht getan habe, fo 
bitte ich, e3 mir gu bergeben und nichts nachgutragen, wie id) aud) meiner 
feit3 allen, die mich beleidigt haben, bon Hergen bvergebe. 2. Un die Wmts- 
britder: Wen, die mir Liebe, Freundfdaft und Vertrauen eriwiefen haben, 
dante ich Herglidh. Das Vand, das uns verbunden, war die Liebe gu unferer 
lutherijden Rirde, al8 der Kirche de3 reinen Wortes Gottes und der unver- 
falfeten Gaframente. Die Paftoralfonferengen haben uns in diefem Be- 
tuptfein geftarft; dDarum pfleget weiter, liebe Vriider, diefe Verfammlungen. 
Seid allegeit treue Yiinger unfers OHErrn und GHeilandes YEfu Chrifti. 
Denk an die Worte: ,So ihr bleiben mwerdet an meiner Rede, fo feid ifr 
meine redten Singer. Wer mich befennet vor den Menjdjen, den will id 
befennen bor meinem himmilifden Vater; twer mich) aber berleugnet vor 
den Menfdjen, den will ich auch verleugnen vor meinem himmlifden Vater.‘ 
3. Un die Meinigen: Meine Kinder bitte ich: Fiihrt ein riftliches Leben, 
betet alle Tage, left in der Bibel, geht in die Kirde und gum feiligen Abend- 
mabl, lebt in Frieden und Liebe miteinander und tragt den Namen, den ifr 
iiberfommen abt, mit Ehren. — Gott gebe, dak wir un alle, Frau, Kinder, 
Anverwandte, Amtsbriider, Gemeindeglieder, vor Gottes Thron wieder- 
finden, dab dort alle unfere Tranen getrodnet werden und wir mit der Scar 
der Erlojten aus allen Nationen und mit den Engeln vor dem Stuble Gottes 
fpredjen: ,Amen, Lob und Ehre und Weisheit und Dank und Preis und 
Kraft und Starke fet unferm Gott von Ewigteit gu Cwigteit, Amen!” 

%. X. Me. 

Die Satramentsverwaltung durd) die Frau. Cnde April verfammelte 
fid, wie die ,U. EC. LK.” beridjtet, der Verband der Theologinnen Deutfdj- 
lands in Potsdam. Wir lefen: Ym Mittelpuntt der Beratungen ftand 
die Frage der SaframentSverwwaltung durd) die Frau, died legte Gebiet, 
das der Theologin nod) ungugdnglid ift, mabrend die iibrigen Funktionen 
de8 Pfarramtes, einfdjliehlic) der Wortvertiindigung, im Pringip jdon 
erfdlofjen find. Wm Mittwod) begriiRte der Verband eine Reihe fiihrender 
Perjonliditeiten deS fulturellen und firdliden eben, bornehmlich aus der 
Reidhshauptitadt, Oberfdulrat Selemmer, Oberfonfiftorialrat Did, Pfarrer 
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Sacobi bon der Kaifer-Wilhelm-Gedadtniskirde in Verlin, den Superinten- 
denten Reidmuth von Potsdam und andere. Bn allgemeiner Wusfprade 
und einer Reihe bon Reden trat eine entgegenfommende, die Forderungen 
der Bheologin begiinftigende Haltung der Gajte gutage. Befonder3 Ober- 
fdulrat Schlemmer und Pfarrer Yacobi febten fic grundjablich fiir die 
pfarramtliden Belange der Theologin und die Erfdhliehung der Gaframent3- 
beriwaltung ein.” — Mit Recht fragt die Sehriftleitung Hiergu: ,,Wobher 
nabmen fie diefe ,Grundjabe'?” Die fdhriftwidrige Cinraumung der Pfarr- 
amt3funftionen an die ,Zheologin” wird in der deutidlandifden Kirde 
nur Veriwirrung anridten. €3 ift nimmer bon Gegen, wenn man gegen 
Gotte3 Wort handelt. §. T. Me. 

Cin Faftenhirtenbrief in begug auf gemifdte Chen. Die ,,W. C. VK.“ 
beridtet aus Baden: ,,Der Freiburger Crgbijdof erlieh einen Fajftenbirten- 
brief, der die gemifdten Chen behandelt. Bw giwei Teilen tourde der Hirten- 
brief in allen Rirden verlefen, am 9. und 16. Marg, alfo auch in der Volks- 
trauerfeier. Ym erjten Teil legte der Hirtenbrief die Griinde dar, aus 
denen die Kirdje die gemifdte Che mifbilligt und berbietet.... Ym giweiten 
Teil befpricht er die Bedingungen, bei deren CErfiillung allein die Kirde 
eine gemifdte Che, wenn auch fehr ungern, gulagkt. Diefe Bedingungen 
find die glaubbafte Verficerung de3 nichtfatholifden Brautteil3, dak der 
fatholijde Teil ungehindert feiner Religion nadleben fann und mweder durd 
Bureden nod durd Lift oder durd) Notigung irgendeiner Art gum Abfall 
bon feinem Glauben bverleitet wird; ferner dak die aus der Che hervor- 
gehenden Rinder, und giwar alle, fatholife) getauft und in der fatholifden 
Religion ergogen werden; endlich dak die Che von dem guftandigen fatho- 
lifehen Bfarrer oder dem von ihm beauftragten fatholifdjen Priefter und 
atvei Beugen gefdloffen wird. Dann fagt der GHirtenbrief mortlich: Die 
Che, welche ein Katholif in der proteftantifden Kirde gu fdliehen verfudte, 
ijt und bleibt ungiiltig. Damit ift nicht gefagt und foll nicht audsgefproden 
werden, dak die Mijdhehen, twelche evangelifde Geiftlide einfegnen, ,,tvilde 
Chen oder ,,Ronfubinate feien. Biwifdhen ungiiltiger Ehe und der wilden 
Ehe oder dem Konfubinat befteht ein innerer, grundlegender Unterfdied; 
in feiner Uuperung der Kirde find diefe Chen je als wilde Chen oder Kon- 
fubinate begeidjnet tworden.‘“ inter die lebte Behauptung gehort ein grofes 
Fragegeidjen! &. T. Me. 

Gandhi’s Religious Convictions.— Under the heading “Whither 
India?” Rev. H. E. Safford, in the Watchman-Hxaminer (July 24), offers 
the following characterization of Gandhi’s religious views: “Gandhi’s ideas 
have been extensively set forth by Rev. Chas. F. Andrews, an English mis- 
sionary friend of Gandhi. ... That Gandhi is a thorough Hindu and 
refuses to yield his will to God is clear. He tells us Hinduism entirely 
satisfies his soul and that he deprecates any change of religion, for each 
Hindu and Moslem should be loyal to his birth. He will not admit Christ’s 
supremacy over all others or the Bible’s divine authority, but pronounces 
it inspired like the Koran, the Vedas, and the Zend-Avesta, believing none 
is to be interpreted literally without the higher critic’s privilege of per- 
sonal judgment. Idol worship he would permit as part of human nature 
and not sinful, asserting that no Hindu considers an image to be God. 
Though believing in one Supreme Being, he prays to Shiva — ‘God of Mercy’ 
—for forgiveness of his sins. He calls monkeys ‘these cousins of ours’ 
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and exalts the cow to the central place in Hinduism, because ‘it provides 
vegetarian diet, and enjoins man to realize his identity with all that lives. 
He knows that prostitution is practised in all great Hindu shrines, yet he 
loves that faith and intends to die in it.” 

Gandhi has been variously styled as a “saint in politics” and “a Chris- 
tian in everything but the name.” Some have compared him even to Christ, 
and his fastings have been called another Calvary. Modernistic mis- 
sionaries have acclaimed him as a “brother in Christ.” For this reason 
Missionary Andrews’s estimate of the Mahatma’s religious principles is 
worth considering. We honestly believe that Gandhi belongs to the most 
insidious enemies of Christianity in India and that his syncretism is more 
destructive than any avowed opposition to the Christian faith could be. 
Gandhi’s political influence seems to be waning, but there can be no doubt 
that his religious influence is tremendous, and wherever that influence pre- 
vails, true Christianity cannot strike root. What India needs in the present 
crisis is the Gospel of Christ preached in its truth and purity as the only 
remedy that can cure its many ills. J.T. M. 

Spiritual Conditions in Germany. — Dr. Reinhold Niebuhr, who was 
traveling in Germany this summer, writes an interesting letter, published 
in the Christian Century, on church conditions as he finds them in Germany. 
On Hamburg he writes: “I found no churches in the suburbs and residential 
sections of Hamburg. There are, of course, many beautiful, large, and 
historic churches in the heart of the city. We attended one of them Sunday 
morning, and no more than 150 people were in attendance. The service 
consisted of a beautiful liturgy and sermon, the liturgy being a marked im- 
provement on anything previously heard in Germany and obviously repre- 
senting the results of the movement for the enrichment of worship which 
has been developed here. There were no young people in church. The old 
people who attended seemed relics of another day, who were stubbornly 
defying the pagan temper and the metropolitan atmosphere of the modern 
city by their faithfulness to rites for which their children no longer had 
reverence, 

“The sermon was not different from many heard in the pulpit of any 
nation. It elaborated the idea in the ancient proverb Bete und arbeite, 
Pray and work, but somehow never came to grips with the problem of 
what prayer and worship may mean for the life of man in the specific 
problems and situations which he faces. The tendency to deal in general- 
ities and to soar over the real problems which human beings face in 
their labor and in their sorrows seems not to be confined to the pulpit of 
any particular nation. It must be a universal weakness in the pulpit. 
The week-day activities of this large church with its three preachers con- 
sisted in a single meeting for the girls who had been confirmed in recent 
years. Significantly, it was evidently assumed that the recent male cate- 
chumens would not be interested.” 

Continuing, Professor Niebuhr points out that nevertheless there are 
Some pastors in Germany’s large cities who attract big audiences of young 
people. “The industrial workers,” he goes on to tell us, “are apparently 
becoming more sympathetic to the church. The official church is still 
largely identifying Christentum wnd Deutschtum and fostering anti- 
Semitism.” In a country church serving six villages and numbering 3,000 
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members the traveler found a comparatively large congregation, with some 
young people, although it appeared that the wide-awake young people were 
not present. His explanation is that there was nothing in the service to 
appeal to them. “The prayers lacked both the spontaneity of free prayer 
and the beauty of real liturgy.” 

In Tuebingen he heard Professor Heim, who, he says, enjoys the repu- 
tation of being at the present moment the most popular theologian in 
Germany, lecturing to a class of 700 students. He found young men and 
women listening with rapt attention to this man, who is described as con- 
siderably more conservative than the theological teachers of the past 
generation. 

The concluding paragraph is interesting. “The tendency toward theo- 
logical conservatism in this mother nation of theological Liberalism is quite 
marked. There seems to be a general feeling that Liberalism runs into 
the sand of relativism, and from this fate escape is sought by a new 
emphasis upon the Church, or the creed, or the person of Jesus, or, as in 
the case of the Barthians, upon a new dogmatism. If only this new con- 
servatism were more relevant to the desperate moral situation which a 
modern industrial nation faces!” 

We say, if only Germany could be induced to return to the message of 
Paul and Luther, the simple preaching of the Cross of Christ, which con- 
tains the power to overcome all ills, all sorrows, and death! A. 
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The Old Testament in Greek. According to the Text of the Codex 
Vaticanus, Supplemented from Other Uncial Manuscripts, with a 
Critical Apparatus Containing the Variants of the Chief Ancient 
Authorities for the Text of the Septuagint. Edited by Alan England 
Brooke, D. D., Norman McLean, M. A., and Henry St. John Thack- 
eray, M.A. Volume II: The Later Historical Books. Part II: 
First and Second Kings. Cambridge University Press (The Mac- 
millan Co. in America). Price, $7.00. 

This is a part of a monumental work, namely, that of offering the text 
of the LXX according to the best available manuscripts. The text is given 
in a sharp, large type, and the critical apparatus is in a form that is readily 
followed. All who are using the Greek translation of the Old Testament 
will find this edition eminently satisfactory. University and seminary 
libraries ought to have a complete set of these books for reference purposes 
as well as for intensive research. P. E. KRETZMANN. 


The Travis Reference Line System of Bible Study. The J. W. Miller 
Publishing Co., Tinley Park, Ill. Price, $2.75. Order from Concordia 
Publishing House, St. Louis, Mo. 

This reference system, to be pasted into one’s desk Bible, has been on 
the market for a number of years. The information contained on these 
sheets, though not exhaustive, is accurate enough for all ordinary purposes, 
and the maps are good. It really takes the place of a number of other 
reference helps. P. E. KRETZMANN. 
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Martin LutherS Vorlefung itber den Hebrierbrief 1517-18.  iibertragen 
pon Georg Helbig. Dieteridfce Verlagsbucdhandlung, Leipzig. 1930. 
XVI und 156 Seiten 6X9. Prei8: M. 5.50; gebunden, M. 7. 


Por etwa einem Menfchenalter hat Prof. D. J. Fier in Halle die Vorlefung 
Luther$ iiber den Hebrderbrief in der Vatifanifdhen VBibliothef gu Rom gefunden 
und im borigen Yahre alS gweiten Band der von ihm herausgegebenen ,Wnfinge 
teformatorijdher Bibelauslegung” im Dru verdffentlicdt. €8 war ihm eben in 
det Zwifchenjzeit gelungen, gwei weitere Handidhriften gu entdeden, eine ftudentifce 
Racfdhrift eines TeilS der Vorlefung und Wmsdorfs Leftionen itber den Hebriaer- 
brief, die erftere Handfdrift in Deffau, die gweite in der Rat8fdhulbibliothet gu 
Zwidau. FiderS Werk ijt nun von Pfarrer Helbig in Gera, einem nod weniger 
befannten Vutherforfder, in deutfcher iberjekung herausgegeben, und der itber- 
feker hat fich bemitht, den eigenen Rlang, die befondere Farbe und den charaf- 
teriftifden Stil der Lutherfchen Sprache, foweit das itberhaupt miglic) ift, wieder- 
gugeben. So liegt nun wieder ein exegetifdes Werf LutherS vor, das gerade fiir 
das Werden und die Entwidlung Luthers von Bntereffe und Widhtigheit ift. Denn 
die Vorlefung iiber den Hebraerbrief ift nach den Vorlefungen iiber den Pfalter 
(1518-15), iiber Den Rimerbrief (1515-16) und ither den Galaterbrief (1516-17) 
gehalten und ift alfo die lekte in der Reihe der erften grofen sffentliden Bor- 
lefungen dDeS Reformators. Auch hier finden wir fon Schlagworte, die den Re- 
formator der Kirche mit feiner wahrhaft evangelifden Erfenntni8 zeigen, wenn e8 
aud) nod) nicht der grofe Theolog mit der Haren Erfenntnis der fpiteren Beit ift. 
Sn einer Gloffe gu Hebr. 10, 19 finden fich die furggefakten, flaren Worte: ,Glaube 
ift Freiheit und Freidigfeit.“ *) (©. 152.) Was Luther dann unter dem Glau- 
ben verfteht, fagt ein andereS Wort in diefer Vorlejung: ,Wuf ein eingiges Wort 
befdrintt fic) jegt alles, das allein macht den Chriften aus: das Hiren deS Wortes 
Gottes, der Glaube.” (S. XII.) Und wenn wir dann weiter fragen: Was gibt 
oder niikt denn folder Glaube? fo antwortet Luther: ,€r ift das Band und Binde- 
mittel, die Ropula, die Das Herg deS Menfden mit Gott verbindet.. (6. XII.) 
Viermal wird im Verlauf der Vorlefung das Wort Act. 15, 9 gitiert: ,Durch den 
Glauben reinigte Gott ihre Herzen.” Diefer Glaube verleiht eine gang unglaub- 
lihe Sicherheit, Gewifheit, Freudigkeit und Freidighit. Denn ,wer an Gott 
glaubt, der ift gang ficher”, ,gang gewif, Dak Chriftus fiir ihn eintritt” als der 
ewige Hobepriefter und Mittler deS Neuen Bundes, der fiir die Menfchen eingefest 
ift bor Gott. (S. XIII.) Mitten in diefe Vorlejung Luthers itber den Hebrier- 
brief fiel der Unfehlag der 95 Dhefen am 31. Oftober 1517, und wiederholt zeigen 
fidh nun in diefer Vorlefung aud) Gedanten, die in den 95 Thefen ihren Wusdrud 
fanden. 3n den gwet legten diefer Thefen Heit e8: ,Man foll die Chriften ver- 
mahnen, dak fie ihrem Haupte Chrifto durd Kreuz, Tod und Hille nachgufolgen 
fit befleigigen, und alfo mehr durdy viel Triibfale in’ Himmelreich gu gehen, denn 
dak fie durd Bertrsftung de8 Frieden8 ficer werden.” (St. Vouifer Ausgabe 
XVIII, 81.) Qu Sebr. 11,8 fagt Luther in diefer Vorlefung: ,Gerade deffen 
tiihmt fic) der Glaube: nidt gu wiffen, wohin du gebhft, was du tuft und was du 
erdulden muft, alleS gefangen gu geben: Ginn und Ginfidht, Kraft und Willen, 

*) Ruther bat das griedifhe Wort wappyoia (Eph. 3,12; 1 Job. 2, 28; 4,17 ufw.) 
mit ,,§reidigteit” iiberfeyt, nidt, wie wir in unfern jebigen Bibelausgaben in bverfebrter 
Sdhreibweije lefen, ,Greudigteit”. ,,Greidig” ift ein bei Luther oft bortommendes altes 
deutfdhes Wort und heift fo viel wie mutig, tihn, guberfidtlid. (BD. Die’, Wirterbud 
au D. Martin Luthers Deutfden Sdriften, S. 703 f.) 
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der blogen Stimme Gottes gu folgen und mehr gefithrt und getrieben ju werden, 
al§ felbft gu treiben.” (©. 146.) 3u Oebr. 12,11 (©. 155) findet fich fcjon der 
Uusdrud ,,theologia crucis“, ba8 befannte Wort, das Theodofius Harnad dann 
al8 Motto feinem Werke ,Luther$ Theologie” voranftellte: Crux Christi unica 
est eruditio verborum Dei, theologia sincerissima, da8 unfere Qutherausgabe 
fo wiedergibt: ,Wlein das Kreuz Chrifti ift eine Unterweifung in dem Worte 
Gottes, die lauterfte Theologie.” (IV, 550.) Ya, die wBheologie deS Kreuges” ift 
Luthers gejamte Theologie, wie aus gahllojen Stellen in feinen Schriften, nament- 
lid) aus feinen Uuslegungen de$ YohanniSevangeliums und deS Galaterbriefs, her- 
porgeht. Und fo fann aud) diefe Vorlejung Luther$ iiber den Hebraerbrief im 
20. Sabrhundert als ein Ruf gur Bube gelten, der uns, wenn wit ihn Hiren, den 
PBli€ Hffnen und fdirfen fann fiir den ungeheuren Ernft unferer Lage und fiir 
das Wunder der Erldfung: ,Gehe hin in den Felfen und verbirg did) im Shop 
der Erde” — daS heift, Glaube an den gefreuzigten Chriftus! — ,vor dem fdjred- 
lichen Ungeficht des HErrn und vor feiner herrlidhen Majeftit, wenn er fic) auf: 
machen wird, Die Erde gu fcreden.” (S. XV.) — Luther hat diefe Vorlefung iiber 
ben Hebrierbrief nicht beendet, fondern fdlieht fie mit Rap. 11,7. €8 ift ihm 
wobl gegangen, wie e& aud) andern Lehrern geht, dab fie mit der Wufgabe eines 
Jahres oder SemefterS nist gu Ende fommen. Wher er hat fic) aud mit allen 
fchwierigen Fragen de$ Hebriierbrief$ in diefer Vorlejung auSeinandergefest; fo 
wenn er gu Rap. 10, 5 fich iiber die Verfchiedenheit des Pfalmiworts: ,Die Obren 
aber baft du mir aufgetan”, Pf. 40,7, und der itherfegung der Septuaginta 
und deS HebrierbriefS ,Den Leib aber haft du mir bereitet” weiter verbreitet. 
(S. 127.) Hebr. 11,1 itberfegt er hier: ,€8 ift aber der Glaube ein Haben von 
Dingen, die man hoffen mufk" (S. 134); fpiter, viel glatter: ,€8 ift aber der 
Glaube cine gewiffe Suverficht de8, Das man hoffet.” Und gu Hebr. 6, 4 wendet er 
fi gegen den novatianifden Jrrtum, der die Miglidfeit der gweiten Bue leug- 
nete, und fagt: ,Gibe e8 aljo feine Buge, Dann wire der ganze Galaterbrief ein 
Ridhts.” (S. 83.) ES ift hocherfreulid, dak folche Werke Luthers, von denen man 
friiber nichts twupte, an daS TageSlicdht gebracdht werden. 
QZ. Fircbringer. 


The Hittite Empire. Being a Survey of the History, Geography, and 
Monuments of Hittite Asia Minor and Syria. By John Garstang, 
M.A., B. Litt., D. Sc., Rankin Professor of the Methods and Practise 
of Archeology in the University of Liverpool; sometime Scholar of 
Jesus College, Oxford. Richard R. Smith, Inc., New York. 364 pages, 
6X9. Price, $6.00. 


This is a book to delight the heart of every lover of archeology, a monu- 
mental source-book of imperishable importance, the last word on Hittite 
geography, language, culture, and influence. The mechanical make-up of 
the volume leaves nothing to be desired. The print, binding, and illustrative 
equipment are all excellent, the maps, plans, and illustrations being the 
latest and best that could be obtained. But what gives the book its unique 
significance and value is its invaluable content, presented with a charm 
and winsomeness that are but seldom found in conjunction with scholarliness 
of so high a type as that of Professor Garstang. Those who are personally 
acquainted with the noted author can somewhat appreciate the erudition, 
the painstaking effort, the untiring devotion to details, the careful scrutiny, 
and the excellent judgment which lie at the foundation of this wonderful 
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literary product. We are grateful to him for having placed on the market 
this excellent sequel to his The Land of the Hittites, published in 1910. 
Since then epochal discoveries have been made in the field of Hittite re- 
search. In 1915 Dr. F. Hrozny began his series of monographs demonstrat- 
ing the Indo-European affinities of the official Hittite language. After the 
close of the World War thousands of Hittite state archives and other docu- 
ments became available for study, actually filling the whole gap in the 
history of Asia Minor between the rise of Babylon and the fall of Troy 
(2200—1200 B.C.). All the material thus placed at the disposal of 
scholars, Dr. Garstang has condensed in his book, for the writing of which 
he was uniquely equipped since during the last decades his entire time has 
been devoted to the study of the Hittite problem, much of it in the field, 
he being personally present at Boghaz-Keui at the time of Dr. Winckler’s 
epoch-making discovery of the Hittite texts in Semitic, which were in part 
parallel and contemporary with the Amarna letters of the Egyptian Pha- 
raohs of the fourteenth century B.C. In addition, the author has enjoyed 
the cooperative assistance of scholars like Dr. Albright, Pére Dhorme, 
M. René Duseaud, Dr. Goetze, Professor Sayce, Professor Shear, of Prince- 
ton, Professor Breasted, of Chicago, and others. The student of archeology 
will therefore find in this volume reliable and exhaustive informative 
material on every phase of Hittite studies, and to every one interested in 
this romantically fascinating department of archeology the reviewer recom- 
mends it as an indispensable part of his bibliography. To go into detail in 
presenting the issues covered in the book is out of the question; the re- 
viewer must be satisfied with merely mentioning the titles of the main 
chapters. They are as follows: A Historical Outline; The Hittite World; 
Landmarks of Asia Minor; The Land of the City of Hatti; The City of 
Hatti; Monuments of the Plateau; The Coastlands and Monuments of the 
West; Taurus and Anti-Taurus; Three Cities of Northern Syria; Syria 
and Its Monuments. The value of the book for the Biblical scholar is 
apparent from the titles, each page of which corroborates the Biblical 
account as a record that is historically reliable. Added to these chapters 
are: Epochs in Hittite History and Art; Index of Monuments; Index of 
Authors Quoted; and the General Index. As one considers the monu- 
mental amount of value offered in this volume, he cannot but admit that 
the price is very reasonable. J. T. MUELLER. 


Answers to Every-Day Questions. By 8. Parkes Cadman. The Abing- 
don Press. 1930. 365 pages, 9X6. Price, $3.00. 

In discussing “Personal Problems, Domestic Relations, The Future 
Life,” ete., Dr. Cadman gives some good advice. So does Lucius Annaeus 
Seneca. Both teach that under the providence of God good results from 
evil. Cadman: “I prefer to treat the evil as entirely subordinate to the 
good and to construe the former through the latter rather than to base 
my thinking on the malefic forces of the universe, even were they as you 
describe them.” Seneca, in Moral Essays: “Toward good men God has 
the mind of a father; He cherises for them a manly love, and He says: 
‘Let them be harassed by toil, by suffering, by losses, in order that they 
may gather true strength. ...’ ‘Is it,’ you ask, ‘for their own good that 
men are driven into exile, reduced to want, that they bear to the grave 
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wife or children, that they suffer public disgrace and are broken in health?’ 
If you are surprised that these things are for any man’s good, you must 
also be surprised that by means of surgery and cautery, and also by fasting 
and thirst, the sick are sometimes made well.” Dr.Cadman: “Moreover, 
conscious inferiority has a beneficial mission. Think of Demosthenes and 
his awkward pronunciation; of Sir Henry Fawcett and his blindness; of 
Alexander H. Stephens and his broken body. Their drawbacks became in- 
centives.” Dr.Seneca: “Without an adversary, power shrivels. We see 
how great and how efficient it really is only when it shows by endurance 
what it is capable of.... But these are not the things to draw down the 
gaze of the gods upon us. But, lo! here is a spectacle worthy of the 
regard of God as He contemplates His works; lo! here a contest worthy 
of God —a brave man matched against ill fortune, and doubly so if his 
also was the challenge.” On domestic relations: Cadman: “Do what 
Joseph did when Potiphar’s vulturous wife. solicited that fair youth.” 
Seneca: “If a man lies with his wife as if she were another man’s wife, 
he will be an adulterer, though she will not be an adulteress.” Do both 
philosophers then stand on the same plane? In some instances, Cadman 
gives better counsel than Seneca. His ethics have been influenced by 
Christianity. Cadman warns against suicide, while Seneca puts these words 
into the mouth of God (or of the gods): “Above all, I have taken pains 
that nothing should keep you here against your will, the way out lies 
open.” And while Seneca is skeptical regarding immortality, Cadman de- 
clares: “I regard the belief in immortality as an immovable rock in the 
stormiest sea of materialism.” Still, both men teach essentially the same 
philosophy. The essential feature of the religion of both men is ethics. 
Seneca knew nothing of Christ, of the Gospel of salvation. Neither does 
Dr. Cadman. He knows much of Christ, but only as the great ethical 
Teacher. “Question: It is asserted by the Church that Christ was the 
greatest Teacher of religious truth the world has ever known. Will you 
please cite one proof of this assertion? Answer: I venture to offer you 
eight fairly substantial reasons for the supremacy and originality of 
Christ’s teaching: 1) He imposed unity on the Moral Law. 2) He attached 
it to a new relationship in God as the universal Father. 3) He gave an 
entirely new value to the individual soul. 4) He ordained that the first 
ethical quality of an act consisted in the motive which animated it. 5) He 
made his laws absolute and binding. 6) His codes for life were positive 
in their demands. Wherever else the Golden Rule is found, it is expressed 
in negative form. 7) He separated morality from ceremonial rites. 
8) Greatest of all, Jesus perfectly embodied His ideals in character and 
example and thus made them the everlasting Real. Read Why Preach 
Christ? by G. A. Johnston Ross.” Read 1 Cor. 2,2 and you will know 
that Dr. Cadman is not teaching the Christian religion. To him Chris- 
tianity is essentially a system of morals, and we have no doubt that, if 
the great moralist Seneca had lived long enough, he would also have ap- 
propriated some moral elements of Christianity and would be giving prac- 
tically the same radio addresses as Cadman. He believed, as does Cad- 
man, in salvation through good character. See page 143 of Cadman’s book. 
In the vernacular of Seneca: “The gods are ever best to those who are best. 
For Nature never permits good to be injured by good; between good men 
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and the gods there exists a friendship brought about by virtue.” And Cad- 
man’s belief in immortality (of the soul —there is no resurrection of the 
body) is based, not on Christ’s redeeming work, but on the fundamental 
teaching of Modernism: “Thus personal immortality is the natural result 
of the soul’s affiliation with the Eternal Father.” — Dr. Cadman is a man 
of wide reading and keen thought, well versed in philosophy and psychology. 
But he does not understand the human soul and cannot give spiritual advice 
because he is totally unacquainted with “sin and grace.” In view of his 
disavowal of “Christ and Him crucified” statements like these become mere 
phrases: “What we need is vitalization to enable us to be and to do the 
good we clearly visualize. The Master is infinitely more than a moralist. 
He is nothing less than the Life-giver, whom Christian experience recognizes 
as such and therefore adores.” — Lest the reader fear that an injustice has 
been done Dr. Cadman by putting him in the same class with Seneca, we 
shall let him speak for himself: “All men should rejoice in the high 
moral ideals of the Upanishads, of Confucius, Plato, Seneca, Marcus Aure- 
lius, and the other great ethical monitors of humanity. The similarity 
of their ethical doctrines to Biblical teaching shows how deeply God’s 
Spirit has influenced the race at large.” TH. ENGELDER. 


Luthers Unsfehen und VBildnis. Bon Prof. Karl Bauer, Miinchen. 
Drud und Verlag von C. Bertel8mann in Giiter8loh. 22 Seiten Lert, 
24 Tafeln. 644X9. Preis: Kartoniert, 3 Mart. 


Dies intereffante Heft enthalt elf geitgensffifhe Bildniffe Luthers, gehn von 
Cranadh, ein8 von Reifenftein, einem Schiiler Vuther$, und ein Bildnis RKaithe 
Luther$ von Cranad. Wm Ende deS HeftS werden gwHlf Lutherftudien von der 
Hand deS Verfaffers, de$ befannten Malers, geboten. ither Cranach Kupferfticd 
nMuther alS Minch 1520” fchreibt Bauer folgendes: ,Das in Kupfer mit dem 
Stidel gezeichnete Bildnis ift eine in der Wuffaffung wie in der Modellierung und 
Belebung der Biige fo gelungene Arbeit, dah fie {pater von Cranad nie mehr 
itbertroffen wurde. Was er un$ allein dabei fchuldig bleibt, ift das Geniale, was 
nie feine Sache war, fondern die von Albrecht Diirer. Berftindnisvoll und fier 
ift Das Auf und Ub de8S madtigen Knodenbaus in Hihen und Tiefen wieder- 
gegeben. Man fieht den oberen Teil de8 rafierten Schidels mit der runden, ftart 
gewslbten Uusdehnung nad) den Seiten und fcjlieht gugleicd) auf ein gut ent- 
widelteS Hinterhaupt. Wuffallend ijt die itber tiefgebetteten YWugen ftarf vor- 
gewblbte Vorderftirne, durdhfurdht von den Spuren ftarfer Gemiits- und Gedanten- 
timpfe.... Cin turggefehnittener und trogdem ftarf gelodter Oaarfrans umgibt 
nad Mindhsfitte das Haupt. Die etwas gu hell angegebenen und — wie auf {pa- 
teren Bildern gu fehen ift — dunflen Brauen fpannen fic) nad) den breiten Scli- 
fen gu in die Hihe wie auSgebreitete Rabenfittide. . . . Die nabhe beieinander 
ftehenden fleinen, . . . aber fcharf gefenittenen, manbdelfirmigen Augen ftehen 
{dhief, etivaS mongolifd gefchlikt und tie eingefunfen in den Oiblen. Shr Blid 
ift unfagbar wehmiitig, aber dod) nicht refigniert. Die oberen UWugenlider find fo 
nahe unter den Stirntnodjen, daf fie teilweife bon den Brauen iiberfdattet wer- 
den, twas ihnen bei der duntlen Umrinderung den mandmal ,dimonifden’ UWus- 
drud verliehen haben mag, bon dem beridtet wird... . Der Knoden, der den 
Rand der Augenhihle mit der Nafentourzel verbindet, hat eine ftirfere Wilbung 
nad) oben, al8 id) fie je bei einem Menjcyen fah. Die wie bei Bismard traftig 
und breit swifden ernjten Falten einfegende, gwar nidt grofe Nafe mit gebogenem 
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Nien und edigem Ende ift ein Zeiden von Tatfraft, die gemildert wird durd 
die fdmalen, empfindfamen Nafenfliigel. Das Schinfte in LutherS Geficht bis 
gum bichften Alter ift und bleibt der Mund mit der fdmalen, wie bet Goethe ge: 
fhiwungenen Oberlippe, die mit einer leichten Rurvbe nach oben in den Mund: 
wintel tief einfinft. Die Unterlippe ift breit, aber nicht fehwitlftig und geht mit 
fraftigen SeitenmuSteln in da8 ecfig traftige, aber wenig vorftehende Rinn itber, 
Wangen- und Kieferfnocen zeigen eine ungeheure Wudht und ftellen die Beethovens 
in den Schatten, von denen eS hief, fie fahen au8, alS fonnten fie mit Leichtigteit 
Niiffe zerfnaden. Bch glaube, dak Luther foldem Bau gute Zaihne gu verdanfen 
hatte, was man aud daraus fdliefen fann, dah fic) die Formen deS Mundes his 
gum Tode erhalten haben, wenn auch die Unterlippe, wie meiftens im Alter, diinner 
tourde. Das Obr verrat durd) die gute Ausbildung aller Cingelformen hervor- 
ragende mufifalifdhe Begabung. Der Hals ift fraftig, aber nicht eigentlid) fur; 
gu nennen; das wurde er erft Durch gunehmende Fettleibigheit in fpateren Jahren, 
Die Schultern waren nod in mittleren Jahren gwar rund, aber eher abfallend als 
hod. €§ find feine Beweije dafiir vorhanden, aber der Gefamterfdheinung nad 
gu urteilen, wird Luther eher furgbeinig al8 da& Gegenteil gewefen fein.” 
Von den gwslf beigegebenen Lutherftudien deS Verfaffers gefallen un8 Mr.7 
und 8 am beften, wabhrend 3 und 11 etwas ju ftarf an Beethoven erinnern. 
Th. Vat fd. 

Das Augsburger Befenntnis de3 Glaubens und der Lehre, vorgetragen und 

iibergeben auf Dem Reichstag gu WugShurg am 25. Juni 1530. Mit An- 

merfungen verjehen. Unhang: Die drei firchlicen Befenntniffe. Brweite 

Auflage. Verlag und Dru von Yohannes Herrmann, Bwidau, Sadjen. 

Preis: 60 Pf. 

Cine hiibfche, bequeme WusSgabe unfer$ Haupthefenntniffes, die in Fubnoten 

bhiftorifde und fprachlice Erflarungen bietet. 


1530. June 25. 1930. The Four-hundredth Anniversary of the Augsburg 
Confession. A World-historic Lutheran State Paper. By William 
Dallmann, D.D. Reprinted from the Milwaukee Lutheran. North- 
western Publishing House Print, Milwaukee, Wis. 


A lively, sprightly tract of 28 pages, attractively printed. You here 
see Dr. Dallmann at his best. W. ARNDT. 


The Midnight Lion. Gustav Adolf, the Greatest Lutheran Layman. By 
Wm. Dallmann. Concordia Publishing House, St. Louis, Mo. 128 
pages, 44%4xX5%. Price, 75 cts. 

The long hours of reading and research that went into the composition 
of this book, as attested by the list of authorities mentioned in the be 
ginning, justify its being reviewed in a technical theological journal. After 
setting the stage for the appearance of his hero by delineating the course 
of events since the great days of Worms, Dr. Dallmann in his inimitable, 
fascinating manner, relates the story of Gustav Adolf’s life and work, 
placing before us, as he proceeds, many quaint, odd little flowers which he 
gathered in the numerous literary gardens where he loves to roam. While, 
as we all know, Dr. Dalimann’s method of writing history is not the formal, 
stereotyped one, who would want to see him adopt the style and fashion of 
school-texts? Not the reviewer. W. ARNDT. 
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The Lutheran World Almanac and Encyclopedia, 1929—-1930. Com- 
piled by O. M. Norlie and G. L. Kieffer. Published by the National 
Lutheran Council, New York. 416 pages, 9X6. Price, $2.00. Order 
from Concordia Publishing House, St. Louis, Mo. 


This is a valuable book. It gives much useful information, offering 
comprehensive statistics and extensive data relating to the Lutheran Church 
and her work and discussing important phases of her history and her atti- 
tude towards present trends of religious thought. Table of Contents: 
Church-Year Calendar; The Lutheran Church of the World (including the 
story of the Copenhagen Convention) ; General Lutheran Church-bodies in 
the United States and Canada (giving recent developments); General 
Cooperative Groups; Historical Essays and Digests (here we have the story 
of the Augsburg Confession, a masterly treatise by Dr. Reu, a discussion of 
its contents, the entire text of the Confession being given, and of its im- 
portance; The Quadricentennial of Luther’s Small Catechism; Lutheranism 
in Sweden [400 years]; Christianity in Norway [900 years]; The Salz- 
burger Dispersion [200 years]; Christian Education [a full discussion of 
all its phases and agencies]; World Events in Religion and Morals) ; 
Alphabetical Ministerial Directory, Parochial Statistics; Detailed Statis- 
tics (on missions, benevolent, and educational work) ; General Comparative 
Statistics; and several other topics. 

Several inaccuracies have crept into the book, something hardly to be 
avoided in a book of this nature. For instance: “German Lutheran Free 
Churches: The Evangelical Lutheran Church in Prussia has 14.5% of the 
population in Waldack and Baden. Its membership is 54,000.” The state- 
ment in The Lutheran Churches of the World, p. 160, is better: “The Ev. 
Luth. Church in Prussia is found principally in the older Prussian prov- 
inces, also in Waldack [Waldeck] and Baden. Its membership is 1444% 
of the population.” In the necrological list the same name occurs twice, 
listed as belonging to two different synods. (The worries of an editor!) 
“There are about 82,000,000 Lutherans in the world” —if we include such 
as are only nominal Lutherans (we are referring to certain bodies in 
Europe) and such as are not even nominal Lutherans, as, for instance, 
the state church of Hamburg (see The Lutheran Churches of the World, 
p. 137) and the Prussian Union. Nor do we agree with every theological 
judgment uttered in the book. Still it is a valuable book for the wealth 
of useful information it offers. We commend it also for stressing the im- 
portance of the Augsburg Confession and the need of the Small Catechism 
in education. (“The Lutheran Church is a teaching Church. The use of 
the Catechism has made it that and will keep it that.... The effect has 
been to produce a communion of sound and conservative Christians within 
the ranks of Protestantism.”) Statements like this one are also highly 
commendable: “The attitude which the Augsburg Confession indicates 
toward any movement towards unity in the Church is clear. Agreement in 
the faith according to the Word of God and the divine institution of the 
Sacraments is the indispensable condition.” But these statements lose 
their force in that this Scriptural principle is not made applicable to all 
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forms of unionism, unity “in the essentials of the Gospel” being substituted 
for “agreement in the faith.” — Editorial committee: J. A. Morehead, A. W. 
Kjellstrand, M. G. G. Scherer, G. E. Lenski, O. M. Norlie, G. L. Kieffer, 
Among the contributors are J. A. Dell, J. C. Mattes, S. G. Youngert, M. Reu, 
A. G. Voigt, G. A. Brandelle, J. W. Horine, W. H. Greever. 
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The River of God. The Source-Stream for Morals and Religion. By 
Arthur Mulford Baker, Ph.D. 172 pages, 5X7%. Price, $1.25. 


Worship in the Sunday-School. For Workers in Small Schools. By 
A. W. Martin. 164 pages, 5X74. Price, 75 cts. 


Abingdon Press, New York, Cincinnati, Chicago: — 


Two Years of Sunday Nights. By Roy L. Smith. 280 pages, 5X7. 
Price, $2.00. 


Meigs Publishing Co., Indianapolis, Ind.: — 


Tobacco Taboo. By Charles M. Fillmore. 153 pages, 5X7%4. Price: 
$1.50. 


Neuerfdeinungen deS Concordia Publishing House, St. Louis, Mo.: 


Lektionshud fiir Schule und Hans. HerausSgegeben unter der Uufficht der Bee 
horde fiir chriftlide Erziehung der Ev.-Luth. Synode von Miffouri, Obio 
und andern Staaten. Neu bearbeitet von Wm. H Vue. 1930. 56 Sei 
ten 5X7. Preis: 30 Cts. 


Siegreidher Glaube. Programm fiir einen RKindergottesdienft gur vierhundert: 
jabrigen Gedadtnisfeier der itbergabe der UWugSburgifden Ronfeffion. 
Zufammengeftellt bon €. W. KRinig; itberfekt von O. R. Hi f hen. 
12 Seiten 5X7. Preis: 5 Ct8.; das Dugend 50 Ct.; 100, $3.00. 
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